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The Cardinal Wright Award 1994
Ralph McInerny

0 say of someone that he has the soul of a dean is

not always meant as high praise. But of course there
are deans and deans. The paradigmatic dean is Jude

p. Dougherty who has been presiding over the
School of Philosophy at the Catholic University of
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Etienne .. fitting that a man
who has ex . ers should now be the

beneficiary of the collectiVe pietas of the Fellowship. It is further
fitting that a man of such culture should receive an award

named after the enormously cultivated Cardinal Wright.

Congratulations to Dean Jude P. Dougherty.
Ad multas annas. ffi
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0 Timothee, depositum custodi, devitans profanas vocum novitates
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ARTICLES

Catholic Worship
and the Dynamics of
Congregationalism
M. Francis Mannion

HO CELEBRATES the

eucharist: the priest or the
Christian assembly? What
does it mean to say that the
role of the priest is to pre-

side at Mass? In what sense is the liturgy a celebra-
tion of communal faith? Such questions are dis-
cussed today in endless variety both in scholarly and
pastoral circles. A great deal that is controversial in
Catholic life is condensed in disagreement over
these matters. Fundamentally, these questions are
about the proper relationship between the congre-
gation or people, the ordained priest, and the ritual
or liturgical form. Which comes first? Is one more
foundational than the others? What is the proper
theoretical and practical balance between them?

These questions are capable of quite diverse
answers and it would be unwise to lock them into

an overly rigid or narrow framework. In this essay,
I want to suggest, however, that in order to be
adequate to Catholic ecclesiology, answers to these
questions must enshrine the recognition that in
Catholic eucharistic structure the elements of

people, priest and rite are irreducibly distinct. Be-
cause of this, none of these can be regarded as a
function of the other or be collapsed into the oth-
ers. These elements are not, of course, isolated or
detached from each other. The eucharistic action is

the synergistic, dynamic and complex cooperation
and interaction of the three.

This principle of tripartite irreducibility
receives some historical verification in the fact that
when breakdown occurs in the church's eucharistic

life, it can often be located in the breakdown of
one of these elements or in some imbalance in the

interrelationship of the three. When anyone ele-

ment begins to operate to the detriment of the
others or to assume the operations of the others or
when anyone compromises the irreducible char-
acter of the others, then there is enacted one of

three distortions that are recurring features of
Christian liturgical history: clericalism, ritualism
and congregationalism.

Clericalism, Ritualism and

Congregationalism

ET ME TAKE each of these in turn.

Clericalism occurs when the tripartite
irreducibility of the church's eucharis-
tic structure theoretically or practi-
cally collapses so that the role of the

ordained minister radicalizes, that is, becomes the
principle, source and origin of the ritual form and/
or the congregation. Clericalism, in short, is the
subordination of both rite and people to the
priestly role.

History provides more than adequate evi-
dence of the process of clerical radicalization, espe-
cially in the privatization of the Mass and the isola-
tion of the eucharist from actual worshipping
communities. Many are old enough to remember
when Masses were celebrated in parish churches
and religious houses by priests with no more than
an altar boy in attendance. There are, of course,
complex reasons for this historical phenomenon
and facile condemnation is unwise. Yet, as the

modern liturgical movement and the Second
Vatican Council pointed out, the fullness of litur-
gical reality is verified when the eucharist is cel-
ebrated in a communal setting with the active
participation of the people. This principle is ex-
pressed in an important affirmation of the Consti-
tution on the Sacred Liturgy of Vatican II:
"Mother Church earnestly desires that all the
faithful should be led to that full, conscious, and

active participation in Liturgical celebration which
is demanded by the very nature if the liturgy" (No. 14.

Emphasis added). The clericalism of the past is,
for the most part, unknown today. Yet, it can
take new and unwitting forms. The presidential- FCS Newsletter. June 1994
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"style" of priests can sometimes be
such that their behavior overpow-
ers both rite and congregation.
The "game show host" approach
10 eucharistic presidency serves to
focus unduly on the priestly role.
The people (even when enter-
tained) are passive spectators at a
priestly event. By the same token,
when priests take liberties in
changing official texts or improvis-
ing on ritual elements, the liturgi-
cal rite is destabilized and the

people are disenfranchised and marginalized.
By the same process as 1am describing, the

phenomenon of ritualism emerges when the roles
of the ordained and/ or the congregation are in
theory or in practice relativized by, and made sub-
servient to, the ritual form. Liturgical rite then
takes on a quasi-automatic, overly objectified,
excessively autonomous character.

Historic Catholicism has not been free of
moments of ritualism of one shade or other. That

the liturgy was celebrated in Latin into modern
times and was therefore somewhat inaccessible to

Catholic worshipers indicates notable elements of
ritualism. The operationality of the liturgy was so
understood that its connections to the faithful par-
ticipation of worshipers, as well as to the ministe-
rial order of the church, was inadequately appre-
hended. At a theological level. the opus operatum
principle of sacramental theology became discon-
nected from its necessary correlative in the opus
operantisprinciple. An absorption with the rubrical
deflected attention from the fundamental sacra-

mental reality.
Ritualism is less a problem in Catholicism

today, although it finds veiled expression in an
overly aesthetic appreciation of the liturgy, as well
as in some types of commitment to the so-called
Tridentine Mass and the Latin language liturgy.
Because of its antiritual bias, modern culture does

not easily support a ritualistic outlook. Yet, ritual-
ism continues to have some interesting expressions
in other sectors of Christianity. I recall, for in-

That the liturgy was
celebrated in Latin into
modern times and was

therefore somewhat
inaccessible to Catholic

worshipers indicates
notable elements of

ritualism.

stance, Evensong at King's Col-
lege, Cambridge, where on a
particular Sunday I witnessed one
of the liturgical and musical glo-
ries of Christendom performed to
perfection for an audience of
tourists and aesthetes and presided
over by a Church of England
priest, a self-proclaimed atheist
who was barely active ministeri-
ally in the liturgy.

[

Congregationalism

HE THIRD PROBLEM, that of

congregationalism, results from the
process by which rite and/or or
dained ministry are relativized to
the operationality of the worship-

ping community. In the congregationalist outlook,
ritual forms are regarded as the product, creation
and property of the congregation. Rites lacks sym-
bolic density, authority and objectivity and be-
come experimental, temporary and functional.
The history of Protestant worship amply demon-
strates the pattern here. In the Protestant congre-
gationalist outlook, there is an inherent adversity
to ascribing sacramental character to the material
and the ritual. Rite derives its significance and
power from congregational spirituality.

Similarly, ordained ministry loses its irre-
ducible character and is regarded as a function or
extension of the general ministry of the congrega-
tion. Consistent with this, Protestant congrega-
tionalism denies the sacramental and hierarchical

nature of the ordained. Those knowledgeable
about the history of orders since the Reformation
and attentive to modern ecumenical discussions on

the theology of ordained ministry will be familiar
with these dynamics.

Given its intrinsic character, Catholicism

has offered historically little in the way of congre-
gationalist patterns. Thus it is all the more remark-
able that this trend seems to be on the ascendancy
in the church's liturgical life in the decades since

PCS Newsletter. June 1994 -
I
l.



ARTICLES

the Second Vatican Council. The congregational-
ist trend occasionally finds quite radical expression.
Eucharistic events devised by household commu-
nities and presided over by non-ordained persons
are not unknown. Less radical congregational im-
pulses are found in the way the priestly role is re-
garded in some more mainstream communities. In
one university chaplaincy with which I am famil-

iar, the priest is "empowered" at the beginning of
Mass by a congregational laying on of hands to
preside with the authority of the community. In
other situations, a group or community searches
out and invites as eucharistic presider a priest
agreeable to the spirituality and sensitivities of the
group.

Congregationalist attitudes are exhibited in
parishes and communities in processes of liturgical
planning and celebration wherein the given rites
are modified or even rejected in favor oflocal
creativity. The operative conviction is that, to be
authentic and effective, liturgical events must
emerge from the spirituality and creativity of the
group rather than be received from tradition or
hierarchy.

The problems of clericalism and ritualism

are lesser temptations in the church's liturgical life
today, although they merit ongoing vigilance.
The problem of congregationalism is, however,
much more pronounced. In my opinion, the con-
gregationalist trend represents possibly the most
serious danger today to the integrity of Catholic
liturgical life and to the ongoing renewal of the
church. Accordingly, I want to explore this phe-
nomenon further by examining three familiar and
foundational convictions of popular liturgical the-
ology. The first concerns the assembly as celebrant
of the eucharist. The second focuses on the priest
as eucharistic pre sider. The third relates to sacra-
ments as celebrations of communal faith.

The Assembly Celebrates?

PRESENT -DAY LITURGICAl

theology espouses the axiom that the

whole assembly, not just the presiding
priest, is the proper celebrant of the
liturgy. This conviction stands in some

contrast with Post- Tridentine theology which
spoke of the priest as the celebrant and subject of
the eucharistic sacrifice. This conviction was re-
lated to Counter-Reformation concerns about the

priest's indispensable role in eucharistic action.

What was lacking in that theological tradition,
however, was an adequate statement of the role of
the people in the Mass. The important modern
research of Henri Chirat, Aime-George Martimort
and Thierry Maertens on the early Christian theol-
ogy of the assembly and of Rupert Berger and
Benedicta Droste on the corporate character of

eucharistic offering and celebration in the early
tradition indicated that the perspective operative in
recent centuries needed considerable enrichment.

In Mystici Corporisand MediatorDei, Pope Pius XII
assumed this renewed theology of the assembly as
active liturgical agent and he reestablished the nor-
mative role of the people in the structure of the
liturgy, correcting a somewhat one-sided emphasis
on the role of the priest. The new appreciation of
the assembly as a vital corporate reality was repre-
sented amply in the Constitution on the SacredLit-

urgy of Vatican II and in post-conciliar liturgical
documents.

However, the important theological
achievement of a more adequate theology of the
assembly is in serious danger today of being cor-
rupted and reduced to simple congregationalism.
By, the term "assembly," the scholars of the earlier
liturgical movement understood not a simple un-
differentiated body, but the complex interaction of
worshipping congregation and ordained priest.
Never did they understand "assembly" as the con-
gregation primarily or congregation without priest.
Priest and congregation were regarded as irreducibly
distinct yet cooperative actors in eucharistic
agency, each acting according to hierarchically- PCS Newsletter' June 1994
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ordered roles.

In the past two decades or
so, however, the agency of the
eucharistic assembly has begun to
be understood without its earlier

complexity and subtlety and it
now habitually appears in popular
pastoral theology in a thoroughly
congregationalist form. The role of
the ordained priest is collapsed
into that of the congregation, so
that the term "assembly" now often means con-
gregation without remainder, instead of congrega-
tion and priest irreducibly cooperating in the com-
plex act of the liturgy.

Clearly, a proper conceptual and practical
balance needs to be recovered in theologies of the
eucharistic ass~mbly if the process of congregation-
alism is to be checked. Not for a moment am I

suggesting the restoration of an exaggerated under-
standing of the priestly role or the devaluation of
the congregation. The dignity of the worshipping
people can never be higWighted enough. An exal-
tation of ordained ministry at the expense of the
people who gather for worship is not in keeping
with the rich ecclesiology espoused by the Second
Vatican Council. Ordained ministry and the wor-
shipping congregation are powerfully intended
toward each other. Neither, however, is served by
the extremes of clericalism and congregationalism.

dent" are often popularly under-
stood today in a theologically
weak and sacramentally denuded
sense. That the priest contributes
to the eucharist anything radically
constitutive beyond that of func-
tionalleader or animator is set in

question by a congregationalist
understanding of priestly presi-
dency. The congregationalist
understanding, typified at a popu-

lar level in the writings of Bernard Cooke, James
Empereur and others, disconnects priestly presi-
dency from much of the dense theological par-
lance about priesthood in Catholic tradition. The
elements of the tradition that in any way set the
priest" over against" the congregation are today
quite unpopular. Included are notions of the priest
as acting in persona Christi, as sacramental icon of
Christ, as Bridegroom and New Adam. Indeed,
the sacerdotal language of "priesthood" and "of-
fering" is today offensive to many. The affirmation
of the Dogmatic Constitution on the Church of
the Second Vatican Council that the ministerial

priesthood and the priesthood of the laity "differ
essentially and not only in degree" (No. 10) has
trouble surviving in this climate, as do hierarchical
and sacramental understandings of priestly identity
and role. Edward Schillebeeckx' rejection of onto-
logical conceptions of priesthood as a fabrication
of the medieval church has effectively trickled
down to popular level. Some theologians propose
the theory that, at least in emergencies, a priest is
not necessary for a valid eucharist. For instance, to
the question, what is a eucharist without a priest?
Tad Guzie responds, "The only answer I can give
is that it is a eucharist without a priest" ("Reclaim-
ing the Eucharist," Liturgy 7 [1987:1], 32). On the
growing phenomenon of Sunday eucharistic ser-
vices in the absence of a priest, Richard T.
Szafranski comments: "Perhaps a part of the bread
should be taken to the priest since he is the one
who could not be part of the eucharistic meal"
("The One Who Presidesat Eucharist," Worship
63 [1989:4]. This suggestion captures the essential

Some theologians

propose the theory
that, at least in

emergencies, a priest
is not necessary for a

valid eucharist.

The Priest as Presider

HIS BRINGS ME to the second

affirmation of popular theology
which is today subject to the con-
gregationalist tendency. This relates
directly to the foregoing and it has

to do with the presidential role of the priest at
Mass. To speak of the priest as liturgical "presider"
or "president" is a standard part of modern Catho-
lic parlance, as is evident from the 1969 Sacra-
mentary. "Conservative" objections to this lan-
guage are not well founded in liturgical history or
theology. Yet, the terms "presider" and "presi-

PCS Newsletter. June 1994 -
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conceptual dynamics of the congregationalist re-
duction of priestly presidency.

What is compromised here is the convic-
tion of Catholic tradition that the priest not only
orchestrates or gives voice to the prayer of the
congregation at the eucharist, but brings to it an
irreducibly constitutive element. The priestly of-
fice "adds" to the eucharist, according to Cardinal
Ratzinger, a link with the whole Church that is
not merely Catechetically edifYing or an expressive
nicety but "a central inner dimension of the very
mystery of the Eucharist" (Principlesif Catholic
Theology,204). In the cardinal's words, "No group
can constitute itself a church but becomes a

church only by being received as such by the uni-
versal Church" (Ibid., 203).' for this reason, the
link between eucharistic celebratioh and priestly
order is absolutely crucial.

No doubt, the modern desire to humanize

the priest, to connect him to the congregation and
to encourage humble and sensitive service within
the liturgy is entirely worthy and it should not be
undervalued. This desire can (and must) be incor-
porated into the liturgical order of the church, but
not at the expense of a reductionism which will, in
the long run, be to the detriment of the whole
church. What is called for, once again, is a proper
balance in the principal elements of the church's
liturgical life.

Liturgy as Celebration

HIS BRINGS ME finally to the
third way in which the congrega-
tionalist reduction of the liturgy can
occur. This relates to understand-

ings of the eucharist as a celebration
of communal faith. Once again, the notion of the
liturgy as "celebration" is perfectly valid when
understood in a manner that respects the tripartite
irreducibility of people, rite and priest. A rejection
of the language of "celebration" in speaking about
the liturgy demonstrates an inadequate knowledge
of liturgical history. The problem sets in only at
the point where the language of sacramental "ce1-

(8

ebration" is placed in the framework of congrega-
tionalist reductionism and when ce1ebrative theo-
ries of sacrament take on an anti-mediatorial char-
acter. Mediatorial theories of sacraments accord

the church's sacramental actions a "high" and re-
vered status. Sacraments are understood as indis-

pensable media of divine presence and activity.
They" confer" grace and bring about a sanctifYing
result in the life of the church. Most traditional

Catholic sacramental theologies belong in this
category .

Modern liturgical renewal rightly observed
a certain extrinsicism in mediatorial theories of

sacrament. Sacramental spirituality therein was
often disconnected from human experience; it
failed to account adequately for the graced charac-
ter of ordinary life: and it lacked a festive,
celebratory dimension. In order to overcome this
imbalance, the liturgical movement sought to re-
store the celebrative aspect of liturgy.

Modern celebrative theories of sacrament

found their more systematic expressions in the
writings of Karl Rahner and Piet Fransen. Rahner
even spoke of a "Copernican revolution" in sacra-
mental theology, by which he meant that the
grace of sacramental events was deeply connected
to existent human reality. Yet, as he advanced a
celebrative dimension, Rahner never abandoned
the traditional mediatorial schematization of

Catholic sacramental theology. However, in its
more recent expressions in the writings of George
s. Worgul, Tad Guzie and James Empereur, the
ce1ebrative model of sacrament assumes the neces-

sity of questioning whether anything mediatorial at
a theological level occurs in worship at all. In this
perspective, liturgy expresses much more than it
constitutes or mediates. A celebrative theory of
sacrament holds that sacraments concentrate,

manifest and give expression to divine grace
present in the world - specifically the world of
the local community - but do not establish or
constitute the reality of grace in any traditional
sense. This translates into the conviction that the

primary symbol and the fundamental reality of the
liturgy is the gathered assembly and not the ritual

FCS Newsletter. June 1994
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actions or media. Accordingly, Christ is thought to
be present in the eucharistic elements as an expres-
sion of his presence in the eucharistic assembly.
Ritual objects and symbols are regarded as holy in
a manner secondary to the holiness of the wor-
shipping people.

From this conviction, it is only a short step
to the notion that sacramental celebration does not

depend fundamentally upon or require much more
than the expressive symbolic resources of the local
community. The difference between a Mass pre-
sided over by a priest and a lay-led communion
rite is not greatly significant. Nor are the sacra-
mental shape, formulaic validity or hierarchical
origin of the liturgy of great import. Sacramental
validity and effectiveness become matters of im-
mediate symbolic expressiveness.

Once again, the renewal of a proper con-
ceptual and practical balance in the relationship
between rite and congregation requires the
reappropriation of a profoundly sacramental view
of liturgical rites, a recognition that sacraments are
instruments of divine activity rather than simply
the self-referential resources of a local community.
Only in such a framework can a celebrative under-
standing of sacraments maintain theological au-
thenticity and avoid a congregationalist reduction.

Is Catholic liturgical theology and practice
today becoming congregationalism? In my opin-
ion, it is. To say so is not to ascribe ill will to indi-
viduals or groups in the church. On the contrary,
many of the fundamental impulses operative are
quite meritorious and appropriate: advancing the
dignity of the assembly; integrating the priestly
role more adequately into liturgical events; and
promoting a celebrative and festive dimension in
Christian worship. These tasks should and must
continue. The sacramental and spiritual richness of
Catholicism and its liturgical life will, however, be
seriously compromised if they are advanced within
a congregationalist framework. ffi
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Monsignor Mannion is Rector of the Cathedral

in Salt Lake City.

The Catechisms:
From Baltimore
to Rome to

Washington, D.C.
Msgr. George A. Kelly

ARDL Y ANYONE in the

Fellowship of Catholic Scholars
fails to pray fervently that The
Catechism of the Catholic Church
works as well for American

Catholics of the 21st Century as the Baltimore
Catechism (1884) did for those born in the 20th.
By the Second Vatican Council the latter was no
longer in use, that little book which underpinned
the faith and discipline of the Church in the
United States through threescore and ten years,
the lessons taught well by those entrusted with the
responsibility of transmitting its content faithfully,
made our Church here one of the wonders of the
Catholic world.

The pedagogical success of the 1994 Uni-
versal Catechism is much more problematic.

The Fellowship of Catholic Scholars takes
pride in this new Catechism, because so many of
its members contributed to its content and to the

appropriate English translations through the inter-
vention of individual bishops and prelates in
Rome. Our members, who profess the Catholic
faith fully and without reservation, see in its
completion the triumph of the magisterium over
forces within the Church which would dilute,

minimize, or explain away the substance of that
faith which derives from the apostolic deposit.
This harmony between magisterium and Fellow-
ship members does not suggest super-scholarship
or super-Catholicity in our fraternity. Still, for the
1994 Catechism to be equally effective, fidelity to
the magisterium in transmission across the ecc1esial
board is the sinequanonof catechesiswell done.

II FCS Newsletter. June 1994 .
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Such fidelity simply does not exist at the present
time because querulous Catholic college presi-
dents, the reigning theological establishment, and
many religious superiors - at high levels of
Church administration - are opposed to its exist-
ence and to important elements of its teaching. As
a triad, they have already done much to dampen
enthusiasm for the initial project and, now that it
is a reality, are further engaged in relativizing
much of its clear meaning. Furthermore, Church
authority at all levels has thus far failed to bring its
teaching and formation infrastructures into confor-
mity with the obligations inherent in their Catho-
lic role.

