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Is TiITle On Our Side?
Gerard V. Bradley

write on the thirtieth anniversary of the issuance of
Humanae Vitae. The Fellowship is marking the occasion
with a press release praising that prophetic document, and
one of our sessions at the upcoming Denver meeting will
be on "Faith and Procreation." Fr. Germain Kopaczynski
will give thatpre~entation. (f\. compl@~~agenda for the

conference appearS'~toci.tffls'ISsue.)
Our host in Denver just issued a marvelous document on

Humanae Vitae. Archbishop Charles Chaput's .pastoralletter "on
the truth aqdlilleaning of married love" arly a perfect
treatment of the teaching, especially of its' ee accurate
predictions. Archbishop Chaput details the four main problems
which Paul VI cautioned against if the I:S;h'steaching is
ignored. One might well summarize t angers by saying they
amount to different aspects or implications of the instrumentali-
zation of the human body. The ,~ll~ffects pf tbjs culturally
entrenched dualism are all .111111<'I.PH '<

Late in his letter the the'jXtWb\generations-
my own and my teachers"~ which once led dissent" from
Humanae Vitae are "still reacting against the Gatholic
rigorism of the 1950's." Probably they are. sJtvation
brings to my mind the question, on whose side is time? These
generations are indeed graying, and they will ta~e ~heir
baggage with them when they pass. Some of]
seem to have taken a vow of optimism, say that things will be
much better then; that the old issues and animosities will give way
to a clean slate, of sorts. i'<

,Ii :ii!!

When it comes to cultures, though, there"is ntisuch thing as
a clean slate. And ours will soon be, ifit is not already, profoundly
non-Cathplic in its assumptions. To boITQWa,n~mage from., *<

have lost certaiq.!1I!8ntxVtlof the river bed
(presuppositions about fhenatur@ of"belief and knowledge) over
which the river (any set of:first order beliefs) must flow. So, what
counts as an "orthodox" Catholic on so many campuses, including
my own, is someone who accepts most church teachings, and
keeps quiet about those he rejects. But none of them is accepted as
certainly true on the authority of the Magisterium; that the Pope
teaches with the authority of Christ is a notion not so much

(continued on page 2)
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rejected as unfathomable. Orthodoxy just isn't a
matter of abiding by more, rather than fewer, of
the club's rules.

Most important, time is against us when it
comes to Catholic higher education. We have to
play our ace card soon, or we will lose it. For our
ace card is the financially decisive group of alums
who populate the reunions, men and women near
sixty and older, who graduated from Catholic

colleges and universities before dissent became the
orthodoxy of the campuses. They, too, will soon
pass from the scene, taking their preoccupations
with them. And leaving their kids a lot of money.
These baby boomers are, reliable statistics indicate,
contracepting at the same rate as Americans
generally, and are virtually uncatechized.

And implementation of Ex CordeEcclesiaeseems
to have dropped off the NCCB radar screen. ffi

LETTERS TO THE EDITOR

Dear Prof. Bradley:

As a bishop I would like to express my thanks to the
Fellowship of Catholic Scholars for your work on be-
half of the Church. Unfortunately I never seem able to
attend your annual meeting.

However, I would like to present a pastoral prob-
lem for your consideration. My background includes
twenty-five years in Catholic high school education, as
teacher, principal and superintendent of schools. I have
also been a pastor, and now bishop of a diocese.

The Church's position on premarital sex, the
requirement of being married in the Church, and the
Church's opposition to artificial contraception are well
known. However, there is wide dissent in all three

areas in my diocese and elsewhere.
Is there an underlying theological reason for this

dissent? I myself suspect that many people, although
they consider themselves to be Catholic, actually do
not really believe in the Church. It is one thing to
admit that you have done wrong, but many seem to
justify their actions by "disagreeing with the Church,"
"since everybody does it."

If this is true, I wonder if the Fellowship might
offer some light on this pastoral situation, perhaps in
one of your published articles. Thank you very much.

Yours sincerely in Christ,
Most Reverend Donald W. Montrose, D.D.

Bishop if Stockton

Dear Editor:

Congratulations to Jude Dougherty for pointing out
the benefits of Thomism as an aid to the Catholic

Church in its battle against the prevailing secularism.
The Holy See has often recommended it (Leo XIII,
Pius XII, Vatican II), but it has had a serious decline in
universities and seminaries after Vatican II. Two issues

have plagued Scholastic philosophy since the Renais-
sance: epistemology and cosmology. The epistemologi-
cal problem has been the basic one in all Western
philosophy for 350 years! It cannot be set aside by
Thomists today (paceGilson) if Thomism is to engage
modern secular and scientific culture with any hope of
success. What Jude Dougherty quoted from Leo XIII
could be slightly paraphrased here: Bad epistemology
can only be fought with good epistemology. Thor-
oughly and experientially developed.

Also, the philosophy of nature and of human
nature requires vigorous and up-to-date cultivation.
Opportunities for influence here are endless. Even Leo
XIII in 1879 said: "[N]othing could be more useful for
the philosopher than to investigate carefully the secrets
of Nature" and to know physical science well.
Thomistic philosophy will flourish again to the great
benefit of the Catholic faith and the world, if its propo-
nents develop and equip it using the riches of modern
language to meet effectively the problems of know l-
edge and nature still confi:onting us.

Sincerely yours,

JeromeF. Treacy, SJ.
Clarkston, Michigan

- FCS Quarterly. Summer 1998
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MEMBERSHIP MATTERS

Rev. Thomas F. Dailey, OSFS
Executive Secretary

I
t's a title. It's a statement.
And it's a new feature!

Since the FCS is an association of both

fellowship and scholarship, this column
provides the opportunity to promote both

of these purposes. Here we will offer regular
updates on the intellectual work of our members.
In upcoming issues of this Quarterly,we will give
notice of books and articles published, of presenta-
tions given, of awards and honors granted, and
other information concerning our scholarly service
to the Church.

To provide comprehensive and up-to-date
information, we need your help! Whenever you
can, please communicate to the Office of the
Executive Secretary any news concerning the
work that you are doing. You can send this by
mail, by fax (610-282-2254), or bye-mail
(DAILEY@faculty_1.allenco1.edu).

In addition, the Board of Directors decided at

its last meeting to initiate two projects - a public

relations campaign and a membership directory.
The public relations campaign has begun with

the issuing of press releases in the name of the
Fellowship. To date, we have offered public
comment on two occasions: the promulgation of
the new papal document concerning adherence to
matters of faith (Ad tuendamfidem), and the 30th
anniversary of the publication of Humanae Vitae.
Please check you local (arch)diocesan newspapers,
and let us know if you see the Fellowship in print!

Concerning the MembershipDirectory,we are
in the process of updating our files and gathering
the appropriate data. If you would, please send a
note to the Office of the Executive Secretary with
the following information about yourself

. name, position, and institution

. mailing address

. phone, fax, and e-mail numbers

. academic degree and area of study

With your help, these new ventures will al-
low us to communicate better among ourselves
and with the Church and society that we serve -
because in the FCS our membershipdoes matter! ffi

OBITUARY

Rev. Martin Voorhies Jarreau, S.J.
August 6, 1915-April 2, 1998

H oly Name Church in New Orleans was
almost full for the Requiem Mass for
Fr. Jarreau on April 6, 1998. He had many

friends in New Orleans and all over the South, and
indeed the nation. He celebrated many marriages,
funerals and christenings. It can safely be said that very
few Jesuits of recent times were known as well or
loved so much.

Fr. Jarreau was the first-born son of Lucien and
Alice Voorhies Jarreau. He grew up in New Orleans
and was educated as a boy by the Brothers of the
Sacred Heart. When it came time for high school he
begged his parents to go to St. Aloysius conducted by
the brothers, even though he lived closer to Jesuit High
School. He finished there in 1935 and went on to

Loyola where he got his A.B. in Economics. Fr. Joseph
Butt got him his first job working for Phillip Morris.
By his own confession he was a man about town and
reputed to be an excellent dancer. But his heart led
him to Grand Coteau in 1937. Among his fellow nov-
ices were Frs. Yamauchi, Fineran, Rahm, and Furman.
There were 20 novices in his year, of whom 12 perse-
vered. Four are still in the land of the living.

He did the regular course of the Society at Grand
Coteau, Spring Hill College and St. Mary's, Kansas,
topped off with tertianship at Pass Christian under
Fr. Tony Achee who had been his novice master and
for whom he maintained a deep admiration all his life.

He started his priestly apostolate at Spring Hill
College where he taught economics for two years.
There were several of his students ttom that period on
hand for his funeral. He then went to our parish, St.. FCS Quarterly. Summer 1998
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'1 Ann's in West Palm Beach, which remained his favor-

ite parish until the end of his life. In 1957 he went to
Atlanta with the charge of establishing a retreat house
there. He built a building and got things rolling before
leaving in 1961. But he kept Atlanta in his heart and
begged for the house until his dying day. In the 1960's
he did retreat work in Dallas and Pass Christian and

development work at Loyola, rising to the rank of Vice
President for Community Relations.