No such difficulty existed a century ago at
the Third Plenary Council of Baltimore. Indeed,
the transition from the absence of a National Cat-

echism in 1884 to an approved corpus of questions
and answers about the Catholic faith proceeded to
its fortuitous conclusion almost without fanfare.If

one reads, today, biographies of important prelates
of that period like James Cardinal Gibbons, Arch-
bishop John Ireland, or Archbishop Michael
Corrigan, he finds the subject of a Catechism
mentioned, but hardly given special attention. It
was simply written, promulgated, and transmitted
as handed on. While theologians were consulted,
and a few, even then, did not like Catholicity re-
duced to propositions, Gibbons (the Council's
Apostolic Delegate) appreciated their efforts, but
made it clear that they were working under bish-
ops. The subject of translations into other lan-
guages of the Baltimore Catechism arose almost
simultaneously, but died just as quickly when San
Antonio's Archbishop Neraz intervened to say that
the Mexicans of the Southwest already had a
Spanish Catechism, and one more translation
would only confuse them.

More important perhaps, for the effective-
ness of that Baltimore meeting than an official text
of authentic catechetical propositions, was the
effort by those bishops to secure a better gover-
nance of the Church's machinery. Historian Peter
Guilday once summarized the ecclesiastical disor-
der of the earlier 19th Century Church - "priests

who knew not how to obey," "laity who were
interpreting their share of Catholic life by
non-Catholic norms," "misrule" and "incompe-
tence" in major Sees. Discipline was the principal
need of the Church during the highpoint of its
American development, and this was what the
bishops proceeded to initiate with 319 Decrees in
1884: clerical dress for priests, religious habits for
those vowed to community life, norms ofbehav-
ior for both, rules on sacramental life, parochial
schools, proposal of a university, better supervision
of pastors and religious communities, and so forth.
Although cries against episcopal overmanagement
would be heard from anti-Romanists and Ameri-

canizing critics of Church authority well into the
Twentieth Century (some of which led to the
chiding of "Americanists" by Leo XIII in 1899)
the discipline invoked by bishops in 1884 worked.
American priests and religious became numerous,
respected and respectable, anti-clericalism hardly
existed, and American Catholics had few equals in
the world for their knowledge of the faith and
their personal piety. The "best" Catholics, if the
word is interpreted in terms of religious practice,
were Catholic college graduates. The bishops
themselves were respectful of Rome's universal
jurisdiction. Within limits they modified universal
directives to meet American needs, but with the

Pope's approval and a warning by Gibbons, that if
bishops did not accommodate the Holy See they
might receive demands they did not like.

Indeed, the Pastoral Letter of the Third

Plenary Council ended on this ringing note:

"The spirit of American freedom is not one of
anarchy or license. It essentially involves love of
order, respect for rightful authority and obedience
to just laws. There is nothing in the character of
the most liberty-loving American, which could
hinder his reverential submission to the Divine

Authorities of Our Lord, or to the like authority
delegated to His Apostles and His Church. Nor are

. there in the world more devoted adherents of the
Catholic Church, the See of Peter, and the Vicar of
Christ, than the Catholics of the United States.....

We glory that we are, and with God's blessing shall
continue to be, not the American Church, nor the

III PCS Newsletter. June 1994



Church of the United States, nor a Church in any
sense exclusive or limited, but an integral part of the
one, holy, Catholic and apostolic Church of Jesus
Christ. "

HE NEW CA TECHISM if the
Catholic Churchmay be a teaching
document, but it is not self-

executing. Good teaching is more
han the recitation of words,and

good learning results more from good order in the
teaching situation than from entertaining speech.
In the catechism's case right conviction and appro-
priate behavior are the desired results. The cen-
trifugal forces which could have threatened the

execution of the Baltimore Catechism are today
much more powerful, much more entrenched,
much more terrorist-minded than the earlier critics

of things magisterial; and contemporary bishops
(with Rome) are more unsure, than in 1884, of
how authoritative they should or can be. But to be
authoritative properly one must know first about
what one must be authoritative, secondly about
how to command and gain compliance, thirdly to
have the good sense to know when persuasion fails
and sanctions against the unruly must begin. Good
people do not need many sanctions (I Tim.3,8),
and good governance not only involves sound
political judgment about social (ecclesial) good and
evil, but about how to keep the balance on the
side of the good.

The bishops of 1884 knew
that priests and religious could
create most of their difficulties so

they directed their attention to
their training and discipline. James
McMasters and Orestes Brownson
were at times hairshirts to hierar-

chy, but these laymen merely
wanted bishops to be good at
what they were supposed to do.
Catholics at every station of life
also respected Rome's universal
jurisdiction. And the American
bishops of those days went on to

"
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build a remarkable corpus of infrastructures, in the

words of Bishop Gerald Shaughnessy, a Church
"better than they knew."

It is these institutional arrangements - col-
leges, religious orders, academic institutions -
which became vulnerable to the free-wheeling
spirit to follow Vatican Two, when Catholic lead-

ers undertook to move in a direction entirely con-
trary to that laid down in 1884, indeed inconsis-
tent with the documents of 1965. The Catholic

Church still lives off that life conceptualized and
nurtured in 1884, but the autonomy against
Church authority, eschewed by bishops and laity
in the nineteenth century, is now commonplace in
Catholic parishes, schools, even in diocesan head-
quarters. And the Church's sacramental life, which

is central to Catholicity, once a rich patrimony of
personal and community commitment to the faith,
has been debilitated. Hardly a sacrament has es-

caped downturn in popular reception, especially
weekly Eucharistic worship, penance, matrimony/
family life, and holy orders. We have reached the

point in our history when the opinions of three
German bishops go unchallenged, even by Rome,
that invalidly married Catholics may receive Holy
Communion by private decision-making. The
extent of "pick and choose" Catholicity - a form
of heresy identified with Martin Luther - is
widespread.

The Catechism if the Catholic Church is in-

tended to be a belated first step to
restore Catholic faith and piety.
But if bishops in union with the
pope do not insist in practice on
what the bishops of 1884 claimed
as their prerogative, then the new
Catechismwill become a dead

letter. If bishops with one voice
cannot say about their people,
their academics, and each other

today what bishops said then, we
are dealing with a major Catholic
evil. The work of minimizing its
importance and relevance is
already in progress, sometimes

James McMasters and
Orestes Brownson

were at times

hairshirts to hierarchy,
but these laymen

merely wanted bishops
to be good at what
they were supposed

to do.
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orchestrated by academics who claim episcopal
favor.

The Church has a great deal to say these
days about evils in the world, without attending
effectively to the evils going on within the
Church. Once upon a time Christ spoke elo-
quently on this very subject. In a special way to
His disciple Nicodemus, who found it easier to
confess his faith in the darkness of the night, the
Lord specified a critical Christian priority:

"God did not send His Son into the world

To condemn the world,

But that the world might be saved through Him.
Whoever believes in Him avoids condemnation,
For not believing in the name of God's

only Son.
The judgment in question is this:
The light came into the world,
But men loved darkness rather than light
Because their deeds are wicked.

Everyone who practices evil
Hates the light;
He does not come near it

For fear his deeds will be exposed.
But he who acts in truth

Comes into the light,
To make clear
That his deeds are done in God."

(John 3)

Towards the
Civilization of Love:
Letter to Families from Pope
John Paul II

by Fr. Joseph M. de Torre, Ph.D.

Prcifessorof SocialEthics and Political Philosophy
Centerfor Researchand Communication
Manila, Philippines

ated February 2, 1994, the Pope
has issued a "Letter to Families"
for this International Year of the

Family. It is indeed addressed as
an "invitation," as he explains

towards the end of the Letter, "especially to you,
dearly beloved husbands and wives, fathers and
mothers, sons and daughters" But it is also ad-
dressed "to all the particular Churches," inviting
them "'to remain united in the teaching of the
apostolic truth, which he has been profusely illus-
trating with abundant biblical quotations through-
out' the Letter. And he extends his" audience"

beyond the Catholic community to all Christians,
to allJews, to all Muslims, to all "other spiritual
and religious traditions; and to all men and women
of good will." (The official English translation of
Vatican Polyglot Press, used in this article, is as
usual of high quality.)

This Letter is one more landmark in this

unprecedented pontificate and somehow its cli-
max. In fact, this latter (musical) term suits the
document quite well, I think, since it can be com-
pared to an exceptionally inspired symphony of
many extremely beautiful motifs masterfullyinter-
twined and harmonized. The reading of it is not
unlike an aesthetic experience. There is no trace .in
it of stodgy scholarship or bewailing doomsday
lamentation, let alone conventional sermonizing.
Its theological and philosophical calibre keeps up
the high unsurpassable level of all his previous
documents, but this time he brings into it an un-

~.
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usual lyrical beauty which makes it one of his most
"readable" productions. Its 102 pages are easily
"devoured" in one sitting. No one can fail to be
deeply moved by it, regardless of his own convic-
tions, perhaps because of the Pope's profound and
tender affection for this subject of the family and
all its values. It would be hard to find anyone who
has fathomed these values more deeply and
far-rangingly than this Pope.

The letter is divided into an Introduction

and two Parts'. The first one, entitled "The Civili-

zation of Love," is the leit-motifof the "sym-
phony," and the second one, entitled "The Bride-
groom is with you," is a set of variations on the
same theme interlaced with stunning beauty of
expression, in the best tradition of the sapiential
and poetic books of the Holy Scripture (he actu-
ally quotes the Song of Songs in several moving
passages). We can truly say that this Letter is a
genuine "symphony oflove," just as the encyclical
VeritatisSplendorwas a "symphony of truth" In
fact, the Pope shows in this Letter the intimate
connection, indeed inseparability of love and
truth, and of both from freedom.

What links these three crucial realities, as

the encyclical CentesimusAnnus also showed (ex-
plained in the undersigned's Freedom, Truth and
Love'), is the subjectivity (and dignity) of the hu-
man person, replicated in the Subjectivity of the
family, and in the subjectivity of the civil commu-
nity. The person is distinguished from the indi-
vidual in fulfilling himself through the family,
building up a "civilization oflove." The indi-
vidual, on the other hand, being self-enclosed and
incommunicable, frustrates himself and builds up a
destructive "anticivilization" of death, selfishness

and anti-life. The latter is the pars destruensof the
Letter, while the exaltation of the person and of
self-giving love in the family and in society is the
(far more) brilliant pars construens.

In talking about those two "civilizations"
in no. 13, the Pope refers to his encyclical Veritatis
Splendorin connection with the present" crisis of
truth" and the consequent corruption of the con-
cepts of "love," "freedom," "sincere gift," "per-

h

son" and "rights of the person" And in no. 14, he
brings up "the antithesis between individualism
and personalism"

"Love," he explains, "the civilization of
love, is bound up with personalism. Why with
personalism? And why does individualism threaten the

civilization if love? (emphasis in text) We find a key
to answering this in the (II Vatican) Council's
expression, a 'sincere gift' Individualism presup-
poses a use of freedom in which the subject does
what he wants, in which he himself is the one to

'establish the truth' of whatever he finds pleasing
or useful. He does not tolerate the fact that some-

one else 'wants' of demands something from him
in the name of an objective truth. He does not
want to 'give' to another on the basis .o.f truth;.
he does not want to become a 'sincere gift' Indi-
vidualism thus remains egocentric and selfish.",

The Pope then draws more logical (and
empirical) consequences from this individualism
(from the separation of freedom and love from
truth in the name of selfishness):

'" Opposedto the civilization if love (emphasis
in text) is certainly the phenomenon of so-called
'free-love'(emphasisin text); this is particularlydan-
gerous because it is usually suggested as a way of
following one's 'real' feelings, but it is in fact de-
structive oflove. How many families have been
ruined because of 'free love'! To follow in every
instance a 'real' emotional impulse by invoking a
love 'liberated' from all conditionings, means
nothing more than to make the individual a slave
to those human instincts which Saint Thomas calls

'passions of the soul' 'Free love' exploits human
weaknesses; it gives them a certain 'veneer' of re-
spectability with the help of seduction and the
blessing of public opinion. In this way there is an
attempt to 'soothe' consciences' by creating a
'moral alibi'. But not all of the consequences are
taken into consideration, especially when the ones
who end up paying are, apart from the other
spouse, the children, deprived of a father or
mother and condemned to be in fact orphans if
livingparents(emphasisin text).

"As we know, at the foundation of ethical
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utilitarianism there is the continual

quest for 'maximum' happiness.
But this is a 'utilitarianhappiness'
(emphasis in text), seen only as
pleasure, as immediate gratifica-
tion for the exclusive benefit of

the individual, apart from or op-
posed to the objective demands of
the true good."

And then the Pope goes
on, with compassion but with
fearless fidelity to the truth and
logical precision, to draw further
consequences:

"The programme of utili-
tarianism, based on an individualistic understand-

ing of freedom - afreedom without responsibilities
(emphasis in text) - is the opposite oflove, even
as an expression of human civilization considered
as a whole. When this concept of freedom is em-
braced by society, and quickly allies itself with
varied forms of human weaknesses, it soon proves
a systematic and permanent threat to the family. In
this regard, one could mention many dire conse-
quences, which can be statistically verified, even
though a great number of them are hidden in the
hearts of men and women like painful, fresh
wounds. "

Later, in no. 21, the Pope draws still an-
other consequence of the utilitarian mentality of
procuring the maximum hedonistic pleasure and
avoidance of pain, when tackling the issue of the
value of human life:

every human being, in the name
of eugenic, ethnic or other rea-
sons, as unfounded as they are
mistaken. A no less serious phe-
nomenon, also because it meets

with widespread acquiescence or
consensus in public opinion, is
that oflaws which fail to respect
the right to life from the moment
of conception. How can one
morally accept laws that permit
the killing of a human being not
yet born, but already alive in the
mother's womb? The right to life
becomes an exclusive prerogative

of adults who even manipulate legislatures in order
to carry out their own plans and pursue their own
interests." The reference to Nazi practice and leg-
islation, as well as to contemporary abortionist
practice and legislation is quite clear.

Then, as usual, the Pope turns to the posi-
tive "signs"':

When this concept of
freedom is embraced

by society, and quickly
allies itself with varied

forms of human

weaknesses, it soon

proves a systematic
and permanent threat

to the family.

"How can we not recall," he says, "in this
regard, the aberrations that the so-called constitu-
tional' State (emphasis in text) has tolerated in so
many countries? The law of God is univocal and

categorical with respect to human life. God com-
mands: 'You shall not kill' (Ex 20:13). No human
lawgivercan theriforeassert:it ispermissiblefor you to
kill, youhavetheright tokill, oryoushouldkill.
Tragical[y, in the history of 'our century, this has
actually occurred when certain political forces
have come to power, even by democratic means,
and have passed laws contrary.to the right to life of

"Nevertheless," he says, "in the last few decades
some consoling signs of a reawakeningif conscience

(emphasis in text) have appeared: both among
intellectuals and in public opinion itself There is a
new and growing sense of respect for life from the
first moment of conception, especially among
young people. 'Pro-life' movements are beginning
to spread. This is a leaven of hope for the future of
the family and of all humanity." The Pope's un-
conditional support for all pro-life movements is
quite obvious.

It is earlier, in no. 13, that the Pope has
mentioned the "pro-choice" stand on abortion in
the context of a utilitarian culture:

"Why is the 'splendor of truth"', he asks,
"so important? First of all, by way of contrast: the
development of contemporary civilization is linked
to a scientific and technological progress which is
often achieved in a one sided way, and thus ap-
pears purely positivistic. Positivism, as we know,
results in agnosticism in theory and utilitarianism

in practice and in ethics. Utilitarianism(emphasis in. PCS Newsletter. June 1994
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text) is a civilization of production and of use, a
civilization of 'things' and not of 'persons', a civili-
zation in which persons are used in the same
way-as things are used. In the context of a civiliza-
tion of use, woman can become an object for
man, children a hindrance to parents, the family an
institution obstructing the freedom of its members.
To be convinced that this is the case, one need

only look at certainsexual educationprogrammes(em-
phasis in text) introduced into the schools, often
notwithstanding the disagreement and even the
protests of many parents; or pro-abortiontendencies
(emphasis in text) which vainly try to hide behind
the so-called 'right to choose' ('pro-choice')(empha-
sis in text) on the part of both spouses, and in par-
ticular on the part of the woman. These are only
two examples; many more could be mentioned."
Never before has the Pope been so explicit on
these issues.

His proposal to humanity in the name of
Christ to turn around the tide of selfish and

self-destroying utilitarianism is a transcendent per-
sonalism fulfilling itself through the sincere and
free gift of self to God directly (through apostolic
celibacy) or by the mediation of a complementary
spouse in a monogamous and unbreakable mar-
riage, open to the transmission of God-given hu-
man life. These two ways to God (to holiness) are
seen paradigmatically realized in Mary, Virgin and
Mother, whose virginity and motherhood are en-
trusted to the care and protection of Joseph. Thus
is the Holy Family constituted as a "communion
of persons," model for all families, and source of
the personalization or humanization of the entire
human family. ffi

~

The 1920Czecho-
slovakNational
Church and Rome
Brian Van Hove, S.].

n the eighteenth century in Europe, the
Enlightenment Catholicism of the day
promoted "The State Church" as a means
of controlling it. The most famous was
that of Austria.

The Emperor also reorganized episcopal
sees and parishes, reduced episcopal incomes and

prohibited pluralism. He objected to such 'super-
stitious practices' as pilgrimages and the obser-
vance of saints days; he opposed baroque extrava-
gances in churches and services on the grounds
that simplicity had been the mark of primitive
worship. Nothing was too small for Joseph's atten-
tion and Frederick the Great is said to have re-

ferred to him as 'my brother the sacristan ofEu-
rope'o.

It was a variation of what had been known

for a long time in France as Gallicanism. But the

model for each requireda monarch to assume the
final authority over the church. What to do if you
don't have a monarch?

Those who are wary about the emergence
of the "American Catholic Church" with its own

identity separate from papal allegiance might do
well to consider that there is available another

precedent, one which did not require a monarch,
and was even founded in reaction to monarchy as
well as to papal fidelity. State control, or any
faction's control for the sake of ideology, does not
need a monarch at all. While the agenda differs
today, and history may not repeat itself exactly,
there may still be something to be learned.

Too few remember the conditions in
Bohemia and Moravia after Wodd War I. The

Catholic dynasty of the Habsburgs, while never
fully friendly to the Church in either the eigh-

PCS Newsletter. June 1994 .
-- J



ARTICLES

teenth or nineteenth centuries, was
still identified with it. Czech na-

tionalism, as indeed Slavic national-

ism generally, had longed to be tree
of the Empire, and, psychologi-
cally, that meant being free of its
state-supported Church, the
Catholic Church. Though the dy-
nasty used the church for its own
purposes, the nationalist cause was
usually not able to distinguish these
subtleties.

From Austria itself the "Los

von Rom" ("Away from Rome")
Movement itself provided the pattern. As
"Pan-Germanism" tended to attack the Church 1,

so forms of "Pan-Slavism" threw off anything
which could be construed as a foreign influence
over nationalist aspirations. There was a desire for
a "patriarchate of Prague", an autonomous church
in a free state.

The Slovaks had tried to rid themselves of

the Magyarizing policies of the Hungarian pole of
the Dual Monarchy, and the Czechs had long re-
sisted the Germanizing pressures of Vienna.
Anti-German feeling has always run strong in
Bohemia, Just as German influence has always
been great. The Empire collapsed as a result of the
war, and President Wilson's "Fourteen Points"
had included independence for many of the indi-
vidual Slavic national and linguistic groups that
had been within it. Finally there would be a free
Poland, for just one example. While Czecho-
Slovakia seemed to us a somewhat artificial coun-

try and finally split apart after Communism fell, it
was a young and bold idea as the Versailles Treaty
was being signed in 1919.

In addition to Czech nationalism, and of-

ten rallying around the martyred and semi-mythic
figure ofJan Hus, were intellectual currents that
had long ceased to be confined to the universities.
These political ideas were action-oriented and had
begun to capture the allegiance of ordinary work-
ing people. The usual names we give them in the
nineteenth century are "Liberalism" and "Social-

ism". Though they may be distin-
guished, they also overlapped.
Liberalism originally came from
the Enlightenment and the
French Revolution, while Social-

ism had evolved even beyond
that. Socialism was a broad move-

ment which, generally, called
itself "progressive". It was active
in those places where industrial-
ization had taken place. Along
with England, France, and Ger-
many, Bohemia would be in-
cluded in such a description. So-

cialism opposed traditional religion which it linked
to a feudal, class-divided world that was soon to be

just as forgotten as the sick old empire itself. The
individualism of "personal salvation" had been
replaced, so the thinking went, with a concern for
humanity itself. Trade unions were organized
around the ideas of Karl Marx among others. Re-
ligion was the opium of the people. Socialist lead-
ers therefore had an interest in the formation of a
Czechoslovak National Church which would be a

bridge either to atheism or at least religious indif-
ferentism. Tactically, it would be a good first step.
In destroying the power of Rome over this mostly
Catholic country the ideological quest for power
over the future could be satisfied. In any case, So-
cialists encouraged apostasies'by insisting that a
worker could not be a good Socialist and a Catho-
lic at the same time. In this, the Church agreed.

After World War I a secular leader became

the president of the Czechoslovak Republic in the
person of Thomas Oarrigue Masaryk. He was a
philosopher who had renounced Catholicism in
his youth. In 1920, early in his administration, the
government donated a fairly large sum of money
to help set up a schismatic Czechoslovak National
Church2. Its first congress was held the next year
Ganuary 8-9 in the hotel Albergo dell'Oca in
Prague) and various other churches with an

anti-Roman bias attended in the hope of forming
some type of coalition, or perhaps even absorbing
the dissidents who had left the Roman Church.