Around town he was perhaps best known as the
first and last chaplain of the New Orleans Saints. As
late as last summer he visited Tom Fears, the Saints'
first coach, who lives in retirement in Palm Springs.

He left New Orleans and eventually wound up
again at St. Ann's for another six-year stint. From 1984
to 1993 he worked for the marriage tribunal of the
Archdiocese of Miami. His next move was to the Jesuit
Seminary & Mission Bureau here in New Orleans. Our
fund-raising operation is small-time compared to some
he had worked in, but he adjusted to our small staff

II

,II

mostly made up of young people and did a superb job
for us.

Fr. Jarreau loved to travel, especially to Florida. In
his last illness he regretted deeply that he was missing
the homecoming weekend at Spring Hill which he had
planned to attend.

Fr. Jarreau had a great interest in theology and
church history. Once an issue of the Fellowship Quar-
terly arrived, he read it from cover to cover and then
insisted that I do the same. He looked forward also to

the annual assemblies of the Fellowship.
He had been in the hospital several times during

the past year. The problem in March seemed to be
located in his lungs. He found it very hard to breathe,
but he kept up conversations with his visitors. The end
came rapidly. May his generous and zealous soul rest in
peace. ffi

- Tom Clancy, SJ.
New Orleans, Louisiana

ARTICLES

Heresy Revisited: "The Faith is the Enetny"
by Msgr. George A. Kelly
President Emeritus, Fellowship of Catholic Scholars

,.[

ho dares to say that the Catholic

faith is an enemy to many of the

Church's elites, especially in a
land where a heretic has consti-

tutional guarantees against the

Church? Ralph McInerny of the University of
Notre Dame so dares, for one.

Sitting in his philosopher's chair and musing

over John Paul II's difficulty at persuading Catho-
lic college presidents to run fully Catholic institu-

tions, McInerny penned these lines: "The enemy

is no longer a Vatican bureaucracy, but the faith
itself"! He had in mind the reluctance of the

Catholic academe to teach Catholic doctrine and

the Church's way of life as the Church proclaims

I,J

it. That 1997 remark was a replay of an answer to

a question he raised in 1989, once he saw how the

Pope had failed to get certain Catholic college
faculty members to profess their faith:

Why in the name of God should a Roman
Catholic theologian have trouble declaring himself
loyal to the Vicar of Christ on earth? He is ashamed
because- here is the tragic truth- to do so would
be a lie.2

Professor McInerny's Catholic concern was shared

by many a quarter century ago, especially during

the days when catechetical icons like the then
Brother Gabriel Moran were eulogizing the de-

mise of the "deposit of faith" idea throughout the

Catholic system. Today, Moran, ensconced at
New Yark University, offers his 1997 update of

that obsequy:
[Revelation] consisting of truths beyond human

FCS Quarterly' Summer 1998 III
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ARTICLES

experience but directly made known by God has
proved indefensible. "Revealed truth" (or an even
stranger phrase, "revealed religion") was relentlessly
squeezed out of the picture by science. Hence the
nearly total silence about revelation in liberal Chris-
tian and Jewish discussions.3

For the believing Catholic this is "heresy," a
word defined in the Catechism if the Catholic

Church (no. 2089) as "the obstinate post-baptismal
denial of some truth which must be believed with

divine and Catholic faith, or it is likewise an obsti-

nate doubt concerning the same." Those proposi-

tions contained in the Nicene Creeds and a gamut
of truths besides, professed from New Testament

days in the Church's liturgy day in and day out,
are the substance of what Catholics must believe

"with divine and Catholic faith." Wherever the

very notion of a "deposit of faith' is rej ected, free-
dom is claimed absolutely to "pick and choose"
what one need believe to be a faithful Christian.

This is heresy. (Modernists did not mind using the
Church's words, but they disbelieve the Church's

or Christ's obvious meaning. This, too, is a sly
kind of heresy.)

Prominent theologians today insist that the

sharp line, once drawn between orthodoxy and
heresy is no longer practicable. But if the Church
needs such a line, they want to draw it, not the

Pope. Protestant reformers made jokes about the

theological number of angels on a

pinhead, while Catholic theologi-
cal newcomers in all seriousness

multiply contradictory meanings

for original sin, Christ's redemp-
tive sacrifice, Mary's assumption,

and the ex opereoperato sacramen-
tal system, thus leaving their
meaning meaningless, and so he-

retical. Charles Curran simply
says that the Church's moral

teaching has been wrong. Rich-
ard McBrien in his much-criti-

cized Catholicism assures readers

with tortuous language that his
obfuscation and/or revisions of

Catholic doctrine represent the Church's dogmatic
tradition better than the Pope's authentic witness

to it. The Association of Catholic Colleges and

Universities insists that college teachers be free to
expound Catholic doctrine on their own terms, to

present the papal "opinions" faithfully if they

choose, but free also to contradict the Pope, and
so to protect their academic standing in secular

quarters and the students' right of religious choice.
Beyond the theologians are the biblical theorists

whose exegesis is often used to underpin the devi-
ant teaching on college campuses, and who have

been criticized by Cardinal Ratzinger for distort-
ing Christ's "good news":

The dissolution of the biblical witness about Jesus
into a variety of fabricatedpersonaehas led to a
frightfully impoverished image of Jesus and has ren-
dered any living relationship with his figure almost
impossible. What remains of the image of Jesus is
often terribly meager.4

Suggesting a scholarly bias against the faith,

Ratzinger points to a new American study of Jesus
entitles A Marginal Jew and asks, "What are we to

make of this? Can acquaintance with a marginal

Jew from a very distant past be 'gospel'?"
The more substantive questions for the

Church are the following: Why do pastors and

teachers continue to haggle over the meaning of
Vatican II as if that is the main issue of Catholic

controversy anymore? Why do

they dwell tirelessly on the dis-
agreements between" conserva-
tives" and "liberals," as if these

debates explain the contemporary

Catholic leakage? Why do they
not face the fact that lack of faith

in what Christ left behind, and

disbelief in the final authority of

pope and bishops over this patri-
mony, i.e. heresy, have become

the problem? Once upon a time

there was a dubium among the
Apostles about Christ - whether

he came from God. Jesus promptly

asked, almost peremptorily: "Do

The dissolution of the
biblical witness about

Jesus into a variety of
fabricated personae

has led to a frightfully
impoverished image of
Jesus and has rendered

any living relationship
with his figure almost

impossible.

rill PCS Quarterly. Summer 1998



J you believe now?" Qohn 16, 31). Ralph McInerzy
cannot Je faulted for raising such a question anew
at this time.

The Pope's Doctrinal Congregation through
its Secretary Qanuary 29, 1997) unhesitatingly
labeled today's widespread dissent as "a crisis of
faith." Rome knew that 30 years ago. The first
Synod of Bishops, on October 28, 1967, specified
the dubia already being proliferated throughout
the Church about "our knowledge of God, the
Person of Christ and the Resurrection, the Eucha-
rist, the mystery of Original Sin, the enduring
objectivity of the moral law and the perpetual
virginity of the Blessed Virgin Mary."5 Without
convincing faith in those doctrines, Catholicity is a
shell of what it is supposed to be. Those Synod
Fathers were so distressed about the crisis of faith

"among men of more advanced education" that
they advised bishops to restore Church discipline
to those who are "imprudent" or "pertinacious"
in their mishandling of Catholic teaching.

The Church became a powerful force in soci-
ety, and forged a Christian civilization, largely
because of" cognitive elites" who were on fire
with Catholic faith. But other sages, who come to
look upon "the truths of the faith" as an enemy,
either of society or of progress, undertake the cru-
cifixion of Christ all over again. By World War II,
just about the time that the American Church had
earned the title "youngest daughter of the
Church," revealed religion came under new attack
in Europe. Pius XII took note of this several times
after World War II. John Paul II discerns it in the
animus toward the new universal Catechismin in-

fluential Catholic circles. Sad enough is it that, by
the year 2000, only some 15 million American
Catholics will be at Mass every Sunday out of a
baptized population of 60 million, when about 28
million out of 40 million were regular worshipers
in 1960. Going to Mass on Sunday was the
faithful's badge of Catholicity in the United States.
Worse still, however, has been the breakdown of

Catholic moral, family, and religious life, once the
envy of the European and non-Catholic worlds.
The dearth of young parish priests and nuns is
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alarming. It is jejune, therefore, or a cover-up of

schism or heresy, to explain these declines merely

as the result, following Vatican II, of political divi-

sions between new vs. old catechesis. Are they not

the result rather of bad faith victorious over good
faith?

To illustrate the latter point, let the reader

ponder a June 1997 report of the Bishops' Ad Hoc

Committee to Oversee the Use if the [Universal) Cat-
echism.6 This committee evaluated catechetical

texts, already used by parochial schools and other
Catholic centers, against norms of instruction con-

tained in John Paul II's 1994 doctrinal handbook.

Here are the doctrinal deficiencies the bishops

discovered in the teachings of the Catholic faith

under their auspices:

1. Insufficient attention to the Trinity, and reluc-

tance to speak of God the Father.