Socialist leaders
therefore had an inter-
est in the formation of

a Czechoslovak
National Church which

would be a bridge
either to atheism or

at least religious
indifferentism.
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These days were truly anti-ecumenical! However,
this particular part of the project ultimately failed.
The new National Church would be destined

never to amalgamate either with the Anglican
Church or the Eastern Orthodox Church3 or with
the Protestant Czech/Moravian Brethren or even
with the Old Catholics. At the time of the con-

gress, moreover, approximately 288 ex-priests had
joined the movement, most of them from
Bohemia, and a smaller number from Moravia.
An even smaller number came from Silesia,
while almost none were from Slovakia or

sub-Carpathian Ruthenia. One of the attractions

for this group was the abolition of priestly celi-
bacy, even before the new church had formalized

a liturgy of its own. Eventually, the National
Church would adopt a presbyterian-style or
quasi-democratic government, perhaps in keeping
with the Hussite mythology that was employed to
prop up the idea of "freedom from Roman domi-
nation"4.

Both Popes Benedict XV and Pius XI con-

demned the confiscation of Catholic properties
and the intimidation of Catholics who were at

times coerced into joinings. Not joining was un-
patriotic. Catholic priests were insulted as they
walked the streets of Prague and other Bohemian
centers. By the time things settled down, and a
"modus vivendi" with the Holy See was signed
(February 2, 1928) between Cardinal Gasparri and
Dr. Eduard Benes, the Catholic Church had lost

both members and properties which were either
confiscated, secularized, or just plain vandalized6.

Initially, the new body numbered
1,388,000 members, but by 1930 it was down to
853,000. The rest had ceased to claim any confes-
sion whatevee, although one report has it that a
few joined the occult. The Catholic population of
the Czechoslovak Republic had declined from
95% to 75%, though a revival and a counter-
movement were simultaneous with the decline.

The new nation matured. Czech Catholics

were eventually recognized for their patriotism,
but it took the influence of World War II to ac-

complish its. Old associations with the days of the

'Ii
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empire were forgotten in the experience of yet
another war and the performance of Catholics in
regard to both Naziism and Communism. Even

President Masaryk, who had never acknowledged
Czech Catholics as constituting the majority of the
country, might have respected them at last. He
died September 14, 1937. ffi

Rev. Brian Van Hove, SJ, lives at the Collegio S.R.

Bellarmino, Via del Seminario, 120, 00186 Roma.,
Italia.

0 See J. Derek Holmes, The Triumph of the Holy See: A Short

History of the Papacy in the Nineteenth Century (London: Burns and
Oates. 1978) 10.

1 Here we remember Otto von Bismarck's "Kulturkampf' (1870-
1878).

2 See Ludvik Nemec, Church and State in Czechoslovakia: Histori-

cally,juridically, and TheologicallyDocumented (New York: Vantage
Press, 1955) 129-130. The German Imperial Government had done
the same thing for the "Old Catholics" after 1870 when they
rejected the First Vatican Council.

3 Serbian and Russian jurisdictions sent a delegation to the organi-
zational congress.

4 See Roger Aubert, The Christian Centuries, vol. 5, The Church in

a Secularized Society, vol. 5 (New York: Paulist Press, 1978)
541-542.

S In the consistorial allocution of December 16, 1920, Benedict

XV said that the position of the Holy See in the matter of priestly
celibacy was "irrevocable".

6 The years 1928-1929 were intense for Vatican negotiators. The
church was undergoing persecution in Mexico and the Soviet

Union, and the Lateran Treaties were being concluded with
Mussolini in Italy. The church was anxious to make peace with
governments through the concordatory process.

7 See Nemec, 130.

8 Nemec, 144.
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FEATURE SECTION

Pastoral Ministry
to the Divorced
and Remarried
A Pastoral Letter

from
The Most Reverend Rene H. Gracida, D.D.

Bishop oj Corpus Christi

Diocesan Press Corpus Christi, Texas
1994

Dearly Beloved in Christ,

I.
0 liberate family life from the con

sequences of sin, the new law of
Christ includes clear and explicit

teaching about divorce and remar-
riage. The law of Moses permitted

divorce under certain conditions (see Dt 24:1-4,
Lv 21:7). There were two schools of thought in
Jesus' time about possible grounds, and some
Pharisees wanted Him to state His position (see
Mk 10:2-4, Mt 19:3)°. But instead of taking sides
in their argument, Jesus rejected the assumption,
common to both sides, that there could be

grounds for divorce. The law's provisions, he ex-
plained, were given "because of your hardness of
heart" (Mk 10:5); in other words, Moses did not
authorize divorce but only regulated a practice
which should never have existed.

Having pointed out that the law's provi-
sions could not be taken as a sound standard re-

garding divorce, Jesus stated the true standard,
God's plan in creating human beings:

But from the beginning of creation, "God
made them male and female. For this reason a
man shallleave his father and mother and be

joined to his wife, and the two shallbecome
one flesh.So they are no longer two, but one

flesh.Therefore what God hasjoined to-
gether, let no one separate." (Mk 10:6-9)

Marriage as God created it joins the spouses so
closely that they are two in "one flesh."

One might suppose that our Lord's "let no
one separate" merely replaced the old law's provi-
sions for divorce with an exceptionless prohibition
of it. But when the disciples pressed Jesus on the
matter, He clarified the point: "Whoever divorces
his wife and marries another commits adultery

against her; and if she divorces her husband and
marries another, she commits adultery" (Mk
10:11-12). Now, if "let no one separate" merely

prohibited divorce, it would be possible, though
wrong, to dissolve one's marriage and enter into
another true marriage. And, of course, if the new
relationship were a true marriage, the intimacy
pertaining to it would be marital. So, by saying
that such intimacy is not marital but adulterous,
Jesus made it clear that a new relationship cannot
be a true marriage. Therefore, separating what
God has joined is not merely wrong but impos-
sible. Marriage is indissoluble.

In marrying, even couples who do not
share our faith generally anticipate that their love
will last; permanent marriage is their ideal and
hope. Thus, Jesus's teaching on marriage's indis-
solubility, far from arbitrarily burdening His dis-
ciples, wonderfully confirms the mutual love of a
Christian bride and groom: what they want is ex-
actly what God has provided for them. Since by
baptism they are members of Christ's body, their
one-flesh marital communion is in Jesus, and their
marriage's indissolubility signifies His indivisible
union with the Church1.

Christian marriage is therefore a sacrament,
a dependable channel by which the Holy Spirit
provides all the graces husbands and wives need to
live up to their responsibilities: "Christ himself,
the instituter and perfecter of the most holy sacra-
ments, merited for us by his passion the grace that
would perfect natural love, strengthen the un-
breakable unity [indissolubilemunitatem], and sanc-
tifY the spouses."2 Thus, the new law of Christ,
which consists primarily in grace3, provides Jesus'. FCS Newsletter' June 1994
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followers not only with the truth about marriage
but with the power to live by that truth.

In some cases, of course, couples appear to
get married and embark upon what seems to be a
married life but, for some reason, are not really
married: their "marriage" is invalid. Such cases can
be examined by the Church and, if invalidity is
established, the marriage is declared null. In other
cases, a marriage, though valid, "has not been fully
constituted as a marriage" because it has not been
consummated by marital intercourse, by which the
two actually "become one flesh."4 In such cases,

the Church understands Christ's teaching as per-
mitting, under certain conditions, the dissolution
of a nonconsummatedmarriage. Moreover, exercis-
ing the power conferred on her by the Lord, the
Church sometimes applies the Pauline privilege
(see 1 Cor 7: 15) to dissolve a nonsacramentalmar-
riage - that is, a marriage involving at least one
unbaptized person - in order to free a Catholic to
live his or her Christian life in peace.

Christian churches and ecclesial communi-

ties separated from the Catholic Church hold, on
various grounds, that even the valid and consum-
mated marriage of two baptized Christians can be
dissolved. However, since well before the Refor-
mation, the Catholic Church's constant and most

firm teaching has been that God's plan for mar-
riage revealed by Jesus Christ excludes without

exception the very possibility of dissolving a valid
sacramental marriage which has been consum-

mated5. Moreover, no faithful Catholic can sup-
pose that the Church has been mistaken or is mis-
taken in this teaching, for that supposition was
absolutely excluded by the Council of Trent6.
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hrough the centuries, most Catholic

married couples, empowered and
assisted by the grace of their sacra-

ment, have resisted temptations,

overcome failings and persevered
until death in their one-flesh communion. Unfor-

tunately, however, nonbelief pervades contempo-

rary culture and in many ways influences our ideas

and expectations, with the bad result that many of
us - bishops, priests, religious and laity - now
assume that we have a fight to personal happiness
in this world. Then, when we must choose be-

tween that happiness and the solemn commitments
we have made to one another and to the Lord, the
cost of faithfulness is likely to seem too high.

With so many scandals involving those of
us who had promised celibacy or vowed virginity
for the kingdom's sake, one is hardly surprised by
the dismaying rate of divorce and civil remarriage
among Catholics. Yet each divorce is a tragedy for
those involved, hardly any of whom get by with-
out great suffering. Where there are children, they
often suffer the greatest injury. Not only are they
always deprived of the concerted parental love and
care to which they are entitled, but they often are
impoverished, and sometimes they even become
pawns in their parents' hostilities. Eventually, in
seeking to rebuild their lives, many people who
have been divorced look for happiness in a new
intimate relationship and enter into a civil mar-
nage.

Many Catholics who have divorced and
civilly remarried, I realize, feel that the Church
does not understand them or care about their

problems. To them I say: you remain very dear
brothers and sisters in Christ. Jesus remains your
Good Shepherd, and, as your pastor appointed by
him, I stand by you and am ready to help you.

What can I do for you? That depends on
what your situation actually is. Catholics who have
divorced and civilly remarried should discuss the
circumstances with a priest, who will look for a
possible solution. In a few cases, the previous rela-
tionship was a marriage but never consummated;
or it involved a person who was not baptized, and
so was not sacramental. In some other cases, the
relationship was consummated and would have
been sacramental, but, despite appearances, for
some reason was invalid and not really a marriage.
If the priest finds a reason to think that there
might be a solution along one of those avenues, he
will gladly help prepare the case for submission to
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the judgment of a Church tribunal.
Unfortunately, many people misunderstand

the work of Church tribunals in evaluating the
validity of marriages. The process is not very ex-
pensive or otherwise burdensome for the peti-
tioner, and the modest charges are waived for
people unable to pay them. Moreover, with the
1983 revision of the Church's law, the require-
ments for proof of nullity can be met whenever
there really was something that prevented the rela-
tionship from being a valid marriage.

Some suggest that a civilly remarried
Catholic can decide for himself or herself whether

a previous relationship was a valid marriage. But
other people are involved, and no interested party
is a good judge of his or her own case. Moreover,
a sound judgment requires expertise and training
even beyond the usual seminary courses in Church
law, so that individuals who attempted to judge
their own cases very often would be mistaken.
Therefore, the Church's law rightly forbids indi-
viduals from trying to decide their own cases, even
with a priest's advice and help7.

What if you have civilly remarried and
your first marriage was valid, sacramental, and
consummated? Even so, you are not cut off from
the Church. Like other Catholics, you have both
the right and the responsibility to participate in her
life in many ways: to listen to
God's word and cherish it, to pray
without ceasing, to attend Mass,
to contribute to works of charity,
to help in efforts to promote jus-
tice, and to do penitential works.
Such participation in the Church's
life not only is good in itself but
necessary to sustain faith and
hope, which dispose a Christian
to accept the grace of repentance.
By fulfilling these religious re-
sponsibilities, moreover, you will
provide the good example which
is essential for bringing up your
children in the faith and helping
them prepare for the sacraments.

FEATURE SECTION .
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What about receiving Holy Communion?

Taking into account the discussion at the 1980

Synod of Bishops, Pope John Paul II clearly an-

swered this question by saying:

"...the Church reaffmns her practice,
which is based upon Sacred Scripture, of not
admitting to Eucharistic Communion divorced
persons who have remarried. They are unable
to be admitted thereto from the fact that their

state and condition oflife objectively contra-
dict that union of love between Christ and the

Church which is signified and effected by the
Eucharist...

Reconciliation in the sacrament of Pen-

ance, which would open the way to the Eu-
charist, can only be granted to those who,
repenting of having broken the sign of the
Covenant and of fidelity to Christ, are sin-
cerely ready to undertake a way of life that is
no longer in contradiction to the indissolubility
of marriage. This means in practice, that when,
for serious reasons, such as for example the
children's upbringing, a man and a woman
cannot satisfy the obligation to separate, they
"take on themselves the duty to live in com-
plete continence, that is, by abstinence from
the acts proper to married couples."s

To many, that way oflife will sound im-
possible and no doubt it would be for men and

women acting on their own, un-
aided by God's grace. But with
God's grace, a Christian can do
everything God asks9.So, to you I
offer this saving truth: that way of
life certainly can be achieved by
any couple who repent their past
sins, constantly call on God for
needed help, and do their very
best to live blamelessly in God's
sight.

Even those who do not

choose to make that commitment,

but who accept the truth about
their situation, should continue to

hope for salvation. The Church
prays for them and trusts that the

To many, that way
of life will sound

impossible and no
doubt it would be for

men and women acting
on their own, unaided

by God's grace. But
with God's grace,
a Christian can do

everything God asks.
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Lord will be ready to receive them with tender
mercy whenever they are ready to avail themselves
of reconciliation in the sacrament of Penance and
amend their lives.

III.
~ regret that you are receiving advice from

some theologians and pastorsl0 that is in-
consistent with Pope John Paul's teaching,
which also is mine and which indeed, has

been the Church's constant teaching on
this matter. No doubt, their intentions are good,
and their desire to help is sincere. Yet, they under-
estimate the power of God's grace. Moreover,
they misleadingly suggest that only the Church's
pronouncements and laws are at stake in this
matter.

Jesus' teaching itself, however, is embodied
in the relevant Church pronouncements and laws.
By making it clear that marriage is indissoluble,
that teaching enables Christian couples to recog-
nize how great a good true marriage is and to en-
joy the blessings which God, from the beginning
of creation, intended for man and woman. If the

realization of God's plan were not at stake, it
would be possible to scrap Church pronounce-
ments and laws in order to help civilly remarried
couples. But since those pronouncements and laws
implement God's plan as revealed by Jesus, I, as
your delegated pastor, cannot do other than ad-
here to the Good Shepherd's word.

Though that word always is life giving, it
sometimes seems burdensome, crushing, even
deadly. Christ foresaw that experience, and so he
forewarned us: "If any want to become my fol-
lowers, let them deny themselves and take up their
cross and follow me" (Mk 8:34; cf Mt 10:38, Lk
14:27). The cross seems to offer nothing but
pointless misery. Jesus himself shrank from it, and
accepted it only out of obedience to the will of
the Father (see Lk 22:41-44).

Yet Christ was willing to die for our sins,
and "for the sake of the joy that was set before
Him endured the cross, disregarding its shame, and

... I

...

4/

has taken His seat at the right hand of the throne
of God" (Heb 12:2). It was Jesus' hope of joy for
us and for himself that made the cross endurable.

And, as He could not have experienced Easter
morning had He not accepted Good Friday's suf-
fering, so we cannot gain heaven unless we bear
witness, even to the point of martyrdom, when
that is necessary to remain faithful.

As in times past, many married couples
strengthened by God's grace, remain faithful even
today despite pressures to conform to the sur-
rounding culture. You who remain faithful en-
courage and inspire other Christians, including
me. I admire and am grateful to those divorced
Catholics who have resolved never to remarry;
I am humbled by those who accept the duty to
forgo the satisfaction of bodily intimacy with their
partners so that, reconciled through the sacrament
of Penance, they can receive Holy Communion
and enjoy intimacy with Jesus. All of you, in
bearing witness to marriage's indissolubility,
thereby bear witness to the indissoluble commun-
ion of our Lord Jesus with his Church.

That communion, now veiled in the Eu-

charistic signs, will be manifest in the marriage
feast of heaven. All are invited to that banquet,
and all who are ready to enter into it when their
time comes will experience unending happiness.
Compared with that happiness, the brief sufferings
of this life are as nothing (see Rom 8:18). More-
over, those who listen to and keep Jesus' word will
lose nothing by the sacrifices they must make in
this world. For, having obeyed the Lord, they will
find in heaven - healed, completed, and trans-
formed - "all the good fruits of our nature and
effort. 11"

I pray that you will follow Jesus closely and
share in that joy. Please pray that I shall share in it
with you.

Asking God to bless you in every way on
this, the solemnity of Pentecost, I remain Sincerely
yours in Christ,

Bishop of Corpus Christi
May 22, 1994
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Letter to:
Archbishop Saier, Bishop Lehmann, and
Bishop Kasper
Sr. Exzellenz
Dem H. Herrn Erzbischof Dr. Oskar Saier
Sr. Exzellenz
Dem H. Herrn Bischof Dr. Karl Lehmann
Sr. Exzellenz

Dem H. Herro Bischof Dr. Walter Kasper

Your Excellencies:

our joint pastoral letter regarding
ministry to the divorced and "re-
married" (hereinafter PL), dated
July 10, 1993, and part IV of the
accompanying principles of pasto-

ral care (PPC) have been translated and published
by Origins: CNS Documentary Service (March
10). Our letter is addressed to you personally, but

..

is being sent also to certain other prelates and pub-
lished, not only because this matter concerns the

entire Church but also because of the publicity it
already has received.

We focus on only one of the things you

treat: a divorced and "remarried" person's possible

decision of conscience that he or she may receive
Communion. While we respect your desire to

help the divorced and remarried, we believe your

handling of this matter cannot be genuinely help-
ful, but is injurious not only to those whom you
wish to help but to the whole Catholic Church.

I.
our pastoral initiative is not con-
cerned with "remarried" individu-

als who unilaterally decide,
whether in good or bad faith, to

receive Communion. Rather, you
are establishing a way in which "remarried" indi-
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viduals can obtain an admission to the sacraments

which they and others will be able to regard as
legitimate.

With respect to divorced and "remarried"

individuals, you make it clear in "Principles of
Pastoral Care" (PPC) that "there can be no gen-
eral, formal, official admission because the church's

position on the indissolubility of marriage would
thereby be obscured" and that "There should be
no indiscriminate admission or indiscriminate ex-

clusion." But you also specifYand authorize a way
in which "remarried" individuals can gain admis-
sion to the sacraments: they are to decide for
themselves, "in a personal review of. . . con-
science [Gewissensentscheidung]," whether or not
they may receive Communion. You require that
in this review and decision they apply eight crite-
ria ("An examination of the following criteria is
therefore indispensable") and engage in dialogue
with a priest ("The participation of a priest in this
clarifYingprocess [Klarung] is necessary."

In your pastoral letter (PL), you also indi-
cate that the admission to the sacraments gained in
this way has ecclesial significance and will be rec-
ognized in the Church as legitimate: "pastoral
dialogue can help those involved to reach a per-
sonal and responsible decision according to the
judgment. of their own consciences

[Gewissensentscheidung] that must be respected by
the church and the congregation." PPC adds:
"The priest will respect the judg-
ment of the individual's con-

science, which that person has
reached after examining his own
conscience and becoming con-
vinced his approaching the holy
eucharist can be justified before
God." And: "The priest will de-
fend such a decision of conscience

against prejudice and suspicion."
Our response to your ini-

tiative focuses on that decision of
conscience and the beliefs on

which it can depend. Those who
suppose that conscience can deter-

...

...

~.

~

mine good and evil autonomously or that it
merely registers moral feelings would say the deci-
sion need not be either correct or erroneous. But

Catholic teaching, recently reaffirmed in Veritatis
splendor (62-63), always has been that in every
instance conscience either is correct or in error.

We shall examine, however, not the thoughts and
good or bad faith of those making the decision,
but what you yourselves can think about the

decision's correctness, and about your responsibil-
ity in authorizing individuals to make it and in

directing that they then be granted admission to
Communion.

Since, as you say, "The standard for the

church is the word, will and example of Jesus "
(PL, II), our examination will proceed in the light
of Jesus's word: "Whoever divorces his wife and

marries another commits adultery against her; and
if she divorces her husband and marries another,
she commits adultery" (Mk 10.11-12).

That word of Jesus is recognized as deci-
sive not only by the divorced who have resolved
not to remarry but also by the "remarried" who
reach their decision of conscience thus: Sexual acts

with my present partner would be adulterous, and
adultery is always wrong. But if I abstain from
such acts and am not guilty of some other mortal
sin, I may receive Communion. When the "re-
married" promise to live as brother and sister (see
PPC, IV, 2), you obviously can suppose that their

decision of conscience is reached

in that way and think it correct; as
pastors, you also obviously can
responsibly inform "remarried"
persons that it is fitting for them
so to judge and act, and can re-
sponsibly give effect to that deci-

sion by directing that such persons
be admitted to the sacraments

(ibid.), even if their receiving
them could occasion mistaken and

uncharitable judgments by others.

Those who suppose
that conscience can

determine good and
evil autonomously or

that it merely registers
moral feelings would
say the decision need
not be either correct

or erroneous.
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II.
s you say, however, "remarried"
individuals who engage in sexual
acts also sometimes will reach a

decision of conscience that they
may receive Communion. You

specify diverse situations, beginning: "This is espe-
cially the case when the conscience is convinced
that the earlier, irreparably destroyed marriage was
never valid" (PPC, IV, 4). Such individuals could
reach their decision of conscience thus: Since my
irreparably destroyed "marriage" never was a real
marriage, I am free to be married to my present
partner. And, while I did not obtain an annulment
from a Church tribunal and did not marry my
present partner in the Church, this partnership is a
valid marriage. So, I am not committing adultery
and, provided I am not guilty of some other mor-
tal sin, I may receive Communion.

Though we believe there are very serious
problems in your authorizing the making of that
decision and giving ecclesial effect to it, we will
not examine those problems. Instead, we shall
focus on the problems raised by cases in which the
"remarried" individual's decision of conscience

concedes that the first relationship was a valid mar-
nage. .
You do make provision for such cases. For, while

you say that individuals, having met the require-
ments you set regarding criteria and process, may
have a clear conscience about receiving Commun-
ion especially if they are convinced that their ear-
lier partnership was not a valid marriage, you at
once add: "The situation would be similar when

those concerned already have come a long way in
reflection and penance. Moreover, there could
also be the presence of an insoluble conflict of
duty, where leaving the new family would be the
cause of grievous injustice" (PPC, IV, 4). Plainly,
if the first relationship were thought to have been
invalid as a marriage, staying in the second rela-
tionship would not seem to generate a conflict of
duty.

We set aside your questionable assumption

..

that an insoluble conflict of duty can exist in some
cases and, in regard to all the cases in which "those
concerned already have come a long way in reflec-
tion and penance," consider only the possible
grounds on which you could believe the decision
of conscience to be correct.

If this decision of conscience is to be cor-

rect, the individual making it must not ground it
on a false belief. But consider a person who previ-
ously contracted a sacramental marriage whose
validity is not in question, consummated it, ob-
tained a divorce, and "remarried"; and who cur-

rently lives in sexual intimacy with a second part-
ner. On what belief can such an individual attempt
to ground a decision of conscience that he or she
may receive Communion? There are only three
possibilities.

First: In accord with the Lord's word, I

admit I am committing adultery, and agree that
adultery is a mortal sin. However, even persisting
in mortal sin is not inconsistent with receiving
Communion. So, I may receive Communion. Is it
open to bishops to think that the decision of con-
science thus reached can be correct? No. Insofar as

the decision depends on the belief that persisting
in mortal sin is consistent with receiving Com-
munion, it cannot be correct, and it would be

wrong for a bishop to teach the belief on which it
depends. For that belief contradicts St. Paul's
warning to examine oneself before receiving
Communion (1 Cor 11.27-29), as that warning
has been understood in the teaching of the Catho-
lic Church.

Second: According to the Lord's word, I
am committing adultery. However, I need not be
committing a mortal sin, since extramarital inter-
course is not always grave matter. Therefore, pro-
vided I am not guilty of some other mortal sin, I
may receive Communion. Is it open to bishops to
think that the decision of conscience thus reached
can be correct? No. Insofar as the decision de-

pends on the belief that extramarital intercourse is
not always grave matter, it cannot be correct, and
it would be wrong for a bishop to teach the belief
on which it depends. For that belief contradicts
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scriptural teaching about the various forms of ex-
tramarital intercourse (see, e.g., 1 Cor 6.9-10), as
those judgments have been understood in the
teaching of the Catholic Church (see, e.g.,
Veritatis splendor, 49, 81).

Third: After my first marriage failed or was
destroyed, I was divorced and, at some point, that
marriage dissolved. While my present relationship
does not meet the Church's official, canonical

requirements, it has come to have the moral reality
(sittliche Realitat) of marriage, and so is valid.
Therefore, I am not committing adultery, and,
provided I have followed the three German bish-
ops' directions in carrying out my personal review
of conscience and am not guilty of some other
mortal sin, I may receive Communion. Again we
ask: Is it open to bishops to think that the decision
of conscience thus reached can be correct?

You do seem to think so, for you regularly
speak of remarriage and second marriage, and even
suggest as an appropriate example of "witness of
everyday Christian life' that such individuals "share
the experiences of their unsuccessful first and not
infrequently more successful [menschlich besser]
second marriages in discussions [das Gesprach der
Kirche] about marriage and family" (PPC, IV, 1).
Moreover, you avoid saying the second relation-
ship is invalid and say instead it "is not recognized
as ecclesiastically valid" (PPC, IV, int.). Consid-
ered together, these expressions suggest that you
think the second relationship can be a valid mar-
riage, though not officially recog-
nized as such by the Church.

However, insofar as the

decision depends on the belief
that the first marriage dissolved
and the second relationship is
valid as a marriage, it cannot be
correct, and it would be wrong
for a bishop to teach the belief on
which it depends. Taken in refer-
ence to a valid, consummated,

sacramental marriage, that belief
contradicts Jesus's word about
marriage, divorce, and adultery, as

>.J

"1

..

that word has been understood by the Catholic
Church.

ery likely you will object at this

point: The preceding paragraph

begs the question by uncritically

assuming the dogmatic foundation

of the former pastoral practice,
which we have found to be unhelpful and so are

replacing on the basis of a different dogmatic

foundation. This foundation's acceptability is sup-

ported by critical historical research, which shows

that indissolubility does not exclude the possibility

of remarriage in exceptional situations.

But, as you say: "The church cannot as-

sume the right to disregard the word of Jesus re-

garding the indissolubility of marriage" (PL, II).

Jesus's word, whoever divorces and "remarries"

commits adultery, is exceptionless: "whoever"
indicates that the proposition is universal. More-

over, that word is not a mere unconditional prohi-

bition of divorce ("bedingungsloses

Scheidungsverbot" [PPC, II, 1]). Rather, it is an

assertion that obtaining a divorce cannot succeed

in dissolving one's marriage. For, if Jesus's word

merely forbade divorce, the "remarriage" could be

a marriage, and the sexual relations pertaining to it

could be marital, not adulterous. So, Jesus's word
is that marriage is indissoluble without exception.

Consequently, to vindicate your

pastoral initiative, you must teach,
at one and the same time, both

that valid, sacramental, consum-

mated marriages sometimes dis-

solve and that marriage is indis- ~

soluble without exception. Since'

those propositions are contradic-

tory, that position is untenable,

and your pastoral initiative is in-
defensible.

To this you might reply:

Very clear and logical! But the

clarity is specious and the logic

Considered together,
these expressions

suggest that you think
the second relationship

can be a valid mar-

riage, though not offi-
cially recognized as
such by the Church.

III.
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manifests ignorance of history. To
begin with, Jesus's' word about
indissolubility refers to marriage
"in the beginning," not just to
sacramental marriage. Yet St. Paul,
while understanding Jesus's prohi-
bition to be unconditional, autho-

rized exceptions in one kind of
case (see 1 Cor 7.10-16). Subse-
quent history reveals many addi-
tional instances of the same sort of

thing: various leaders of the
church, including some popes,
admitted the real possibility of divorce and remar-
riage in particular cases, and assumed theta their
doing so was compatible with Jesus's word. There
also are the porneia clauses (see Mt 5.32,19.9).
Whatever they mean, they were taken in some
times and places to allow for divorce. Even the
Council of Trent apparently took care to avoid
condemning that view and practice, for, rather
than condemning anyone who teaches that mar-
riage can be dissolved because of adultery, Trent
condemns anyone who says the Church errs in
having taught and in teaching that the bond of
marriage cannot be dissolved on that ground (se
DS 1807). So, you can conclude, the historical
data require an account of Jesus's word about in-
dissolubility which leaves room in particular cases
for exceptions which should not exist but, unfor-
tunately, do, including the exceptions for which
your pastoral initiative makes arrangements, insofar
as possible.

Not only do we recognize the force of that
historical argument, but as persons having di-
vorced and "remarried" friends, relatives, and even

family members, we feel its appeal. On this view,
as you say: "Jesus's word is therefore no crushing
law, but rather an offer, an invitation, an exhorta-

tion and a gift, which is to realize the original
sense of marriage in lifelong fidelity" (PL, II). In
forming their marriage covenant, a Christian
couple undertake to remain faithful, despite every-
thing, until death, and Jesus is present in their cov-
enantal relationship so that they can keep their

commitment. Nevertheless, even

Christian marriages fail, and par-
ties to that failure even go so far
as to attempt remarriage.
Therein, you might say, lies the
adultery of which Jesus speaks.

At this point your initiative
departs trom past pastoral prac-
tice: holding that conversion re-
mains possible, you offer the di-
vorced individual-though now
living in anew, ongoing, and
sexually intimate relationship-a

possibility of obtaining an admission to the sacra-
ments which he or she, and others too, will regard
as legitimate. To obtain it, the individual must put
behind himself or herself what you call the "shad-
ows of the past" or what one might call the "adul-
tery," literal or figurative, which definitively sealed
his or her marriage's failure. Thought of in this
way, the exceptions for which you make room
appear compatible with Jesus's word on indissolu-
bility .

By this account,
nevertheless, jesus's

word is neither a

"crushing law" nor
merely "an offer,

an invitation,
an exhortation

and a gift."

..

Still, the dogmatic foundation of the pasto-
ral practice which your initiative is meant to im-
prove upon provides its own account of the his-
torical data. Admittedly, this account, like any
other, must strain to cover them all, and must

characterize as abuses and mistakes some practices
during the first half of the Church's history. By
this account, nevertheless, Jesus's word is neither a
"crushing law" nor merely "an offer, an invitation,
an exhortation and a gift." Jesus's word is, indeed,
those good things but, besides, it is a mysterious
truth: marriage simply cannot fail, nor can the
partners themselves or anyone else on earth de-
stroy it, for marriage is without exception indis-
soluble in earthly society, just as sand is without
exception indissoluble in water. Still, in covering
the data, this account limits indissolubility thus
understood to marriage of a specific kind: valid,
sacramental, and consummated marriage.

This account's characteristic conception of
indissolubility, together with the pastoral practice
implementing it, has prevailed, as you well know,
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throughout the Roman Catholic Church since
well before the Reformation. Therefore, the no-

tion of indissolubility-with-room-for-exceptions,
which you require, is incompatible with the no-
tion of indissolubility-excluding-the-very-possibil-
ity-of-exceptions, used by the whole Catholic
Church in her teaching and pastoral practice since
before the Reformation.

You might deny the incompatibility of the
two notions and say that the one you require holds
true only of particular cases, while that used by the
whole Catholic Church holds true of marriage in
itself We reply: An indissolubility which holds
true only of marriage in itself holds true of noth-
ing, since marriage and its properties are realized
only in particular marriages.

Still, you might rejoin: While marriage in
itself always and necessarily remains indissoluble,
the apparent logical implication of indissolubility
for particular cases need not follow. After all, real-
ity is not always logical: for instance, human per-
sons by nature are two-legged, but some people
are born without, or lose, their legs. This rejoin-
der, however, will not work. Unlike lacking and
having legs, dissolubility and indissolubility are
properties which cannot be observed directly; they
are known to belong to things of a certain kind
only because all behave consistently under speci-
fied conditions; and so they can be used to deter-
mine whether or not an individual belongs to a
certain kind. For instance, salt is soluble in water,

while sand is not, and so one can distinguish be-
tween salt and sand by testing a sample in water.
Thus, if this or that particular marriage is dissolved,
any marriage is dissoluble, not indissoluble.

Your pastoral initiative therefore requires a
notion of indissolubility incompatible with the
notion used by the Roman Catholic Church since
before the Reformation. If you persist in this ini-
tiative, you cannot consistently affirm what the
Church has believed for centuries about the indis-

solubility of marriage in the same sense in which
the Church ash believed it.

Instead, you must hold that the belief of
the whole Church, crom the bishops down to the

last of the laity, has been in error on this matter of
faith and morals-a position excluded by Vatican
II (see LG 12F). Neither can you consistently af-
firm in the same sense in which Trent taught it
what that Council straightforwardly taught, in a
canon which you neglect to mention, about the
indissolubility of marriage: "If anyone says that the
marriage bond can be dissolved by reason of her-
esy, domestic incompatibility, or willful desertion
by one of the parties: let him be anathema" (DS
1805). Indeed, to be consistent you must even
deny the canon of Trent which you do mention
(DS 1807; PPC, II, 2), and say the Catholic
Church has erred and errs in teaching in Trent's
sense that marriage cannot be dissolved on the
ground of adultery.

Iv.
n the two preceding sections, we have
argued that there is no true belief that
could ground the decision of conscience
which your pastoral initiative authorizes
people to make and to which it gives

ecclesial effect. Still, could not your initiative be a
pastorally responsible way of tolerating and re-
sponding to "remarried" individuals' objectively
incorrect decisions of conscience assumed to be

made in good faith? There are three reasons for
answenng no.

First, since the decision is objectively in-
correct, you hardly can assume responsibly that it
is made in good faith; for all the beliefs that might
be thought to ground it are excluded by well-
known Catholic teachings.

Second, while pastors sometimes can
rightly tolerate an error of conscience made in
good faith, to authorize the making of a decision is
to cooperate formally in making it, not to tolerate
it. You surely will agree that pastors, especially in a
published document, cannot responsibly cooperate
formally in the making of decisions they know to
be erroneous, since doing so would violate their
pastoral duty to teach and preach the truth and to
correct error.
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Third, since anyone erring in good faith believes
his or her decision of conscience to be well-

grounded, those authorized to make an erroneous
decision by their pastors would be likely to draw
the logical conclusion that at least one of the be-
liefs that could ground it must be true; other faith-
ful who think the decision could be correct will

draw the same conclusion. You would be unable,

however, to explain publicly that the decision of
conscience must be in error, since doing so would
greatly impede individuals' making it in good
faith. Thus, authorizing individuals to make the
decision in question inevitably would dispose all
the faithful to assent to one or more of the false

beliefs that could ground the decision. If you tried
to correct one or more of those false beliefs, you
would more strongly dispose the faithful to assent
to the other or others. But if you tried to correct
all the false beliefs without admitting that the deci-
sion of conscience whose making you authorize
must be incorrect, you would dispose the faithful
to suppose-as they already are far too likely to
suppose-that conscience can determine good and
evil autonomously and without regard to faith's
teachings, or that conscience, merely registering
moral feelings, need not be true or false, but only
peaceful and self-satisfied.

v.
Your Excellencies, Esteemed Colleagues,
and Dear Brothers in Jesus:

e realize that you are ca-
pable and learned men
who have devoted many
years and much work to
die theology of marriage,

as have we. We realize, too, that you love the
Church, as we do, and are circumspect, so that
you would never have taken your pastoral initia-
tive were you not persuaded of its soundness. We
are conscious that you and we use quite different
theological methodologies, and we expect that
you will be far less impressed by our sort of argu-
mentation than you might be if you shared out

..

methodology. Therefore, much as we hope and
pray for such an outcome, we hardly expect you
to read this letter, agree that you have made a mis-
take, withdraw your pastoral initiative, and replace
it with teaching and pastoral guidance which we
would regard as sound.

Why, then, have we taken the trouble to
write? In the hope that you and other concerned
leaders and members of the Church will think

through the implications of what you have done.
The methodology we use is helpful in distinguish-
ing confused ideas and drawing out implications
that the confusions had obscured. Our analysis also
makes clear the significance of the fact that you are
bishops speaking and acting officially and publicly,
no longer only theologians or pastors quietly han-
dling particular cases. Then too, even if you find
little that impresses you in our analysis, it should
show you how Catholics who do not share your
methodology (including most of the faithful) will
draw from your pastoral initiative conclusions that
you, we are confident, did not intend.

Even if you think the indissolubility-with-
room-for-exceptions, which your pastoral initia-
tive requires, somehow is compatible with indis-
sol u bill ty -ex cl u ding - th e- very - possi b ili ty -of-ex c ep ti 0 ns,

we hope you will agree that very few other
Catholics will see their compatibility. So, your
pastoral initiative will be pastorally injurious, even
to very many Catholics who welcome it, because
your documents do not clearly tell the faithful
which belief, notwithstanding the Church's well-
known relevant teachings, can ground the decision
of conscience made with your authorization and
given effect by you. Therefore, even on the hy-
pothesis that there is some such true belief, your
pastoral initiative leaves the faithful in much the
same position as if there were none: it disposes
them to assent to one or more of the relevant false

beliefs, and/or to conclude that all the relevant

Catholic teachings are questionable, and/or to
infer that truth is irrelevant to conscience, which

need only be at ease with itself.
What, then, is to be done? You may be

tempted to try to smooth over the tension be-
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tween your pastoral initiative and what most
Catholics, even those who reject the Church's
teaching about divorce and "remarriage," believe
that teaching to be. Far from helping, however,
any such attempt will cause greater injury. When
the leaders of a church try to solve problems by
embracing contradictory propositions, ordinary
people regard their effort as sham.

It should, instead, be openly admitted that
there is a conflict between two notions of indis-

solubility. It should be openly admitted, too, that,
while you see that conflict as paradox, there are
capable and learned people who see it as contra-
diction. Please consider the importance of the
issue and the urgency of resolving it. In our opin-
ion, nothing short of a definitive judgment,
collegially arrived at, will serve the purpose. WE
beg you to consider that possibility prayerfully,
and if you find merit in it, to recommend it to the
Holy Father.

Kindly remember us and our families in
your Masses. We shall remember you and your
churches in our prayers. ffi

Yours in our Lord Jesus,

Germain Grisez

John Finnis
William May

What Is the Practical, Ecclesial
Significance of the Three
German Bishops' Initiative
Regarding Pastoral Ministry to
the Divorced and "Remarried"?

by Germain Grisez

y the summer of 1963, some theolo-
gians were claiming that Catholic
teaching on contraception did not
preclude use of' the birth control pill
to regulate births. In response, on 10

August 1963, the Bishops of the Netherlands
stated that the pill was no more acceptable than
other methods of contraception, but added a cru-
cial sentence: "In the last resort the personal con-
science has to give the decisive verdict, but in each
individual situation this personal conscience has to
listen to the divine law and take notice of the in-

terpretation of the divine law which the Church
gives to her faithful."

Though that sentence could be read as
reaffirming received Catholic teaching on contra-
ception, the whole world read it as approving its
use and implicitly denying the teaching. Contro-
versy followed. Attempting to draw a line, the
Bishops of England and Wales, on 7 May 1964,
stated that the Second Vatican Council then in

progress might need to give guidance on the use
of the pill, but added: "Contraception itself, how-
ever, is not an open question for it is against the
law of God. Many husbands and wives are
troubled in conscience. They know that the
Church is an infallible guide in matters of faith and
morals. But doubts are sown in their minds by
imprudent statements."

Thus, Catholic bishops seemed to be con-
tradicting one another. Pope Paul VI announced
on 24 June 1964 that moral questions about birth
regulation were being investigated, and he ex-
panded an existing group to conduct the study. At
the same time, he said that "the norms given by
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Pius XII in this regard... must be considered valid,
at least until we feel obliged in conscience to
change them." Seeming to admit that received
Catholic teaching on contraception could change,
Pope Paul's statement was taken by some bishops
and many priests to justifY approving its use, and as
time passed they did so more and more openly. At
the same time, bishops and priests who regarded
the received teaching as unchangeable, not wish-
ing to anticipate the promised papal decision,
made no public statements.

When Paul VI finally issued Humanae Vitae,
many theologians responded by dissenting cat-
egorically. Many conferences of bishops issued
statements which affirmed the encyclical's teaching
but, like the Dutch bishops' statement of 1963,
stressed the ultimacy of conscience; some of those
statements also explicitly allowed for theological
dissent, and few of them stated clearly that it is
unacceptable. To these bishops' conferences' state-
ments, Paul VI never responded.

Cardinal Patrick O'Boyle, Archbishop of
Washington, rejected the theological dissent and
its implementation in pastoral practice as inconsis-
tent with the Church's teaching and as an abuse of
pastoral authority, and demanded that certain
priests with faculties in his diocese withdraw from
their collective public statement putting the dis-
senting opinion into practice. Some refused, and
the Archbishop withdrew faculties.

Some of the priests eventually appealed to
the Holy See. The Congregation for the Clergy
resolved the case administratively by issuing, on 26
April 1971, an official communication which,

while omitting to condemn the dissent or explic-
itly reject its implementation, affirmatively stated
as "findings" relevant theological truths and pasto-
ral norms, and "urgently recommend[ ed]" that the
priests who accepted the findings without with-
drawing from their collective public statement,
should receive back their faculties.

Though the Congregation's findings could
be read as affirming all the received Catholic
teachings which had been challenged, they were
worded ambiguously. The priests had maintained

r:

I

I,

II

that an individual's conscience need not conform

to Church teaching provided he or she was guided
by the teaching, among other things. The key
sentence in the findings affirmed that "in forming
one's conscience one must be guided by objective
moral norms, including authentic Church teach-
ing." Thus, the Holy See implied that bishops
should not withdraw faculties from priests publicly
committed to implementing dissenting opinions in
pastoral practice.