2. Obscure presentation of Christ's central place

in salvation history and of the Divinity of
Christ.

3. Unclear presentation of the Church as

established by Christ.

4. Inadequate sense that human beings are
children of God.

5. Insufficient emphasis on God's initiative in the
world.

6. Insufficient recognition of the transforming

effects of grace, its nature and function in hu-
man life.

7. Inadequate presentation of the sacraments,

taught to the young more as human events,
than as God's effective action in their lives.

The role of the priest in the Church is under-
stated.

8. Defective teaching about sin, particularly about

original sin, which is not related to Redemp-
tion.

9. A meager presentation of the Christian moral

life. God's revealed moral law is not adequately
treated.

10. Inadequate presentation of the "Four Last

Things," especially the concept of helP

Whenever a vibrant "youngest daughter of

PCS Quarterly. Summer 1998 III



the Church' loses dominion over authentic

catechesis within her enormous educational appa-
ratus, someone or something explains the decline.
The Church of France ("the' eldest daughter")
followed a similar doleful pattern of behavior after
the Council of Treilt (1545-1563). Breakdown
then was the result of a concatenation of heretical

forces within power centers of the Church:
Jansenists, who wished to purify the French
Catholic community of its laxity, and Gallicans
who, with the help of the Bourbon Royal House,
sought to keep popes from interfering with the
decision-making of the French hierarchy. (Today,
only about 10 percent of French Catholics regu-
larly attend Sunday Mass, while one world famous
French theologian opines that only 1 percent of
native-born Parisians worship weekly.)

During and after the long reign of Louis XIV
(1643-1715), France represented European civili-
zation. French thought and the French way of life
dominated the Continent. In spite of the piety
represented by such figures as St. Francis de Sales
(1567-1622), St. Vincent de Paul (1576-1660),
and St. Jean Marie Vianney (1786-1859), corrup-
tion and moral laxity were commonplace in many
Catholic quarters, largely because the king con-
trolled the Church's revenues and the appoint-
ments of bishops, some of whom were men of no
faith at all.

lt is not surprising, therefore, that Protestant
"reform" entered the Church of France in due

course. John Calvin (1509-1564), a French
Lutheran with a rigorous view of spirituality, and a
lawyer's view of religious organization, attracted
important Catholics. Two Louvain University
professors - Michael Baius first (d. 1589),Bishop
Cornelius Jansen later (d. 1638),
baptized Catholics and created
Jansenism, a loosely connected
movement of purist priests, nuns,
and laity who denied the Sacra-
ments of Penance and the Eucha-

rist to all but the predestined
"saved," and condemned all oth-

ers to hell. Tying their fortunes to

ARTICLES

18

the special "rights" of the Gallican Church, they

made an ecumenical council superior to the pope,
whose decrees were never to be seen as irreform-

able, unless they enjoyed the assent of the whole

Church. These ideas, fortified by a fixed distrust of

Rome, pervaded the training of priests for the

better part of two centuries.

Throughout the 17th-18th centuries popes

condemned both Jansenism and Gallicanism.

Frequently, French bishops alternated gestures of

submission to papal decrees, while explaining

them away to priests, doubting their force for the

Church of France, or by appealing to Rome for
reversals. At one point 19 members of the French

hierarchy publicly declared that any drastic action

by Rome against Jansenists would be "harmful to
the interests and safety of the State." Jansenist

Gallicans continued to divide the Church right

through the early years of the French Revolution,

in such a way as to make it seem that even Rome

had given up the fight to bring French pastors
back into the fold with Peter.

Wherever heresy has reared its ugly head
within the Church, the breakdown of Catholic

discipline came first. Convinced Catholics never

make the leap to disbelief without unattended but

scandalous disobedience leading the way, either in
their own lives or in high places. This is a truism
about as valid as the confessor's counsel to the

penitent: "The path to mortal sin is strewn with

venials." Conversely, piety grows in direct propor-
tion to formation in the virtues, one of which is

obedience. The American Church did not grow in

"charity, piety, and the apostolate" (Vatican II)

until late in the 19th century after American bish-

ops began to ordain obedient priests. Even the
excommunication of Edward

McGlynn, the brilliant but arro-
gant New York pastor, explosive

as it was, led to a golden era for
the Church in the United States,
not to the schisms his friends

predicted.

During the 17th and 18th

centuries, Jansenism/ Gallicanism

Piety grows in
direct proportion to

formation in the

virtues, one of which
is obedience.