That implication, Paul VI's silence about
the statements of bishops' conferences, and the
subsequent actions of many bishops tended greatly
to undermine the teaching of Humanae Vitae. Of
course, the teaching, reaffirmed repeatedly, re-
mains the Church's teaching. With self-defeating
inconsistency, however, the Church's pastoral
practice often includes approving the use of con-
traception by couples who decide, following their
own "consciences," to do so. Moreover, since the

relationship between the moral norm taught, pas-
toral practice, and conscience is the same regardless
of the matter concerned, a self-defeating inconsis-
tency quickly pervaded Catholic moral teaching
and pastoral practice as a whole. Thus, all the
Catholic faithful continue to be taught moral
truth, but some bishops more or less explicitly
authorize their priests to guide the faithful to act
contrary to it on a few or many matters, and many
priests do so without any authorization.

In September 1993, Archbishop Saier and
Bishops Lehmann and Kasper, the bishops of the
ecclesiastical province of the Upper Rhine, issued
a document, dated 10 July 1993, establishing a way
in which "remarried" individuals can obtain an

admission to the sacraments which they and others
will be able to regard as legitimate (see Documenta-
tion Catholique, 2082 [21 November 1993],
986-94). The three bishops authorize "remarried"
individuals to decide for themselves whether or

not they may receive Communion provided they
first consider, in dialogue with a priest, eight crite-
ria specified by the bishops; the three bishops also
provide that priests will respect and defend such
individuals' decisions. This procedure is offered to
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Has not the ongoing
inconsistency between
the Church's teaching
and some of its autho-

rized pastoral practice
already infected all

possible relevant injury
on the Church?

'~~
I

all divorced and "remarried" per-
sons, including those who live in a
sexually intimate second relation-
ship despite having contracted and
consummated a sacramental mar-

riage of unquesdoned validity with
a still-living spouse. The three
bishops also indicate that the same
procedure is applicable for couples
living together before marriage or
in long-standing nonmarital rela-
tionships as well as for those who
contract merely civil marriages.

A procedure more or less similar to that
now publicly authorized by the three bishops has
been in use in many places throughout the world
for at least twenty years, but their guidelines have
given public episcopal authorization to this prac-
tice. The three bishops are leaders of the
German-speaking episcopacy. Archbishop Saier is
Vice President of the German conference arid

Bishop Lehmann its President; Bishops Lehmann
and Kasper also have been leading German theolo-
gians. Probably anticipating action on the matter
by the Holy See, bishops who consider the proce-
dure established by their three German colleagues
to be inconsistent with Catholic teaching on mar-
riage have remained silent, much as did bishops,
after Paul VI's June 1964 statement, who held
received teaching on contraception. But thus far,
the Holy See has allowed the three bishops' pasto-
ral initiative to stand.

Recent press reports, however, quote Car-
dinal Ratzinger as recognizing that the three bish-
ops' "text as it stands presents some problems"; yet
they also quote him as saying: "Together with the
three bishops we will find a way to clarify the re-
ception of the document" (Origins: CNS Documen-
tary Service,10 March 1994, 670). This statement,
if accurately reported, suggests that Cardinal
Ratzinger anticipates, not the withdrawal of the

three bishops' pastoral initiative, but some sort of

supplementary statement. Plainly, however, such

a supplementary statement would not be accept-

able to both sides unless it not only affirmed, to

l.

I

r
I

the Holy See's satisfaction, all
relevant Catholic teachings but
also allowed the three bishops'
pastoral initiative to stand. This
could be accomplished only if the
statement were worded ambigu-
ously. .

If the Holy See were to
cooperate in such a solution, all
that happened to Catholic teach-
ing and pastoral practice on mari-
tal intercourse and contraception
(and, by extension, on other

moral matters) from the Dutch bishops' statement
of 10 August 1963 to the Congregation for the
Clergy's decision on 26 April 1971 would have
happened, but more expeditiously, to Catholic
teaching and practice on marriage and divorce.

Why should that prospect be a cause for
alarm? Has not the ongoing inconsistency between
the Church's teaching and some of its authorized
pastoral practice already infected all possible rel-
evant injury on the Church? No. The two cases
differ in at least three ways, so that, if the Holy See
were to cooperate in allowing the three bishops'
pastoral initiative to stand, the Church would suf-
fer additional grave injuries.

First, while contrary to Catholic teaching,
a couple's contraceptive use is not against canon
law, since it does not directly affect Church order
or the rights of other Church members. For those
very reasons, however, "remarriage" after divorce
violates canon law. So, if the three bishops' pasto-
ral initiative is explicitly allowed to stand, some
pastoral practice explicitly authorized by bishops
and implicitly by the Holy See will approve indi-
viduals' decisions of "conscience" whose imple-
mentation will directly injure the Church and
violate others' rights.

Second, while the Congregation for the
Clergy's resolution of the Washington case implic-
itly authorized priests to implement dissenting
opinions in pastoral practice, its action did not
logically entail the Holy See's acceptance of dis-
senting opinions as true, since the priests' position
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was predicated, not on the teaching's falsity, but
on the legitimacy of dissent from it. The three
bishops' pastoral initiative, by contrast, authorizes
individuals to make, and so formaily cooperates in
their making, a decision of" conscience" which
the bishops themselves must think to be incorrect
unless they think that a relevant Catholic teaching
is false. Hence, if the Holy See were to allow the
three bishops' pastoral initiative to stand, it implic-
itly would accept as legitimate either the denial of
relevant Catholic teaching or the pastoral authori-
zation of individuals to make decisions of" con-

science" known by the pastors authorizing them
to be erroneous.

Third, while strong arguments exist that
the Church's teaching on contraception pertains to
divine revelation and has been proposed infallibly,

those conclusions can be doubted even by Catho-
lics who accept the teaching as true. By contrast, if
one accepts the Church's teaching on the indis-
solubility of marriage as true, one accepts it as di-
vinely revealed, for it has virtually no source but
Scripture, as interpreted by the Church's teaching,
including Trent's solemn definitions. Now, while
the three bishops' pastoral initiative does not nec-
essarily entail, it does strongly suggest, that the
Church's teaching on indissolubility is false,
Therefore, if the Holy See were to allow the three
bishops' pastoral initiative to stand, the faithful
would reasonably infer that the Holy See concedes
in practice the acceptability of dissent even from
teachings which, at the same time, it continues to
propose as divinely revealed. ffi

~~ VIDELICET ~~

His eye began to see

how white the green leaves are

and black, how dappled is each

thing with colors not its own

overcoats acquired from that

eponymous fire come

through cold and dark

to warm our visibilla.

Monica Quill
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Last September, in the pon-
tifical Catholic University of
Puerto Rico, where I teach

Theology, a public lecture was
given on the occasion of the 25th
anniversary of Humanae Vitae by
Ft. Jose Moreno, a Spanish theolo-
gian also teaching in this institu-
tion. To the great surprise of the
organizers, the speaker" came out
of the closet" during his talk and
admitted his dissent fj-om the en-

cyclical. Without going into details,
or attempting to argue his case, Fr.
Moreno simply stated that "in
conscience" he, "like many other
theologians", believed that contra-
ception could sometimes be justi-
fied. He could have spent no more
than half a minute in stating his
position.

That was quite enough for the
Chancellor of our university,
Bishop Juan Fremiot Torres of
Ponce. After all, the Church's law

is perfectly clear on this matter:
canon 810 states that when, in
Catholic universities, teachers are
found not to be "outstanding in
their integrity of doctrine", it is the
competent authority's "duty to see
to it that these teachers are re-

moved from office". The Bishop

spoke to Fr. Moreno, and on find-
ing that the latter was definitely not
prepared to give his assent to
Humanae Vitae, withdrew his
"canonical mission" to teach. His

contract with the university ended
at Christmas. End of case.

Meanwhile, Catholic universi-
ties and bishops in the United
States are bogged down in seem-
ingly endless discussions and drafts
of ordinances for "implementing"
the Pope's Apostolic Constitution
Ex Corde Ecclesiae on the gover-
nance of Catholic universities. The

end result: nothing happens. Griev-

ous error continues to be diffused

fj-om the very fountainheads of the
Church's intellectual life. Bishop
Torres' forthright action makes one
ask, "Does it all really have to be as
tortuous and complicated as the
U.S. bishops (like those of many
other countries) make it out to
be?" The report that a Bishop has
fired a professor from a Catholic
theology faculty for not accepting
Catholic doctrine ought to be
about as newsworthy as the prover-
bial "Dog Bites Man" The fact that
such reports are now about as rare
as the headline "Man Bites Dog"
speaks volumes for the present state
of the Church's episcopate.
Sincerely,

Ft. Brian W. Harrison,
O.S. Ponce, Puerto Rico

ffi

The following is Dr. Frederick

Wilhelmsen's King Address, delivered

at the King-Haggar awards ceremony

on February 13, at the University of
Dallas.

"

I n Principio erat Verbum: et
Verbum Erat Apud Deum: et
Deus erat Verbum. In the

Beginning was the Word: and the
Word was with God: and the

Word was God." From the pro-
logue of the Gospel according to
St. John the Evangelist.

It seemed to me as I pondered
the obligation which is mine, for
having received the King Award in
1993, that it would be appropriate
to speak about spirit and its
enfleshment in a peculiarly lofty
manner in the vocation of the uni-

versity teacher, a vocation residing
principally in professing, in speak-
ing the truth, and thus in commu-

nicating that truth to our students.
In this communication we can find

a lofty instance of charity, because
to share what a man knows with

his fellows is to fill up in them
what is lacking, to remove that
poverty which is ignorance. And is
this not of the very essence of the
Love of Caritas. Here love meets

intellection at its highest because
no man understands anything un-
less he can say it to himself. Given
that he does so principally in lan-
guage, his very self-communication
is at least potentially a gift of
knowledge to the other man, an
act oflove.

If the Word of God is God

Himself the eternal Son begotten
before all time by the Father and
subsequently made Flesh in the
man Jesus, human communication
is a natural analogue of this su-
preme mystery of our Faith, the
Incarnation. In begetting and utter-
ing the truth in the classroom we
imitate, albeit imperfectly and in a
shadow, Bethlehem, where Eter-

nity crossed over into Time.
St. Thomas Aquinas expressed

some dissatisfaction with Aristotle's
famous definition of man as a ratio-
nal animal. Such is the understand-

ing of man in natural philosophy
where man occupies the peak of
the animal kingdom. But fj-om the
angle of the philosophy of being,
metaphysics, man - on the con-
trary - is the lowest in the order
of spiritual creatures. Situated on
the horizon of existence where

spirit meets matter, man is better
described as an incarnate spirit.

Aristotle himself rebuked the
uneducated who tend to feel

dwarfed into insignificance when
they take note of the littleness of
human life in comparison to the
immense panorama of the stars
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above them. But, insisted the

Stagirite, philosophers realize that
although we are specks of dust,
cosmic pygmies when compared to
the stars, we know them and they
do not know us. Therein resides

our dignity.
Behold the vast order of mate-

rial being lying beneath our feet
and soaring dizzyingly above in
galaxy after galaxy, worlds upon
worlds as yet unknown to physical
science! But there is one reality -
better yet, one act - that we never
discover: the Word. Material being
has a secret, the hidden recesses of
the nature of each and every thing
created by God. But material things
cannot of themselves reveal the
richness of their own essences. It is
man who uncovers these treasures

and thus speaks them to himself
The cosmos in and of itself is

dumb. It says nothing. What is said
of it is said by us.

This absence of a voice prop-
erly its own is of the very structure
of material being. When we scruti-
nize the vast and amazingly intri-
cate labyrinth of principles consti-
tuting nature, most especially living
nature where matter achieves its

perfection, we discover two di-
mensions which seem to define the

world in which we are: fecundity
and exhaustion.

Fecundity- in that things
grow into their fullness through
principles, seeds, which flower in
time. (To be fully is to give birth.)
Exhaustion--in that this fecundity
decays, withers, and then dies.
Such is the destiny of all things
surrounding man. Their being loses
itself as they corrupt and cease to
be. Their integrity is shattered as
their parts are reincorporated into
the cosmic rhythms constituting
the perpetual coming and going of

all things. Their very forrns, the
principles of their natures, are of
matter, and matter, by an internal
exigency, scatters itself in sickness
and death as one thing ceases to be
itself and becomes something else.
Material being goes out to the
world but it never returns to itself
It leaves home but never comes
back.

But what matter cannot do,

spirit can. Here I approach a truth
which is both a palpable fact and
yet a mystery. Spirit returns upon
itself in a reditus, the word is St.
Thomas', which involves a total

reflection upon its own activity, a
taking of itself in hand in such
fashion that - by an apparent
scandal to the principle of
contradiction-involves spirit's being
twice over in one and the same act.

Not only do I know the real and
thus marry existence in the higher
echelons of intellection but my
intellection knows its own know-

ing. This knowing my own know-
ing is spirit's openness to itself In
this diaphanous spontaneity, the
intellect says to itself what it has
understood. In saying what it has
understood there is born the "I",
the ego in which man measures his
own relation to being and this
measurement is truth. Not only do
I know what I know, but it is "I"

who knows that knowing. As the
same St. Thomas insisted, were

there no men planted squarely in
the world, there would still be
being but there would be no truth
(Salve the Truth Who Is God).

This act of communicating the
known to what is now a self is
consubstantial with the utterance or

"saying" of the Word. Because this
birth of the verbum in the womb of
the soul is a word incarnated in the

flesh, man speaks the internal word

in and through the external word
and thus he professes to the human
community in which he is the
truth that he has come to know. As
Etienne Gilson wrote in one of his

last books, Languageand Philosophy,
the higher animals have all the
physical equipment needed to utter
significant speech but they do not
do so. This last is the privilege of
man and man can do so because his

soul is spiritual, its existence is not
exhausted in matter but transcends

its limits and conquers its poverty. I
have called this both a palpable fact
and a mystery: a fact because we
experience our spirit fi:om within
every time we understand even the
most trivial of realities a mystery -
because it has no parallel in the
world we are thus understanding.
We know ourselves as spirit less by
speaking of it than by speaking at
all. The world spoken is dumb but
the speaking thereof is alive and
quickened by the spiritual being
which is our own possession. Man
is the tongue of being.

In being spirit enfleshed, we
are already living in an immortality
not only promised as a future but
already exercised as a present.

These truths and this created

gift are the inheritance of the
whole human race and at its most

humble manifestations is palpated
from within by us every time we
solve the simplest of problems or
the most insignificant of puzzles.
When we can finally say, after
scratching our heads over a prob-
lem, be it a sailor's knot to be tied,
a sentence to be parsed, a chess
piece to be moved, "I've got it!",
"Now I see it!", the light bulb in
the head of older comic book char-

acters - this "Eureka point"
achieved is nothing less than spirit
at its highest, judgment, intellect
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totally reflected upon itself and thus
master of whatever it might be that
is known. Below man the being of
all things is possessed by matter but
man, in intellection, possesses in a
new order of existence that very
material world of the things he
knows. This possession of what is
understood is simultaneously, as
suggested, the birth of myself, of a
"Myself' which is simply nothing
outside the inner exercising of this
cognitive activity.

When 1 lecture to a class of

students 1 am simultaneously feed-
ing back to myself what 1 am say-
ing. Otherwise 1would not know
literally what 1 am talking about.
My students, if attentive, are simul-
taneously feeding back to them-
selves what they hear me say. This
"feed-back", this "instant re-play"
is the verbum. Verbum is re-play and
re-play is spirit. The replay of elec-
tronic technology is simply a pale
simulacrum of an act consubstantial
with human self-consciousness,

spirit in act.
This privilege of the whole

human race, itself a sharing in the
Spirit Who is God, is heightened
when those of us who are profes-
sors ponder the dignity of our own
profession. The physician cures.
The artist makes. The statesman

governs. And all the knowing
pressed into the service of these
professions and offices are instru-
mental to the work they effect: the
body healed: the art hammered
into stone; the social order directed
towards a common good.

But it is only the professor
whose role is one with simply
speaking the truth once he has
come to know it and once he has

been authorized by society to teach
it in an authoritative manner. We
are the custodians of the Word and

in exercising our office we incar-
nate the Word and thus spiritualize
the world. Often it is said by cynics
that teachers teach because they
cannot do. There may be some
residual truth tucked into the

proposition but as a whole it is
false. On a deeper level the sneer
turns into a compliment and that
compliment is one with the es-
sence, not only of teachers, but of
every free man. Does not Aristotle
in the opening passages of his Meta-
physicspoint out that all men, even
the most pragmatic among us, take
delight in knowing, and is not this
truth manifested in the pleasure we
know simply in seeing the world
round about us? Do not ask the

blind man whose sight is restored
of what use is vision. He is suffused

with joy simply because he sees.
He need not justifY his happiness
by recurring to something presum-
ably more profound than the plea-
sure he takes when the darkness of
blindness is removed and the world

in all its kaleidoscope of colours
and shapes dances before his eyes
for his delight. Although much
knowledge can and indeed should
be put to use, knowledge possesses
an intrinsic ~odness transcending
all use. Necessarily muted in some
disciplines, the fulfillment ofhu-
man happiness in knowledge is
heightened when that knowledge is
purely contemplative, knowledge
for its own sake. Although in one
sense knowledge is for the sake of
love - 1 cannot love what is to-

tally unknown -in another sense
there is a love, eros,suffusing all
knowledge.

(I recall attending a seminar
here some fifteen years or so ago
when the topic under discussion
was the role of history within a
university education. At that time

there was a kind of bias against
history floating through our school,
and a number of the friends of

history eagerly and even eloquently
argued for the uses to which a
study of history can be put to
work. Without historical knowl-

edge we are condemned to repeat
the failures of the past. Without
history the rest of the humanities
seem to float in a Platonic void.

Without history we cannot know
our own moment in time. All very
true! But nobody that evening hit
upon the deepest reason why histo-
rians are what they are -historians!
They delight in knowing what
happened! Period. And that delight
needs no ulterior justification. All
you need to do is wander inno-
cently into a group of these fellows
as they argue passionately about
some obscure event that in no way
has a utilitarian value that might be
measured, calculated, and rendered
respectable. To understand what
happened, in this case what has
existed, is to assimilate being, to
speak the truth, and thus be a
man.)

Consciousness of what is not

myself, of "the other," is also con-
sciousness of the self knowing the
other and in so being 1 mimic ana-
logically the inner life of God
Himself. This freedom from imme-

diate utility is a mark of the spirit.
Somewhat like play, we find here
an act exercised purely for itself:
and let us never forget that God
does not work. He plays!

The professor serves the com-
munity of which he is a part but he
can never be defined thereby, most
especially when it is service to a
syllabus written by other men. The
professor accumulates data and facts
but he is not their handmaid.

Rather, they are instruments of his
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officium.
Within this very disinterested-

ness of the life oflearning we dis-
cover, paradoxically, its social di-
mension. If the Word of the spirit,
the verbumcordisin St. Augustine's
felicitous phrase, is stirred within
the spoken word; if the spoken
word of itself is communicative to
the other man as is the inner word
communicative to and constitutive

of the self, then it follows that in
professing the truths I have come
to understand I fulfill a dual role. I

come into the fullness of my being
as a cognitive agent and I express
to my students and colleagues what
I have come to understand. Often I

might do this consciously and then
my teaching is certainly meritori-
ous and full of charity. But on a
deeper level I do this thanks to the
dynamism of understanding itself I
repeat the formula. To understand
is to communicate. Intelligereest
communicare.

The classicalpagan tradition
sharply distinguished the active
from the contemplative life and
gave the primacy of excellence to
the latter. Thanks to the role of

love within the Christian life, St.
Thomas quietly modified this hier-
archy by noting that superior to
both pure activity and pure con-
templation there reposes what he
called "the mixed life" in which

contemplation spills over into ac-
tion, often into teaching. Possibly
there is no such thing as a purely
active life that is not suffused with

some contemplation. Without this,
activity would be mindless frenzy
unpenetrated by thought. Just as
well there is no contemplation
without action because all under-

standing is effected within the
human sensibility which grasps
meaning only in and through or-

III

chestrating rhetorically a symbolic
structure in which meaning takes
on flesh and becomes itself

This crafting of symbols, itself
an action, reaches its apotheosis in
language. It is certainly true that
man's power to symbolize is not
restricted to the verbal. We need

only think of the dance, of the kiss,
or of the silent speech of panto-
mime. But all of these silent sym-
bolizations speak in their own ways
and thus manifest their subordina-

tion to the power and primacy of
language. Jacques Barzun once
wrote that a good college teacher is
a cocktail composed of three ingre-
dients. He is one third scholar, one

third actor, and one third preacher.
His very public performance in the
classroom signals openly, .

ex-statically, to the world the fruits
of his own learning and reasoning
and contemplation. When, after
pondering a complex intellectual
issue, often having explored a
dozen false avenues to a solution to

my problem, I hit upon the truth, I
see the light. I wish to rush from
my study as did Archimedes from
the pool and shout to the world
"Eureka": "I've got it!" At that
moment and then do I Jive in an
exulted fashion that which I am: an

incarnate spirit.
Why do the old often talk out

loud to themselves'? Some shallow

people call this a mark of senility,
but they are wrong. Talking to
yourself is rather a last grip on san-
ity. These old men and women
often have nobody else to talk to.
To speak, to say it, if only to say it
to an audience that isn't there, is
one with the full thrust of human

understanding. Altogether innocent
of our conscious intentions, an act

of understanding is a verbum, an act
of generosity. This profession of

the truth is a lofty dignity conferred
on all of us who have been wel-

comed by the academy to mount a
podium day after day and lace an
audience of students who, all things
being equal, are nourished as their
ignorance withers under the blaz-
ing light of the truth spoken, a
word incarnate in a man, a man
weak as are all men, flawed as is the
race itself, but endowed with a
privilege and a grave responsibility:
the professor.