PCS Quarterly. Summer 1998
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institutionalized disobedience in the French

Church. Rome lost its influence on the bishops,
who in turn fathered unruly priests, with disbelief
among laity as an ecclesial by-product. The weak-
ening of faith occurred in three areas: (1) disbelief
in the positive role of free will and free choice
in the journey of mankind to eternal salvation;
(2) disbelief in the importance of the Sacraments
of Penance and the Eucharist for sin-prone Chris-
tians; (3) disbelief in the primacy of the pope on
matters of discipline and doctrine for the universal
Church. Episcopal wrangling over critical doc-
trines, with Rome or with each other, especially
in the land of haute couture,created precisely the
environment in which rebellious and unreligious
spirits found it easy to turn faith into doubt, and to
belittle a Church which did not look like it knew

why it merited the allegiance of thinking people
on its own authority.

By the middle of the 18th century those who
came to be known as enlightened Deists found the
state of the Catholic Church to be to their liking.
From their salons and in their encyclopedias, they
popularized the notion that God created the
world, and bequeathed its management totally to
men who knew how to use their heads. With re-

markable vigor the Deists persuaded many of their
countrymen that prepackaged books of wisdom
from on high, even if they be called Scripture,
were the fiction of myth-makers, and irrelevant to
enlightened French society. The King and the
Pope, whose "divine rights" were also fairy tales,
were of no practical use either.

Dead history may seem to have little to do
with today's Church, but then history repeats itself
regularly. Disbelievers and unbelievers have always
existed, even during "the ages of faith," and the
scandalous lives of those who profess Catholicity
were often obstacles to faith during periods such as
the Avignon Captivity, or in places like the Papal
States. The secularism of modern times did not

arise by spontaneous combustion. Martin Luther
and John Calvin began the process in the 16th
century when they convinced half of Europe that
people did not need heed pope or bishops to be

Christian. Two centuries later, Voltaire, Diderot

and d'Alembert spread better news that faith in
Christ was also unnecessary. "Religion" might be
a common human experience, they averred, but it
was simply a cult of human intelligence for explor-
ing the transcendent, not the worship of a so-
called "revealed word of a God." To be saved all

that mankind needed was enlightenment through
science. Voltaire did not deny the existence of
God, nor did he endorse per se immoral lifestyles.
But "hand-me-downs" of heavenly wisdom £rom
the Church, that he labeled "infamy," must be
outlawed.

Voltaire and his kind were at least the grand-
fathers of 20th century secularists- those procre-
ators of a world without God. They may have laid
the basis for a this-world-based democracy, but
were also rabidly anti-Catholic and anti-Christ. In
their rebellion against the status quo of the State
and Church of their time, they had help from a
large number of priests, and £rom some bishops.
Deists were so successful at public relations (called
propagandethen) that they foresaw the emergence
of Christian churches without God. Their victory
over revealed religion came not so much by sys-
tematic argument or scholarship, but by ridiculing
and deriding the Church's tenets and by subjecting
Catholic prelates to cynical but often humorous
debasement. At the end of the 19th century, main-
line Protestants, helped along by political figures
like Otto von Bismarck, were the first ~o fall be-

fore their rhetorical assaults. As the 21st century
looms on the horizon, the Catholic Church is

now in danger of becoming their next victim,
because of the proclivity of influential modern
Catholics to give higher priority to good works
than to prayers, and to obscure the fine points of
faith which makes Catholic piety possible.

Schism and heresy in the Church are as old as
the Corinthians and St. Paul, a quarter century or
so after Christ died. Paul prayed that schism not
exist in the body of Christ (1 Cor 12, 25), but it
did anyway. Within a single century St. Irenaeus
wrote Adversus Haereses(c. 180). By the fourth
century, Arians became the gateway to the schism
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between the Church of the East and the West.

The heretical issues in that conflict, however, were

the divinity of Christ and the primacy of the
Bishop of Rome. Attacks on the Church have
always sought the subordination of the "revealed
Word of God" and eternity to human ingenuity
and a better Tower of Babel. Today the Catholic
Church is in special danger when so many of her
own theologians prefer the mind-set of existential
philosophers about religion over the witness of the
Church's teaching office to Christ. These lovers of
empiric wisdom acknowledge absolute truth no
longer, either that given or discovered. Truth, if
there be such a thing, is expressed in words, they
say, and words are always subject to pluralist inter-
pretations, they conclude. People of different
mental outlooks and circumstances of life read facts

differently, hence that is only true which can be
demonstrated by science, and it remains true until
it is contradicted by science. Neither truth by syl-
logism nor truth by revelation exists. Hence "her-
esy" is not false belief, merely a difference of opin-
ion with traditional prevailing custom. For
existentialists the only fitting orthodoxy is plural-
ism, "one Lord, one faith, one baptism," certainly
one pope, being prehistoric concepts. Given this
mental framework, Martin Luther had Christianity
right in the 16th century, Alfred Loisy more so in
the 20th.