Or at least so have I always
understood my own role in the
profession I chose to make my own
so many years ago.

FrederickD. Wilhelmsen is Professor

Emeritus if Philosophy and Politics at
the University if Dallas.

Modern Possession

T he first priest who at-
tempted to exorcise
Robbie was crippled for

his efforts. "I am the devil himself

I will answer to the name of Spite"
the spirit snarled. A team of Jesuits
labored for weeks to exorcise the

spirit, availing themselves of holy
water, rosaries, relics, and conse-
crated hosts. The ordeal ended

when St. Michael the archangel
intervened to expel the demon. To
punctuate the victory, Michael
appeared triumphant in a blaze of
holy glory to a group of Jesuits
praying in a nearby church.

A fairy tale? An apocraphyl
fable from the dark ages? Not ac-
cording to Thomas Allen, the criti-
cally acclaimed author and editor
for National Geographic. Allen's
book, Possessed:The True Story if an
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Exorcism (Doubleday Books, 1993)
details the possession and exorcism
of a teenage boy that was the
basis for Peter Blatty's novel, The
Exorcist.

Robbie (not his real name) was
an unremarkable teenager living in
suburban Washington D.c. in
1949. His possession coincided
with the death of his Aunt Harriet,

a spiritualist, and Robbie's in-
creased use of the Ouija board
Harriet had introduced him to. A

progression of startling, unnatural
phenomena began plaguing the
boy. Eventually long, shallow claw
marks appeared on his body. The
marks seemed to be made by some-
thing inside Robbie. A Lutheran
minister who witnessed these

events advised the frightened par-
ents to contact a priest, because
"the Catholics know about things
like this."

A local priest attempted his first
- and only - exorcism on
Robbie. Strapped to a hospital bed,
Robbie somehow removed a bed-

spring and slashed the priest's arm
to ribbons.

The horror grew. Robbie's
body began to resemble a human
Ouija board, as bloody messages
were carved into his flesh. Robbie's

parents took him to St. Louis to
visit relatives, who contacted the

Jesuits at St. Louis University.
Poised to move the Church

into the mainstream of modem

culture, the Jesuits had no time for
embarassing reminders of
Catholicism's medieval past. After
examining Robbie, however, the
Jesuits conceded he was indeed
possessed. Unable to abandon a
soul so imperiled, the Jesuits dusted
off exorcism manuals, armed them-
selves with sacramentals, and went
to war.

t
~

The lead exorcist, Father

Bowdern, began the exorcism in
mid-March. It continued - often

on a daily basis - for over a
month. The exorcism became an

endurance contest as the Jesuits
were consistently thwarted by the
reality of a tenacious, determined
evil that refused to leave Robbie's

tortured body. The demonic re-
acted violently to sacramentals.
Robbie was "burned" by holy
water. He sensed the presence of
concealed relics and consecrated

hosts and tried to destroy them.
Throughout the ordeal, the pos-
sessor taunted the priests by claim-
ing that at a word from Robbie he
would flee, but that he would
never allow Robbie to say that
word.

The Jesuits persevered. To
their exhausted relief, on April
18th another fairy tale came to life.
A strong, clear voice calling himself
Michael spoke, through Robbie,
the word that expelled the demon
and ended the exorcism. The word
was Dominus.

Robbie's desire for privacy led
the producers of The Exorcist to
portray him as female. Robbie
today is a contented husband and
father, and a firm Catholic. Real
life, like some movies, does have

happy endings. Less than
twenty-five years after Robbie's
deliverance, the Catholic Church

suppressed the order of exorcist,
and banned the prayer to St.
Michael £rom being said after Mass.
Robbie's view on these changes
would be interesting.

The Catholic Church has long
recognized the devil's existence as
prince of the world we now in-
habit. Pope Paul VI described him
as "a living, spiritual being, per-
verted and corrupting."1 With

customary balance, the Church
condemns "superstition or obses-
sional preoccupation with the
devil" and "the too easy use of
temptation by the devil as an ex-
cuse" for our personal failings. "It
is not the devil but men's own
carelessness which causes all their

falls and all the ills of which they
complain."2 Not even Robbie's
tender years exempted him £rom
the fruit of his dabblings in spiritu-
alism and the occult.

Malachi Martin has been an

exorcist and a Jesuit. His book,
Hostage to the Devil (Harper &
Row, 1976) is a classic work on
the mystery of iniquity. In a recent
interview, Martin observed that 20
years ago "people committed errors
and finally became possessed. A
small amount of them invited pos-
session. What appalls us as
exorcists...(is that) today over 50%
originally invited possession." Ac-
cording to Martin, "People are
now saying 'possess me, give me
power, give me strength, give me
pleasure' There is a new reign of
Satan, and he gets very angry when
it's disturbed ... his best public
relations job is to prove he doesn't
exist."3 If there are fewer exorcisms

today, perhaps it is because the
possessed are complaining less.
Now, teenagers like Robbie with a
thirst for the unusual can join one
of the 8,000 satanic covens cur-
rently worshipping in America.

The reigning global ethos is
materialism. Communism is based
on atheistic materialism: the beliefs

that nothing exists outside our
physical world, and that man is the
ultimate shaper of reality. The
Soviet Union dissolved, but not
before it won the war of ideas.

Western democracies now accept
and are ruled by the Marxist pre-
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mises of materialism; a materialism

far more profound than mere con-
sumensm.

The communist state con-

trolled production and labor. The
democratic state controls religious
expression, values, and behavior.
Driven by materialistic premises,
our government has become a
living thing, ever expanding into
our private lives.

The state has become the

church, and the marginalized
church has become, at best, an
ornamentation. At its worst the
church resembles the biblical

whore of Babylon: an active agent
of the secularizing state, modifying
any doctrine that might displease or
embarrass its new master.

It was predicted at Fatima in
1917 that "Russia would spread
her errors throughout the world."
Signs indicate we are living the
fulfillment of that prophecy. An-
other sign of Fatima's fulfillment
was put succinctly by Paul VI:
"The smoke of Satan has entered
the church and is around the altar."

The red dragon's sweeping of the
stars from the sky is as tragic as it is
blatant. Never have so many con-
secrated religious so boldly echoed
the cry of the first dissenter: I will
not serve.

Meanwhile, as a consequence
of our new world order, we are
too full of our own sciences and

comforts to take seriously any para-
noid blather about cloven-hooved

bogeymen(bogeypersons?). Many
of us believe the lie our first parents
believed: we can become gods by
our own unaided efforts. The

tempter continues to play on our
conceits. Consider secular reverence

for Change. Weare still trying to
perfect ourselves by ourselves, in
order to further glorify ourselves.

The less this works the harder we

try. We call this process change and
consider it good. We pretend not
to see the chaos and destruction

wrought by our efforts. We pinch
our noses to stop the stench of rot
and decay. Must we die to realize
that the one we ignored has not
been ignoring us?

The book of Job illustrates the
leashing of the diabolic. It is easy to
believe the leash has been length-
ened this century. Can anyone
with eyes and ears claim that he
who was a murderer from the be-

ginning is not present in this, the
most murderous century of our
violent history?

Our world is bursting with the
supernatural. Heavenly warnings
resound from all comers of the

world. Weare being presented
with a choice. Just as we choose to
systematically kill the very young
and the very old, just as we choose
to celebrate almost any immorality
(as long as it is chosen), we are
being given another, different kind
of choice. It is not too late for our

world to be exorcised, but we must
choose.

1. L'Osservatore Romano, November 23,
1972.

2. Christian Faith and Demonology. Pre-
pared by the SacredCongregation for the
Doctrine of the Faith.

3. The Shoes of the Fisherman (an inter-

view with Malachi Martin, published by
Triumph Communications, 1993).

Copyright 1994, Mark Fellows 3/8/94

Dear Dr. Jarrard,

April 11, 1994

T hank you for returning my
calls and for confirming
that the proposed newspa-

per draft you sent me, dated 1
March 1994, has not yet gone to
press. I had called you with consid-
erable urgency only because I had
not yet agreed to sign the proposed
statement during our earlier tele-
phone conversation, and on the
other hand your letter of April 5
states unequivocally: "here's the ad
that will [sic!] appear in the Wash-
ington Times, the Saturday Evening
Post, one newspaper in Rome, and
the Wanderer"

As I explained to you minutes
ago on the telephone, after rea-
soned and prayerful deliberation, I
have decided not to endorse what

you are proposing to publish
against His Eminence Roger Car-
dinal Mahony, and I therefore
request that you remove my name
(which I never agreed to provide in
the forst place) from the list of
sponsor signatories. I further re-
quest that you take whatever steps
are necessary to inform the other
signatories or recipients of this
material of my decision, since any-
one's name on such a list provides
an appearance of endorsement, in
this case an erroneous impression.

I cannot presume to second-
guess Cardinal Mahony on his
priorities as the pastoral leader of
"the largest Catholic diocese in the
USA." Like every other prelate in
a similar position, every day he
must make critical decisions as to

what to go after, how, when, and
with whom. My guess is that at the
moment Cardinal Mahony has
other priorities in the fight against
Satan.
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It is also unwise to involve the

FCS in any of this, since your pro-
posal has no official endorsement
from the Fellowship as such. I do
not in the least question your good
faith and pray that the Lord will
guide you in all the battles ahead.
Sincerely in Christ,

l"'f

Claudio Cioffi-Revilla

Dott.Sc.Pol., Ph.D., F.c.S.

Russell Kirk

l1

A t a time when the West

seems to be in a period of
moral and cultural decline,

and that in spite of its awesome
material achievements, it is prudent
to turn to the past for guidance.
Ours is by no means a unique pe-
riod. The first-century Roman
historian, Titus Livius (59
B.c.-A.D. 17), better known as
Livy, recommended to a failing
Rome: "I invite the reader's atten-
tion to the much more serious
consideration of the kind of lives

our ancestors lived, of who were
the men and what the means, both

in politics and war, by which
Rome's power was first acquired
and subsequently expanded. I
would have him trace the processes
of our moral decline, to watch first

the sinking of the foundations of
morality as the old teaching was
allowed to lapse, then the final
collapse of the whole edifice, and
the dark dawning of our modern
day when we can neither endure
our vices nor face the remedies
needed to cure them."

Though all would admit that
the present is necessarily shaped by
the past, attitudes toward the inher-
ited vary, and those attitudes in
turn govern behavior. Respect for

ancestry, heritage, or tradition
determines concretely the emphasis
placed on the study of history,
languages, and art, and on the ob-
servance of religious and civic
ritual.

Cicero, reflecting on qualifica-
tions for leadership in the com-
monwealth, made a knowledge of
and respect for tradition a prime
requisite for office. Such knowl-
edge is required of those who
would assume positions of leader-
ship for without it they will have
no framework from which to

judge. For to judge is to measure,
to compare, to assess.Judging re-
quires a standard against which a
measure is taken.

For more than one generation
Russell Kirk has been both a Livy
and a Cicero leading his readers to
an appreciation of the
time-transcendent. Kirk has taught
us that cognitive claims cannot
always be directly adjudicated, that
the process of judging can be com-
plicated, that if standards are not to
be trivial they will have to tran-
scend the present and rest upon the
best judgments available to man.
His conservative mind is really a
Greek mind convinced that nature

is intelligible, that the human mind
is capable of ferreting out the se-
crets of nature, and that standards

can be adduced and employed. It is
a mind to be emulated.

Jude P. Dougherty, 1992

T he Society of Catholic
Social Scientists represents
many disciplines. One of

our members - a biologist - has
already contributed to this panel as
an individual citizen and presented
the biological case against Human

Embryo Research of the type that
NIH wishes to conduct. I will not

go back over these arguments.
Instead, as a graduate of the

Wharton School, department of
Corporate planning and Manage-
ment Sciences, with a personal
specialty in Business ethics, I will
contribute from the field of man-

agement and as an expert in busi-
ness and organizational ethics.

Business ethics and organiza-
tional ethics are not very different.
As you will see Organizational
ethics applies to all of what NIH
does.

I must tell you that my field of
business ethics is occupied by secu-
larists. They will mislead you in
understanding what is really impor-
tant in organizational ethics. It may
be also very dangerous for you to
listen to them as I will show later.

The establishment within the

discipline of business ethics does
not want the influence of specialists
who come from an outlook on the

field which is based on a faith per-
spective. The establishment brand
of ethics consists in listing "a laun-
dry list of ethical issues" and in
utilizing the ethics of Immanuel
Kant. This particular brand of phi-
losophy is not very helpful because
it states that people need to be
ethical because that is their duty. In
logic this is called a tautology. In
Science this is called testing a
mathematical model with the data
that was used to build the model.

Secular business ethicists are gener-
ally happy with themselves but
articles after articles show that,
although more and more of their
courses are being taught in business
schools, their influence is minimal
on the attitudes of individual busi-

ness persons.
The secularist-occupied field of
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business ethics is also bankrupt.
Dow Coming had put in place a
"business ethic" program which
was designed by the book but
failed miserably with the silicone
breast implant scandal costing the
company billions of dollars. I do
not advise any corporation or any
institution to rely on this same
failed approach to organizational
ethics.

What I recommend for consid-

eration in this field is the following:
the three different parts of business
ethics are 1) the ethics of money
making, 2) the ethics of proprietor-
ship and 3) the ethics of authority.

The ethics of money making
for a corporation, relates to the
issue of what the corporation does
to make a profit, to survive at a
minimum or to keep going as a
corporation. This, for a non-profit
corporation like NIH, translates in
the ethics of what it does to justify
itself, to fulfill its government-
awarded mandate. Under this class

of ethical issues, business ethics
would be concerned with all that

corporations can and cannot do to
get ahead. Corporations cannot sell
shoddy products, mistreat their
employees, evade laws, etc. An
administrator, a manager, whether
in a corporation or in public ad-
ministration will sometimes face

setbacks and will then be tempted
to cut comers to meet his

organization's objectives for
growth and profitability. Or an
easy way to pursue the organiza-
tional objectives may be very
tempting to a high official which
just happens not to be very ethical.

NIH, just because it looks like
embryo research might be of inter-
est to many, including this govern-
ment, must still stop and reflect on
the basic ethics of what it is doing.

..

----

Many, including the leadership of
the Catholic Church, say that this
is not ethical. The Society of
Catholic Social Scientists tells you
this is not ethical.

In Nazi Germany some terrible
genetic research was ordered by the
government. That did not make it
ethical.

The second branch of organi-
zational ethics is the ethics of own-

ership. An individual or an organi-
zation just by owning something
has a responsibility toward society
at large by the mere fact of this
ownership. The Catholic teachings
on this matter is presented under
the phrase" common destination of
goods" This teaching states that
although private ownership is licit
and is also recommended as a

means of developing the economy,
as stated by Pope John Paul II in a
letter on the economy, Centesimus
Annus, private ownership has limits
and cannot be absolute. Private

Ownership cannot be exercised
against the common good.

In other words, NIH, like any
other organization, cannot use its
size and its considerable assets to

bully individuals and smaller orga-
nizations to support its operations
when these operations are against
the common good. To treat human
life as a commodity is very destruc-
tive of the common good.

The third branch of organiza-
tional ethics is the ethics of author-

ity. Authority is what makes an
individual to be in a position to
give orders to another individual.
In all organizations there is a mix
of intellectual authority, moral
authority and physical authority.
The ability to call the cops because
someone is disturbing the prear-
ranged order is a matter of physical
authority. In many ways this is the

true authority of the state as its
power of coercion is given to the
state by the people in a social com-
pact. The state cannot generate
itself the truth about the intellec-

tual and moral goodness of its func-
tions.

Individual managers, to be
good managers, are supposed to
manage by something else than
physical authority. They are sup-
posed to manage on the basis of
their own personal intellectual and
moral authorities. Good managers
are supposed to be able to ask from
their employees to do what is right
and what is good.

In a scientific organization
what is right, or scientifically ap-
propriate, to do and what is good
has been more or less determined

by the larger scientific community.
The wisdom of this community is
also relied upon through the pro-
cess of "peer review" of the work
of individual scientists. Peer review
is an excellent means to ensure the

prevention of poor and unethical
work on the part of an individual
rogue scientist. Cohesion in the
scientific community is most help-
ful in this case. But what do we do
when a whole scientific field be-

comes corrupt? Peer review and
the cohesion of the scientific com-

munity is a very dangerous thing
then because it tends to shield the

community from society at large
and perpetuate this scientific or
moral corruption. Employees
within scientific organizations are
given orders with no proper intel-
lectual or moral authority. This is
social chaos within a field. It will

lead to organizational bankruptcy.
If NIH insists on this line of

research it will collapse without
any intrusion by outside forces.
Without appropriate intellectual
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and moral authority NIH managers
will be exclusively using physical
authority to get the job done. This
is the equivalent of the worst types
of police operations.

I want to go back to the ethics
of money-making, or the ethics of
organizational operations, because
one of its subdivisions, in the con-
text of NIH operations, is the eth-
ics of research.

Research starts with the defini-

tion of "ideal goals" which should
be expressed £rom the most gener-
ous and universal perspectives. The
whole population, in particular,
needs to contribute to the shaping
of these ideal goals. Then political
objectives have to be designed for
researchers to start to get down to
business. This is the level where

research programs are established,
like Cancer Research, AIDS re-

'...

search programs. Then specific
avenues or research are developed.
Within these avenues, individual

researchers will conduct specific
research efforts.

The average citizen cannot
interfere with the development of
research protocols or selection of
validity intervals for the measures
of such and such variable in a par-
ticular research. Researchers are

free to develop all this for their
own purpose. However, the more
general the objectives of research
the more the average citizen has a
right of oversight in what research-
ers do. Researchers just cannot
decide that they are going to use
human beings, even dead human
beings, as guinea pigs in ways that
average citizens oppose. Research-
ers have no right to develop new
human lives for the purpose of

research if average citizens are
against it. Average citizens have the
right to be against corporations to
pro&.:e lemon cars; they have the
right to be against NIH to produce
lemon research.

Citizens are entitled and will

be able to affect the operations of
NIH the same way they can affect
the operations of car manufactur-
ers: by promoting laws to increase
the level of regulation of their
operations. These hearings should
not be viewed as an escape valve
for common citizens to vent their
fTustration at NIH's intention to

conduct ill advised research. It may
be the beginning of something
much more sinister for NIH's fu-
ture.

Jean-FrancoisOrsini, Ph.D.
President, Washington chapterSCSS

LETTERS
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J
ust a note to say Bravofor
your recent editorial in the
march FCS Newsletter. I

found the newsletter especially
heartening.

I teach at John Jay College
CUNY and do research in the 17th
and 18th centuries. It seems to me

that the homosexual agenda is lead-
ing us to a "religious test for public
office." However, there is an ex-

plicit article (#6) of our Constitu-
tion against this very thing! I won-
der why more is not made of that?
Bork was a victim of the "Test."
This article #6 is a veritable

Goliath's sword lying virtually
unused.

I've written to Catholic League
about it some time ago, but I think
its use is not limited to the courts.

It has the power to persuade the
average citizen about how anti-
Constitution and fanatic the radi-

cals really are. Let them see how a
"test" for public office has unconsti-
tutionally been imposed - avow-
edly so since Clinton admits a pro-
abortion test for judges!

Sincerely,
Anne Barbeau Gardiner

P.S. I've been researching testsfor
four years so this is a very special
topic for me.

I just want to thank you for
your great leadership. Thank
you for all you've done

through Crisis magazine. I thank
you for all you are doing through
the Fellowship of Catholic Schol-
ars. I thank you for the great force
you are for the revitalization of
Catholic education.

Let me know how I can help.
Peace and Blessings.

Gratefully,

Rev. Michael T. Scanlan, T.O.R.

President, Franciscan University of
Steubenville

(Fr. Scanlan was thefirst recipient <if

our Founder's Award in Orange,

California)

FCS Newsletter. June 1994 -

...



,- ..
To The Editor:

I do not mind receiving low
grades from Dr./Sr. Hanna
Klaus (cf FCC, Winter, 1993),

but I refuse to accept her gross
accusations, inaccuracies,
mis-statements, innuendos, subtle
cover-ups, etc.:

1. At no time have I financed

or promoted the Teen STAR pro-
gram, as she has claimed.

2. I did ask Dr. John Billings
to review our critique of Teen
STAR; he declined. We can specu-
late why. We would have pub-
lished it since we're interested in
the truth.

3. In a Teen STAR assign-
ment, teens are urged to investigate
all contraceptives, it is significant
that gynecologist Klaus passes up
the opportunity to clearly present
the essential differences between

contraceptives and abortifacients.
4. Despite Klaus's claim of

parental participation, why all the
emphasis on the need for "confi-
dentiality? The program becomes
anti-parent, with no little invasion
of parental/family privacy.

5. In the 1960s I heard lec-

tures by Dr. Arnold Kegel in Cali-
fornia with reference to the "Kegel
Exercises", these were entirely
pitched to increasing sexual plea-
sure. Klaus suggests these "Exer-
cises" to teens "to bring down the
mucus", why this exercise for girls
in 7-8th grades who are 14-15
years from marriage? I cannot un-
derstand why the Kegel Exercises
should be a part of the Teen STAR
program In any case.

6. Those who critiqued the
Teen STAR program have had
wide and long experience in raising
children and educating in Christian
sexuality, they find Teen STAR and

..

Klaus's defense incredible, as do Fr.

Matthew Habiger and I.
8. Parents who are invited to a

meeting at which their consent is
elicited for the Teen STAR pro-
gram will know very well how
little they could learn in so short a
time about this program in a meet-
ing pitched to win them over and
to attain their support.

9. I'm aware of no personal
attacks on Klaus by me or anyone
on our staff, as alleged. She claims
(and so infers my acceptance of the
orthodoxy of Teen STAR) that I
invited her to various symposia
sponsored by HLI. True, for NFP,
neverfor Teen STAR.

10. I beg any reader to exam-
ine objectively the whole Teen
STAR materials personally, I dare
to say they will understand why we
receive repeated complaints from
parents about it, some almost in a
state of shock.

11. Our chief complaint about
Teen STAR is: too explicit, far too
much too soon; far too little moral
content and spiritual emphasis.
Obsessed with fertility and the
repeated watching for bodily signs,
the whole lacks reverence, sensitiv-
ity and delicacy in treating a subject
which is essentially private. No
chastity or modesty will come from
this.

12. I am not opposed to edu-
cation in Christian sexuality, as
Klaus has accused me. I have en-

gaged in it for 47 years of my
priesthood. My point: if we teach
the whole faith, the fallenness of

man, his need of grace, sacraments
(especially Reconciliation and Eu-
charist), prayer and devotion to
Mary, etc., and teach the whole
faith in the light of today's circum-
stances, chastity would be insured.

In this day and age when

Catholic education has virtually
collapsed, when, as Cardinal
O'Connor said two years ago, "We
have raised a whole generation of
Catholics who don't know their
faith" - in such a time it is ex-

ceedingly dangerous, futile and
tragic to put into the young minds
of teens on the fringe of the latency
period detailed biological/physi-
ological/anatomical/ sexual infor-
mation. As Pius XII observed,

"The reason young people get into
trouble sexually is not ignorance,
but weaknessofwillandpovertyof
spiritual life" (emphasis added). And
yet, the whole Teen STAR pro-
gram rarely, if ever, mentions sin
(original sin once, vaguely).

Hardly a day goes by without
someone writing like this (today
12/4/94): "Our fifth grader did not
know the Ten Commandments,
but the school wanted to teach him

biological functions."
13. The Pontifical Council for

the Family will soon release a new
"guide" for parents that reaffirms
the primacy of parental rights over
the sex education of their children.

On 23 October 1993, addressing
about 250 members of CUF in

Philadelphia, Msgr. Peter Elliott,
representing Cardinal Trujillo, said
that the new document reflects the

Vatican's awareness of the pressing
difficulties many Catholic parents
find themselves in battling invasive
sex education programs in public
or parochial schools.

In his prepared statement,
"Humanae Vitae and Education for

Chastity," the Cardinal insisted that
"parental rights must be respected
in this area, because they are the
primary educators of their children,
and no one else is entitled to take

away this right or to take over the
duty inseparable from it."
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"Many parents have trouble
teaching their children a proper sex
education," he said, "but they must
remember they have the grace of
the Sacrament of Marriage which
was imparted to them by God to
sustain, guide, and encourage them
in this essential work. The whole

Catholic community can be more
sensitive to and supportive of these
parents...it also requires, on the part
of all involved in these situations,

knowledge of and respect for the
Church's teachings on parental
rights and duties, set out in
PamiliarisConsortia."

14. I challenge any member of
the FCS - anyone - to show me
one single, scientific study of mod-
em sex education that has pro-
duced the intended results.

15. Aformer member of my
staff, now married and with a doc-
torate in nursing education, took
the Teen STAR program in 1988
and was invited by Klaus to be-
come a teacher thereo£ She re-

fused, in conscience she could not

comply; I quote her comments
about the Teen STAR program:

r..r
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"Dr. Klaus has stated her good

intentions in teaching sex educa-
tion to junior high and high
school students through her

Teen STAR program, but truly
Catholic parents know better.
While it is good to teach en-

gaged and married couples the
details of fertility and sexuality,
it is neither necessary nor pru-
dent to instruct unmarried teen-

agers in the intimate details of
human sexuality in a classroom.

"Teen STAR is usually in-
cluded in religion classes,

thereby crowding the curricu-
lum with sex education instead

of Christian spirituality. Many
students do not know their

"'"

Catholic faith and morality. If all
students learned, believed and

lived their Christianity, sexuality

would take its proper place,
reserved for the intimacy of

marriage and family life. By
teaching the Faith, human sexu-
ality is mentioned in perspective;

e.g., with the creation of man
and his fall £rom grace only to be
redeemed by Jesus Christ, in the
Sixth and Ninth command-

ments, in the Cardinal virtues

(temperance), with the Sacra-

ments of Marriage and Confes-
sion, devotion to the Mother of

purity and in our daily prayers.
"Dr. Klaus premises her Teen

STAR program on the false
belief that if students learn the
most minute details from the 7th

grade on about human sexuality,
they will grow in chastity. Thus,

the youth are taught biology and
psychology with the goal of

generating Christian morality,
This approach ignores the reali-
ties of our fallen human nature.

It is God's grace that is needed
to be chaste. This highly edu-

cated, pornographic society is
proof positive that pseudo-
intellectuals are full of hedonistic
vIces.

"Teen STAR gives too much
disclosure to our youth in mat-
ters of sexuality. There is exces-

sive discussion with their peers
and teachers regarding puberty,
sex appeal, dating and feelings,
these can only serve to stir teen
passion and confusion. This

program also encourages stu-
dents to share intimate details

that belong in the bedroom,

physician's office or confessional.
Why should children set them-
selves up for gossip or ridicule

by either knowing too much or
too little, by being the first or
last to do what the class has

decided to be 'average'? Teach-
ers should stress that the family
knows when the child succeeds

or fails in matters of chastity and
must live with the conse-

quences: 'God always forgives,
men sometimes, nature never.'

"The solution to this sex-mad

society is not more explicit

sexual knowledge for youth.
The solution is to know the

Faith and to pray for the graces
to follow it. If adults - and

above all parents - practice

prudence, temperance, chastity
and charity, then youth will
follow their example."We'll

send our critique of Teen STAR

to any interested reader gratis
who requests it.

16. Through the years I have
known thousands of good parents
in many countries. I know none
who would knowingly subject
their teens to this sexually stimulat-
ing program, a mishmash of values
clarification, pop therapy, discred-
ited Rogerian non-directive coun-
seling, feel-good sensitivity training
- and all this with its daily mucus/
wetness charting for girls and the
daily arousal charting for boys.

Rev. Paul Marx, a.S.B.
Human Life International

7845 Airpark Road, Suite E
Gaithersburg, MD 20879
301/670-7884

1204 Crown Point Drive

Hurricane, WV 25526

Dear Fr. Marx,

I am writing to you so you can
add one more story to the
horrible list of children who

are suffering from the effects of
sitting through the new Creation
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series. At my children's old school
in Galveston-Houston diocese,
after a long and bitterbattle,our
school chose to use New Creation

sexuality catechesis. The third
grade children, after several classes
and in particular, after the lesson on
conception, the poor things
couldn't process the information
they had received. They turned
their lunchtime game of tag into
"sperm war." The boys were
sperms and the girls were eggs and
they didn't want to become preg-
nant. The sperms chased the eggs
and those caught became
mommies. I thank the Good Lord

and our Blessed Mother that my
children were "opted out" of those
classes!

Jennifer Suarez

Dear Dr. McInerny:

Last Summer you wrote to
me regarding the important
work of the Fellowship of

Catholic Scholars. Indeed, the
mission of the FCS is vitally neces-
sary. I am most grateful to you and
all of your colleagues for your
commitment to the Church and

her magisterium and for the dedi-
cated way in which you promote
the teaching of the Church.

Enclosed, please, find a small
expression of my solidarity with
you and the FCS. Be assured as
well of my prayers. May the Lord
bless you and keep you. I am,

Faithfully yours in Christ,

Roberto o. Gonzalez, O.F.M.
AuxiliaryBishop of Boston

IN'MEMORIAM

Effie Alley Quay, longtime mem-
ber of the Fellowship and mother of
Fellowship member Fr. Paul Quay
died at home this spring at age 95.

The Most Reverend Charles H.

Helmsing, D.D.
Bishop Emeritus of Kansas City/St.
Joseph, Missouri

The Fellowship lost a lifetime sup-
porter when Bishop Helmsing died
December 20, 1993. The first pub-
lic meeting of the Fellowship of
Catholic Scholars was held in Kan-

sas City, Missouri in 1977 shortly
after Bishop Helmsing had tendered
his resignation for reasons of health.
He had approved and supported the
Meeting at which his one-time
Vicar General, Cardinal William
Baum, was the Keynote Speaker.

Most of us are aware of Bishop
Helmsing's later career as Bishop of
Springfield-Cape Girardeau, Mis-
souri and his transfer to Kansas

City-St. Joseph to succeed Bishop
Cody who became Cardinal Arch-
bishop of Chicago. Even though
Bishops Helmsing and Cody had
been classmates at Kenrick Semi-

nary, their administrative styles
differed. The official obituaries

noted that Bishop Helmsing was
one of the Council Fathers of
Vatican II and maintained his inter-

est in ecumenism by serving on
postconciliar commissions in Rome
and the NCCB. He and the Episco-
pal Bishops of Kansas City, Bishops
Welles and Vogel, were friends for
many years.

Perhaps less was written about
the Bishop's skill and devotion as a
Confessor and Spiritual Director.
He was the spiritual director for the
Sisters of the Visitation and the

Daughters of St. Francis de Sales in
St. Louis, continued to direct the

Daughters in Springfield, then in
Kansas City, Missouri. As Auxiliary
Bishop of St. Louis, he regularly
heard confessions in St. Louis Ca-
thedral. On retirement, he lived in
the Cathedral Rectory in Kansas
City, MO, and heard Confessions
and celebrated Mass daily. His
greatest consolation were the num-
bers of people who returned to the
Sacraments after decades-long ab-
sences. He had great devotion to
Our Lady.

When Monsignor Helmsing
was Superintendent of Schools in
St. Louis during Cardinal Ritter's
administration, he integrated the
Catholic schools. From what he

told me, it was simple. There were
too many students to accommodate
in one Negro school, while there
was space in the neighboring white
parish, and he balanced the situa-
tion. The furor which followed was

no smaller than the more higWy
publicized one in New Orleans, but
Msgr. Helmsing and Cardinal Ritter
quietly asserted the equality of all of
God's children, and the entire
Church in St. Louis became racially
integrated in the mid-1940's, well
ahead of their Protestant brethren.

His philosophy of religious
education embodied his commit-

ment to the Lord's gift of ttee will
to each of us. He stressed the need

to evangelize, rather than catechise
the young generation. He also had a
consistent and practical devotion to
the Church's missionary work. One
of his tasks in St. Louis was to direct

the Propagation of the Faith office.
But his personal fuendship with
many missionaries, including
Mother Anna Dengel, Foundress of
the Medical Mission Sisters, and
Father, later Bishop, Andrew
Schierhoff of Bolivia, took many
practical expressions. The Bishop
was a man of prayer. He maintained. FCS Newsletter' June 1994
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the spirituality which he had been
taught as a seminarian at Kenrick
Seminary in St. Louis, an organic
unity of Christ and His Church. He
was deeply grieved by the many
defections from the priesthood
following Vatican II, but never lost
his charity or his faith that the
Church was God's and Christ's, and
that we were all called to our differ-
ent roles of service.

When action was demanded, he
did not shrink from it, even though
he knew that the results might be
painful. For instance, the need to
tell the publisher of the National
CatholicReporterthat the paper had
deviated so far from Church teach-

ing, that he could no longer agree
with its title. Subsequent to this, the
Diocesan paper, The CatholicKey,
was founded.

He supported not only natural
family planning, but, integrally,
marriage preparation. Already in
1975, his promoted a joint policy
with Kansas City, KS, which re-
quired six months' preparation for
marriage. The date for the wedding
could not be set until after the

preparation, to focus on the mar-
riage, not the wedding.

The January 9, 1994 issue of
the CatholicKey was filled with
articles about Bishop Helmsing and
his implementation of Vatican II.
The spiritual basis of all he did was
revealed in many personal stories. I
remember him as my spiritual direc-
tor and great fuend of many years.
As a young convert, he helped me
find my way into the Medical Mis-
sion Sisters, and later was an enthu-
siastic supporter of my work in
Natural Family Planning. He con-
tinued to support me with his
fuendship, prayer, and advice. We
have a good friend in Heaven. May
he intercede for all of us.

'-

-BOOK-REVIEWS

Holy Siege: The Year That Shook
Catholic America, Kenneth A.
Briggs, (Harper Collins, 594 pages,
$27.00)

Reviewed by
Msgr. George A. Kelly

T he Catholic Church which
once looked like a classic

ballet company, with a
choreographer-director very much
in command, is now a "Ballet
without a choreographer, a stage
bustling with vibrant emotion,
dotted with epicenters of loosely
related activity." So says the
one-time Protestant minister, reli-

gion editor for the New York
Times, and confidant still of many
post-Vatican II Catholic reformers.

Holy Siegeis ajournalist's ac-
count of recent Catholic upheavals
seen through the eyes of one who
calls himself" a loving outsider,"
but who judges what he sees as a
typical American reporter of our
day. Modernity, especially its
post-Korean War genre is the
groom, and the Catholic Church's
move to marry it is the story. And
the year 1986-1987 is the year that
sent the old ballet company off
stage, out on the road - beginning
with Rome's censure of Charles

Curran (August 18, 1986) - end-
ing with John Paul II's meeting
with the American hierarchy in Los
Angeles (September 16, 1987)
where he firmly lectured them
against dissent.

Anyone interested in the
Catholic crisis will find Holy Siege a
ready-made handbook of fact and
opinion. The summary of events is
so concise that the book at times
looks like a concordance of a reli-

gion editor's weekly columns; yet
it has a cohesiveness reflective of
the author's own world view as a

Methodist believer. The small print
is a reader's nightmare, not unlike
the dream that 1986-1987 some-

how capsulates (like 1492 or 1776)
the beginning of a Catholic effort
to hustrate the ecclesial forces un-

leashed by the Second Vatican
Council.

The stereotype of a Church
allegedly by-gone is clear enough,
one in which "religious duty su-
pervised by priests was the norm"
and where people found "sacra-
ments as the source of grace neces-
sary for the salvation of the soul."
Says Briggs: "Nothing could be
more important than regular recep-
tion of forgiveness and commun-
ion. Church was where you found
the spiritually right stuffby exact-
ing rituaL" (pp. 50-51)

The 1986-1987 Chronology
covers the various in-Church

movements to grow out of the
Council, assisted somewhat by the
writings of such theologians like
Raymond Brown and Avery
Dulles, those which gave impetus
to what is now commonplace in
the Church: stress on human con-

cerns, social conscience, freedom in

religious life, consensus
decision-making, a more pastoral
(i.e. relaxed) approach to sin and
sinners, married clergy, general
absolution ("a relatively obscure
topic" for the author), criticism of
Church structures, and John Paul
II's many efforts to turn things back
to normal. Briggs reports how
during his 1979 visit to the United
States the new Pope showed his
hand by passing over Detroit be-
cause Dearden's progressive views
were out of favor with him (p.
167). Rembert Weakland was
lucky that John Paul II was not in
Peter's Chair when his name came

up for Milwaukee (p. 48).

r
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"

Mr. Briggs, with his fine
journalist's ear, picked up some
juicy tidbits about bishops which
he passes on with gula. Like
Raymond Hunthausen, then under
siege from Rome, rising at a na-
tional meeting to implore his peers
"to assert its collective manhood,
to stand up to those in Rome and
their allies who would minimize or

reduce the competence of the
Conference." (p. 91) (This the
author calls "a modified Monroe

Doctrine.") On another occasion
in 1986 when the hierarchy, under
pressure from Rome, restricted the
use of general absolution, Briggs
reports: "One bishop grumbled to
another in the nearby men's room
about what he considered the

resolution's regressive intent: 'Well,
I suppose the situation will change
when there are fifty thousand
Catholics for one priest. "", (p. 95)

This is what the Catholic

struggleis all about - power for
and against change, change, that is,
without nuance. Still Briggs covers
all the fights in some detail. The
political bent of the Church bu-
reaucracy is mentioned repeatedly,
but hardly evaluated. Cardinal
Dearden and Cardinal Krol,

NCCB founders, are hardly men-
tioned. Archbishop Hallinan, a key
player on the opening scene, not at
all. Cardinal Bernardin is described,
as follows: "Many liberals thought
that, underneath this political guise,
he came as close as anyone in the
top ranks of the American hierar-
chy, to seeing things their way,
though it was difficult to find solid
evidence to prove it." (pp.
125-126) For Briggs the issue is
political. Citing Bishop Edward
Egan's prediction at the 1986 Fel-
lowship convention that American
Catholics were reaching out now
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more to touch Rome, than to

withdraw from that relationship,
Briggs sums up the Catholic future
this way: "Bishop Egan forecast
optimistically. Ifhe proved right,
the dissenters were running against
the tide. If he had it wrong, Catho-
lic America would continue to

struggle in the throes of modem
forces." (p. 36)

That there is a siege in the
Church is beyond doubt. That it is
holy is dubious. That John Paul II
is the one who leads the siege
Briggs does not prove. But he does
cover the battleground quite well
within the range of his New York
Times perspective. Unexamined is
the next stage in "the siege," viz.
who decides when a college which
calls itself Catholic is no longer
Catholic.

Holy Siegemay fairlybe de-
scribed as a pro-American Church
book assigning Rome usually a
restrictive role in an emerging new
type of Church. Cardinal
Bernardin is progressive, Cardinal
O'Connor a conservative;
Raymond Brown, "the most cel-
ebrated Catholic New Testament

Scholar in the country," Germain
Grisez "a widely known conserva-
tive writer;" the LeadershipConfer-
enceif Women Religiousmentioned
several times, the Consortium

PeifectaeCaritatis not at all; and so
forth. What the Word of God or

the Mind of Christ really is still has
to be settled, if there is such a
Word or a Mind.

The Week of Salvation: History
and Traditions of Holy Week
By James Monti
Our Sunday Visitor Publishing
Division Our Sunday Visitor, Inc.
Huntington, Indiana 46750
447 Pages. HB
$19.95 plus $3.95 Shipping

Reviewed by KD. Whitehead

T his unusual book is a nar

rative examining in consid
erable historical and geo-

graphical detail the scriptural, litur-
gical, and devotional observances
which the Church celebrates dur-

ing the most important and climac-
tic week of her liturgical year-
Holy Week from Palm Sunday
through Easter Sunday. Most of us
take part in some or all of the very
special rites and celebrations which
take place in the course of what
author James Monti styles "the
week of' book succeeds very well
in doing is salvation. What this
explaining the history and the
meaning of what we - that is, all
active, practicing Catholics - do
take part in during this most sol-
emn week. The book also provides
an excellent comparative descrip-
tion of some of the variations

found in the practice of the Eastern
Orthodox and other Oriental Holy
Week traditions.

This reviewer found the book

especially enlightening and reward-
ing because I read it during Holy
Week, thus benefiting from a
greatly heightened experience of
the sacred events which, by the
testimony of the abundant docu-
mentation which the author has
assembled, the Church has never

failed to re-enact and solemnly
celebrate as the very heart of what
in fact she exists to celebrate,
namely, the drama of our salvation

Ii
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in and through the sacrifice of Jesus
Christ on the cross and His resur-
rection from the dead.

However, a comparable benefit
would be derived from any serious
study of these pages, either before
or after the celebration of Holy
Week, since it provides a detailed
narrative explanation of what one
has experienced, or will experience
again, in the course of Holy Week.
The point of participating in Holy
Week rites and celebrations, after
all, is to experience and understand
both that we are saved and how we

are saved; and for these things this
book provides a wealth of history
and explanation which goes well
beyond what is contained in the
regular liturgical rubrics.

At least in part because of the
comprehensive liturgical reforms
which most of us have been going
through since Vatican Council II,
there is a greater sense today of
how the Church has constantly
adapted and changed her liturgical
celebrations. While liturgy may
indeed be "timeless" as celebrated,
the Church nevertheless does exist

in time, and a study of the liturgy
such as this therefore shows regular
changes and modifications, even
while the reality which the liturgy
reflects remains unchanged and
eternal, the Easter Vigil celebrated
by the Holy Father in St. Peter's
today, with the accompaniment of
the Sistine Choir, surely conveys a
markedly different impression than
did the rites which the apostles
themselves immediately began
celebrating in memory of their
departed Master.