Hardly anyone denies pri-
vately that the American Church
is divided on matters of faith and

morals, and to that extent experi-
ences schism within the body,
although good manners suggest
that the subject not be mentioned
publicly. The crisis is commonly
explained as a battle between
"conservatives" and "liberals"

over Church priorities or methods
of evangelization. Such an exege-
sis of the contemporary Catholic
problem is a cover-up of a serious
religious pathology. Disobedience
of Church law, a matter of disci-
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pline, is surely offensive to Catholic peace; but
organized disobedience calculated to change "the
Word of God" on Christ's divinity, Mary's virgin-
ity, Immaculate Conception, or assumption, the
primacy of the Pope, the indissolubility and fidel-
ity of marriage, the Sacrament of Holy Orders, the
meaning of the Ten Commandments, etc., in-
volves heresy.

The ancient maxim is still true: Where schism

lives, so will heresy.
How close is the American Church today to

the French Church of yesteryear? This may be the
wrong question. The French bishops never had
the network of religious communities, schools and
colleges, or professional associations that their
American counterparts have today, although many
of their ecoZeswere also tied into the Church's anti-

Roman forces. In the post- Tridentine era, the
great defenders of the papacy were Jesuits, whereas
today the major critics of popes and the Catholic
tradition are Jesuits. The pre-Revolutionary
French hierarchy did not own a National Confer-
ence, making it easier for Clement VIII (1592-
1605) and Paul V (1605-1621) or Clement XI
(1700-1721) to reach into their numbers for epis-
copal allies, without having to be frustrated unduly
long by the likes of Paris' Cardinal de Noailles.
Neither did the older Church have the remarkable

proportion of her flock at Sunday
Mass with the regularity of
Americans in the period spanning
World War I to Vatican II. Nor

was the older Church dealing
with a culture that absolved sin

without a sacrament, nor with a

public media that venerated only
secular saints-thievery, violence,
adultery in their lives or no.

On the other hand, similari-

ties are too numerous to ignore.
Even though Jansenist Catholics
tended to enforce rigorism on the
Church in belief and practice,
Secularists today are imposing
religious laxity or indifference. If

Today the Catholic
Church is in special

danger when so many

of her own theologians
prefer the mind-set of

existential philoso-
phers about religion

over the witness of the

Church's teaching
office to Christ.
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the Church's "youngest daughter"
is to avoid the impiety of her el-
dest sibling, the resemblance of
the two-centuries-wide situations

must be faced boldly; inculcated
disbelief (a form of heresy) is go-
ing on within the Church, fos-
tered by a network of professional
advocates in control of Catholic

institutions, who are anti-Roman,

who threaten bishops with open
defiance, who ridicule orthodox

Catholics, when they do not use
force to diminish their influence,

and who mute the full meaning of
Catholic teaching in the public forum, thereby
furthering the cause of religious agnosticism in
American society.

The French Church never recovered hom

the jansenist/Gallican heresy. The sad fact is that
when the Church loses she tends to lose a whole

country- in Asia Minor, in North Afuca, in Eu-
rope. The American Church is not likely to suffer
that fate, but her unity around the Church's faith
could be shattered, replaced by the unity of con-
tradictory sects within, maintaining the name, but
not the faith. Realistically, the enemy is not Rome
or its Curia, nor Canon 812, nor honest conserva-

tive or liberal Catholics. The enemy of the
Church is inculcated disbelief or heresy in her
own ranks. The enemy for disbelievers is the
Catholic faith, its integrity and way of life, to
which most of the Church's college presidents no
longer wish to commit themselves juridically. Col-
legial autonomy, unrestrained by Church law and
its proper exclusion by bishops, will institutional-
ize the relativism, the disobedience and indiffer-
entism that has ruined the Church of France.