Yet one of the great values of
the abundant material which James
Monti presents coming from so
many different sources in this book
is to demonstrate that while, yes,
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the liturgy has" changed," what is
most remarkable is how the

Church has never lost sight of what
the liturgy is all about--what she is
all about--and therefore she has

never ceased to present and
re-present Jesus in ways which
enable the faithful to experience
dramatically who He is and what
He has done for us--and what we

must, therefore, try to do for Him.
James Monti's presentation, in

my view, represents a strong vindi-
cation of the Vatican II liturgical
reforms. He strongly emphasizes
the sense of reverence and solem-

nity which are inseparable from
authentic liturgy, and, at the same
time, he also evidences what is

surely a deep and genuine love of
the Latin-rite tradition. Neverthe-

less, there is no indignant
Tridentine-style nostalgia here; not
only did the "great" era ofliturgy
not end with the era of Pius XII, as
some of our traditionalists often

allege. Rather, the historical fact of
the matter is that the authentic

renewal of the liturgy with which
Vatican II was in strict continuity
actually only began in earnest when
that same pontiff, Pius XII, decided
in the early 1950s to revive the
celebration of what James Monti
calls "the single most important
celebration of the year," the Easter
Vigil. Vatican II simply took the
next logical steps following upon
what Pius XII had pioneered.

Holy Week, as now celebrated
following the Vatican II reforms,
probably draws upon the widest
breadth of the Church's authentic
tradition in the Church's entire

history of solemnly re-enacting and
celebrating the great salvific words
and acts of the Church's Founder.

And the author draws upon a wide
variety of scholarly sources in order

to construct his narrative bringing
all this vividly before us. He uses
his sources judiciously and well,
and the result is definitely a book
which brings it all together for us.

Twilight of Liberty: the Legacy
of the ACLU
William A. Donohue

Transaction Publishers, New
Brunswick (US.A.) and London
(UK.) 333 pages, HB. No price
given: order from Transaction
Publishers, Rutgers-the State Uni-
versity, New Brunswick, NJ 08903

Reviewed by KD. Whitehead

F ew people today can any
longer be unaware of the
catastrophic decline in mo-

rality and civility in our society
over the past thirty years, accompa-
nied as this decline has been by an
equally catastrophic rise in socially
irresponsible, immoral, and out-
right criminal behavior. Christians,
in particular, are surely beginning
to realize by now that whatever
else our society may have become,
it is most certainly no longer
"Christian" (as it used to be,
broadly speaking, "mainline Prot-
estant" here in the United States).

Catholics have, on the whole,
been slower to notice than most

that, increasingly, many of our
social assumptions, practices, and
policies have become frankly and
overtly anti-Christian; many of
them are still back in New Deal

days. Except for a ritual and verbal
condemnation of abortion, an issue

considered tiresome by many of
them but one which unhappily
they cannot evade or ignore, most
Catholic social service operations
are perfectly ready, for example, to
enter into active cooperation with
what is called health-care reform as
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it is currently being debated in
Congress: no suspicion ever seems
to darken their minds that perhaps
things are no longer all they appear
to be in progressive, modem
America today.

Yes, there is all that confused
talk about "culture wars" out there,
some of it even spilling over into
political campaigns, but most
Catholics haven't really gotten too
deeply into any of it so far, even
though our current social ills al-
ready extend far beyond questions
of mere "culture." What is actually
happening out there is that the
traditional moral code of the West,
based on the Ten Commandments,

is in the process of being progres-
sively and systematically eliminated
and replaced by - what? Yester-
day it was abortion, today it is
assisted suicide, tomorrow it will

simplybe toutcourtwhat George
Orwell identified in his famous

essay on the totalitarian corruption
of language as "the elimination of
undesirable elements."

As the nihilistic juggernaut
advances, more and more people
are beginning to notice that our
political and constitutional systems
no longer work the way that they
are supposed to or the way that
they used to (though, here again,
Catholic seem to be generally lag-
ging behind many others in notic-
ing this). We have, for example,
more and more been coming under
a direct and open rule of the
courts. There is no law or custom

that, perhaps once taken for
granted by everybody as reflecting
justice, common sense, or common
decency, that some federal judge
somewhere is not now prepared to
abolish by simple judicial fiat--and,
more often than not, to get away
with abolishing..

And it is merely a measure of
the seriousness of our situation that,
only too often, the court doing the
undermining of our laws and our
morals and our customs is none

other than the Supreme Court of
the United States itself We need

think only of how the Supreme
Court has abolished the equal pro-
tection of the laws for the unborn

by discovering a woman's right to
take the life of another in "emana-

tions" of "penumbras" (or was it
"penumbras" of "emanations"?);
how it has served to throw a

mantle of protection over gross
obscenity by pretending that it is
"£fee speech"; how it has forbidden
school prayer and virtually every
other kind of public recognition of
the sovereignty of God or of His
law; and, indeed, how it has served
to deny justice in a myriad of ways
by the simple determination that
justice understood as giving what is
due is now irrelevant to our

American legal and constitutional
concerns.

People sometimes wonder how
it all could have happened so fast:
how a two-hundred-year-old legal
and constitutional system -indeed,
a two-thousand-year-old moral and
civilizational system -could have
been substantially dismantled in our
country in less than a generation.
The liberal ideas that are the basis

of today's brave new world have
been around at least since the En-

lightenment, but they were long
thought, and are still thought by
many, to be simply ideas with no
serious consequences. How did
they suddenly come to be the stan-
dardsin accordance with which our

courts, our legislatures, our bureau-
cracies, our media, and our other
"establishments"now use to decide
how our lives are to be lived?

The causes are no doubt com-

plex and manifold. The decline of
religion and of serious belief in an
afterlife and reward and punish-
ment -- all these things immedi-
ately come to mind. Scholars no
doubt will have their work cut out

for them in examining such causes.
But on at least one level: just sup-
pose there were a nationwide ac-
tivist organization tirelessly and
effectively operating at the point
where modem liberal ideology
generally gets translated into actual
social policy and practice through
the decisions of courts, legislatures,
bureaucracies, and other modem
social" establishments." Would not
the existence and effective func-

tioning of such an ideological orga-
nization mightily assist in the kind
of transformation we have been

witnessing -- including the almost
complete dismantling of any official
recognition of traditional morality
in our society, and the substitution
of a new relativist utilitarian, and

wholly this-world "morality" in its
place?

As it happens, there is such an
activist organization in existence,
and it has been, unfortunately, only
all too successful in accomplishing
its aims over the past thirty years.
The organization, of course, is the
American Civil Liberties Union

(ACLU). With affiliates nearly
everywhere, and with the means
and the will to go into court on the
slightest pretext on behalf of causes
which average people would con-
sider far out but about which the

organization itself is grimly serious,
the ACLU has consistently aided
and abetted, and often has actively
orchestrated, the transformation of

our society which has mostly been
effected through the courts and
which Christians and Catholics can
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often only regard as naked immo-
rality and galloping decadence.

A Catholic sociologist, Will-
iam A. Donohue, has now ably and
perceptively examined the record
of the ACLU over roughly the
same time period we have been
talking about - the single genera-
tion which has been witnessing our
society's suicidal crash dive. This is
one of the most eye-opening books
you will ever be able to read about
how our society has become what
it has unfortunately become. It is
not that the ACLU is necessarily
behind every decadent trend or evil
development that we have had to
suffer; but it has been involved in,
if not actually behind, a surprising
number of them. Moreover, it has

helped establish patterns of social
judgment and change which, once
established, have tended to con-
tinue in the same direction without

anybody such as the ACLU even
needing to push any longer.

ACLU activism has predomi-
nantly operated in the courts; it has
been one of the factors behind the

courts taking over such vast new
sectors of our lives. The author

surveys the effects of ACLU activ-
ism in the areas of the family,
schools, freedom of expression, the
homeless, crime, and civil liberties.
The results? From either a consti-

tutional or a Christian point of
view: wreckage. Pretty nearly an
unrelieved picture of it. Even if our
traditional legal protections and
procedures and our traditional
social controls have not always
necessarily been visibly dismantled
after the ACLU finished with

them, they have often remained
nothing more than non-functional
shells.

One thinks of the modern

insurance term, "the car was 'to-
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taled.'" While the car in question
may not have been completely
destroyed, it no longer functions or
is worth fixing from an insurance
point of view. This is exactly what
has happened to many of our social
controls and traditional legal pro-
tections in the era of the ACLU.

As the author points out:
"When the ACLU wins, it does

not win a debating contest; it
scores a judicial victory that has
consequences for the entire soci-
ety."

Even before writing this book,
Dr. Donohue was already the
country's leading critical authority
on the ACLU, having earlier
authored The Politicsif the American
Civil Liberties Union. Although this
book is a sequel to the earlier one,
it can be read independently of the
latter and is of special importance
because it covers precisely those
years when extremist liberal ideol-
ogy has become largely through
the courts something like a brand
new basis of our now rapidly disin-
tegrating society.

The author analyzes the
ACLU's action from the standpoint
of its consistent promotion of a
radical, "atomistic" individualism,

and its consequent "no quarter"
war upon all mediating social insti-
tutions such as family, school,
church, private associations, and
similar institutions. William A.

Donohue is not, of course, the
only author who has seen the im-
portance of mediating social insti-
tutions for the cause of true liberty
and the common good; but his use
of the concept in charting the de-
struction regularly being wrought
in our society by the ACLU yields
excellent results.

His principal thesis, which he
demonstrates beyond any question,

is that in carrying to the extreme a
concern for purely individual
rights, the ACLU undermines the
kind of true ordered liberty which
the United States Constitution,

among other charters, was expressly
designed to protect. Moreover,
once the ideology of absolutist
"rights" becomes paramount, it
soon develops that there are all
kinds of additional, previously
unrecognized "rights" out there
which suddenly emerge clamoring
for actualization -- and the

ACLU is meanwhile right there
assiduously helping to midwife all
these same new rights - an enter-
prise in which it has been only too
dismayingly successful.

(Ironical]y, in accomplishing its
aims, the ACLU is itself function-

ing as a kind of mediating organi-
zation which proceeds by enlisting
the government and the courts in
its war on all other private mediat-
ing institutions!)

The sober evidence provided
by this book establishes beyond
doubt that the ACLU has consis-

tently been both an extremist and a
dangerous organization - danger-
ous because it has been so relatively
effective. And yet one of the rea-
sons it has been able to be so effec-

tive is that the negative, destructive
aspect of its work is too often con-
cealed behind the crusade which its

very name proclaims that it is pri-
marily in favor of" civil liberties."
Who ever dares to be against" civil
liberties"? The opposition is dis-
armed before it starts.

Because the very phrase "civil
liberties" continues to be some-

thing of a shibboleth in our society,
William A. Donohue has wisely
written no mere intemperate po-
lemic against the ACLU but rather
a balanced, scholarly, dispassionate
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account in crisp, readable prose
which allows the extremist record

of the ACLU to speak for itself it
will be hard for the reader who
favors civil liberties in the true

sense to miss the real point,
namely, that the activity of the
ACLU really represents the twilight
ofliberty.

The good news about all this is
that, since completing this book,
the author, Dr. Donohue, has been
named president of a revitalized
Catholic League for Religious and
Civil Rights, now headquartered in
New York City: the ACLU now
looks to have a very knowledgeable
and formidable adversary on the
ground for some time to come;
maybe in his new role Bill
Donohue will even be able to suc-

ceed in getting a few more Catho-
lics up to speed concerning what
has been happening to our society
and concerning the grave responsi-
bility all Christians have to try to
do something about it.
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Does Catholicism Still Exist?,

James V. Schall, S.]., (Alba House,
265 pp., $13.95)

Msgr. George A. Kelly
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Father Schall's book came to

my attention shortly after I
had read the minutes of the

1993 Bishops' Meetings in Wash-
ington, D.c., where the hierarchy
were wrestling with questions like:

What is religious life? How to tell
a Catholic college? When is a
translation of scripture not a trans-
lation, but a re-writing of God's
Word? Does CatholicismStill Exist?

is a more radical question.
This is a scholarly but

hard-hitting book. Its thesis is
simple: At a time when the true
Catholic message has never been
better articulated by John Paul II,
and when, if that truth were
known, the Church has no reli-

gious competitor in its class, when
the secular world is itself groping
for justification of its expansion
into theological matters, efforts are
being made, even within the
Church, to create a "Catholicism"

that is hardly different from reli-
gion in general. No wonder, says
Schall, so few are persuaded or
even challenged by the radical
newness of Catholicism, no won-
der the increasing attacks on Ca-
tholicism.

The author continues: "The

day of worrying about the specific
'Catholicity' of historical Catholic
universities is probably over. This
battle is already lost, however qui-
etly this must be whispered to our
neighbors and benefactors as well as
the heathen. The only thing miss-
ing is honesty on the part of the
universities and the hierarchy itself
formally to admit the fact." Mod-
em Catholic intellectuals, he avers,
lost their faith at precisely the time

when the same faith was becoming
most credible, most intellectually
plausible. If the book is "against"
anything, he continues, it is against
those priests, bishops, theologians,
professors, laymen, and, yes,
non-Catholics and non-believers,

who explain what Catholicism says
about itself wrongly.

Where do we go from here?
Fr. Schall says that presently the
Pope is left to do all the work of
re-evangelization himself, even
though his views are looked upon
as a minority opinion, even within
the Church. Hardly a word, he
observes, is spoken in defense of
those considerable numbers of

priests, nuns, professors, and laity
who are effectively marginalized or
silenced because they are orthodox.

Every educated Catholic, who
can, should read this book. Fr.

Schall is not an angry man, simply
a smart reporter. And he should
know, coming as he does from
Georgetown University, one of the
Church's main fonts of the Land

0' Lakes revolution, where re-
cently a major effort to derail the
Universal Catechism was under-

taken, and where support for ho-
mosexual activists has blossomed.

Near the end of his life Walker

Percy was asked why he believed
in Catholicism. With some exas-

peration he responded, "What else
is there?"
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New from Alba House, New York:

The Gift oJGod: The Holy Spirit, Andrew
Apostoli, CFR, ISBN 0-8189-0703-7,
157 pp., $8.95.

Griif: WisdomJrom the Sages,compiled
and edited Barbara R. Wise, ISBN 0-
8189-0671-5,62 pp., $1.95.

Active Participationat Mass: What It Is and
How to Attain It, Anthony M. Buono,
ISBN 0-8189-06082-0, 133 pp., $5.95.

Mary oj Galilee, Vol. 1: Mary in the New
Testament,Birch and Ruby, SM, ISBN
0-8189-0692-8, 193 pp., $11.95.

EthicsJorDoctors,Nurses, Patients,H.P.
Dunn, M.D., ISBN 0-8189-0688-x, 158
pp., $8.95.

'1

Stay Tuned:A Guide to Communion in the
Age of Communiction,Leonard A. Sroka,
ISBN 0-8189-0686-3, 101 pp., $6.95.

New from the Center for Economic
and Social Justice:

Curing WorldPoverty:The New Role of
Property,John H. Miller, c.S.c., S.T.D.,
ISBN 0-9626257-5-2,301 pp., $15.
New from Collier Books:

Storiesfrom the ChristianYear,The
Chrysostom Society, ISBN 0-02-
028185-4,214 pp., $8.00.

New from Crossroad Publishing
Co., New York:

Brotherand Lover:Aelredof Rievaulx, Brian
Patrick McGuire, ISBN 0-8245-1405-x,
186 pp., $22.50 hardcover.

Jesus, Qumran and the
Vatican:Clarifications,Otto Betz and
Rainer Riesner, ISBN 0-8245-1397-5,
196 pp., $19.95 hardcover.

..
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Mature Christianity in the 21st Century:The
Recognition and Repudiation oj the Anti-

Jewish Polemic in the New Testament,
expanded and revised edition, Norman
A. Beck, ISBN 0-8245-1358-4, 372 pp.,
$24.95 hardcover.

New from Forest of Peace Publish-

ing, Leavenworth, KS:

In theShadeoftheTerebinth,Gabriel
Meyer, ISBN 0-939516-23-3, 143 pp.,
$14.95 hardcover.

New from Ignatius Press, San Fran-
cisco:

Citadelof God: A Novel aboutSt. Benedict,
Louis de WoW, ISBN 0-89870-404-9,
$14.95.

DionysosRising: A Birth of CulturalRevo-
lution Out oj the Spirit oj Music, E.
Michae1Jones, ISBN 0-89870-484-7,
204 pp. $16.95.

Idylls and Rambles:LighterChristianEs-
says,James V. Schall, S.J., ISBN 0-
89870-456-1,240 pp., $12.95.

A Map oj Life: A Simple Study oj Catholic
Faith, Frank Sheed, ISBN 0-89870-474-
x, 147 pp., $8.95.

Real Women: Advice, Commentaryand
EncouragementJor Women Today, ed. Sr.
Concetta Belleggia, D.S.P., ISBN 0...,
89870-462-6,244 pp., $12.95.

St. Pius X: The FarmBoy Who Became
Pope,Walter Diethe1m, O.S.B., ISBN 0-
89870-469-3, 163 pp., $9.95.

The Shadowlandsof C. S. Lewis: The Man
Behind theMovie, Selectionsfrom the Writ-
ingsof C.S. Lewis, intro. Peter Kreefi:,
ISBN 0-89870-493-6, 221 pp., $12.95.

What's Wrongwith the World, G. K.
Chesterton, ISBN 0-89870-489-8, 200
pp., $12.95.

Your Questions, God's Answers, Peter
Kreeft, ISBN 0-89870-488-x, 121 pp.,
$8.95.

New from Our Sunday Visitor,
Huntington, IN:

The Ambassador'sStory: The United States
and the Vaticanin WorldAffairs,Thomas
Patrick Me1ady, ISBN 0-87973-702-6,
224 pp., $19.95 hardcover.

The Handbookoj CatholicSacramentals,
Ann Ball, ISBN 0-87973-448-5, 222 pp.

New from Paragon House:

Against All Hope: Resistancein the nazi
ConcentrationCamps 1938-1945,
Hermann Langbein, Tr. Harry Zohn,
ISBN 1-55778-363-2, 501 pp., $29.95
hardcover.

New from Paulist Press-Classics of
Western Spirituality, New York:

JohnHenryNewman:SelectedSermons,
ISBN 0-8091-3451-9, 416 pp., $19.95.
New from St. Paul Books and Me-
dia, Boston, MA:

The New Wine:Christian Witness of the
Family, Carlo Maria Martini, ISBN 0-
8198-5131-0,319 pp., $6.95.

New from Sophia Institute Press,
New Hampshire:

The Art of Praying:The Principlesand the
Methodsoj ChristianPrayer,Romano
Guardini, ISBN 0-918477-21-1, 184
pp., $16.95 hardcover.

The Art of Living, Dietrich and Alice von
Hildebrand, ISBN 0-918477-20-4, 139
pp., $14.95 hardcover.
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~~ OVER THIS ~~

YOUR WHITE GRAVE

Over this your white grave

thejlowers if life in white~

so many years withoutyou~

howmanyhavepassedout if sight?

Over this your white grave

coveredJor years, there is a stir

in the air, something uplifting

and, like death, beyond comprehension.

Over this. your white grave

oh, mother, can such loving cease?

Jor all his filial adoration a prayer;

Give her eternal peace.

Karol Wojtyla
Cracow, Spring 1939

!
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.t=ello~S'hipof CtJtholicScholtJT'S'

AnnutJl Convention

Corpus Christi Cathedral

At the gracious invitation of the Most Reverend
Rene H. Gracida,Bishop of Corpus Christi, the

Fellowshipof Catholic Scholarswillhold its
1994Annual Convention from

September 23rd to the 25th at the Marriott
BayfrontHotel in Corpus Christi,Texas.

This year's theme is Catholicity and the New
Evengelization.Monsignor M.Francis Mannion of

The Cathedral of th~ Madeleine, SaltLakeCity,
Utah, is serving as the 1994program chairman.

Convention registrations and hotel reservations
maybe made through the Christian Conference
Officeat FranciscanUniversityof Steubenville. If

you would like a registration packet, please call the
Christian Conference Officeat 1-800-437-8368.

CGfi:holicii:y &.

i:he New ~VGfngeli"ZGfi:ion
Presenters and respondents include:

Dr. Glenn Olsen and Dr. Joyce Little, Rev. Lawrence Brennan, eM., Dr. Anne Carson Daly:
The"CatholicMoment"andtheQuestionofInculturation

Dr.Janet Smith and Dr.James Hitchcock:
CatholicMorality and AmericanCulture:Towardsa PositiveEngagement

Most Rev.FrancisE. George, a.M.l.:
Catholicityand theNewEvangelization

WilliamBentleyBall,Esq.and Dr. RalphMcInerny:
America'sCatholicInstitutions:TheEvangelicalChallenge

Robert Lockwood and Russell Shaw:

TheCulturalCredibilityofCatholicism:TheRoleofCommunication

Msgr.M.FrancisMannionand Msgr.MichaelHeras:
EvangelizationandAmericanEthnicity

Dr. Christopher Wolfeand Dr. BrianBenestad:
TransformingSociety:TheRenewalof theLayApostolate
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