Whenever a new value system, or a new set
of priorities or methodologies, or experiments
related thereto, are introduced into the Church,

pastors place extraordinary trust in the technical
experts they appoint to the task. Only time tells
whether the pastors, seeking to make change,
contract with consultants who are one with the

Magisteriumon the nature of the
Church and the content of her

faith system. It did not take the
First Synod of Bishops long
(1967) to recognize serious
disparities between what the
Church's teaching office and pro-
fessional elites were saying about
Catholic faith and morals, and to
warn local hierarchies that false

explanations of doctrine, and
dangerous opinions were circulat-
ing through the Church -
within two years of the Council's
end! The American hierarchy -

by virtue of their own 1997 study of present-day
catechetics - have ample evidence now that the
faith of the Church and the authority of the suc-
cessors of the Apostles have also been compro-
mised in the United States, when not eviscerated

of meaning, by experts in place whose schismatic
and/ or heretical tendencies are evident in their

unhappiness with the Catechismif the Catholic
Church. The historical record makes clear that in

extended contests of perspectives and wills be-
tween pastors and partisans of serious dissent, the
Church loses. The 1967 Synod was very critical
on those Catholics who propagated "unwarranted
innovations, false opinions, and even errors of
faith." In any event, the Church's faith and disci-
pline suffers, because significant bodies of Catho-
lics now come to believe that the controverted

doctrines are simply matters of personal opinion,
and that the choices are theirs to make, not bish-

ops' to impose on their consciences. The longer
the unresolved contest, the greater does it appear
that the Church is in doubt. This holds true even

after would-be authors of a nominal Catholicity
have abandoned the priesthood or the faith, left
the Church, or been excommunicated.

Once again, a Counter-Reformation is in
order, led by bishops, rooted in the Catholic tradi-
tion and in Scripture,s not one based on rules in-
vented to protect secular disbelief in Christ. The
possible misuses of Church authority is no more

The enemy for
disbelievers is the

Catholic faith, its

integrity and way of
life, to which most of
the Church's college

presidents no longer
wish to commit them-

selves juridically.
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justification for laissezjaire in Church governance,
than libertine behavior is sanctioned by the civil
order. Serious violators of public law go to jail; in
the Church's case, contumacious heretics and

schismatics simply go. Investigations by bishops of
wrongdoing or false teaching are not witch-hunts;
censures or impositions of penalties according to
law are not burnings-at-the-stake. Better to lose
some professors and some colleges, for example,
than large segments of the Catholic faithful.

The stakes are high for the nation, as for the
Church.

Ralph McInerny has it right. ffi

Msgr. George A. Kelly is President Emeritus if the

Fellowship if Catholic Scholars.
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mentary of that schema, drafted by the Association of Catho-
lic Colleges and Universities a year later received full cover-
age in Origins, April 1O, 1986, pp. 697-704. In the same
year, after Cardinal Ratzinger wrote Charles Curran asking
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reader to contemplate Curran's protest before knowing what
Rome's objections to Curran were.

7 Some bishops have summarized these findings for the
people of their dioceses. Cf. Bishop Norman F. McFarland
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Western Creed: Western Identity
by Jude P. Dougherty

Delivered at James Madison University
April 20, 1998

I
s the turn of the century
approaches, calls for the renewal of
America abound. There is a wide-

spread belief that something is
amiss, that the nation's policy-mak-

ers have lost their way. This is driven home by the
employment of a relatively new term, "procedural
democracy," which has entered the vocabulary
of political theorists, left and right, to designate a
democratic government that remains neutral
among competing conceptions of the good, en-.

dorsing none in accommodating all. A procedural
democracy eschews value judgments on the as-
sumption that it is not the business of government
to espouse or advance one conception of the good
over another. If we have not already taken it, such
is the road to disaster, says George Sher whose
Beyond Neutrality shows the impossibility, if not
the absurdity, of value neutrality.1 Respected po-
litical theorists have long argued that social policies
cannot be neutral. Policies grounded in the prin-
ciples supplied by John S. Mill are apt to be radi-
cally different in character from those grounded in
an Aristotelian concept of human nature.2

If not procedural democracy, where do we
look for commonly acknowledged principles or
conceptions of the good? American history should
provide a clue, especially that history which
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focuses on the thought of the
Founding Fathers and on the
nation's charter documents. Cer-

tainly the instruments which
brought the nation into being
provide an account of the good
sought in forming the Union. But
even such reflection is precarious,
writes Martin Marty. In his medi-
tation on American public life,
The One and the Many,3 Marty
reminds us that ours is not the

nation it once was, composed of a
European people united by a
common culture. We are not one

people, but a plurality of peoples, each advancing
its own objective in the light of its own history.
There are multiple histories, "stories," Marty calls
them, and not one historical narrative with which

all would be comfortable. The Jewish, Black,
Catholic, and Hispanic experiences produce differ-
ent narratives, narratives not always flattering to
other groups. Marty despairs of finding a common
narrative acceptable to all parties and concludes
that we must recognize conflicting narratives while
at the same time maintaining an open and, where
necessary, compassionate attitude toward the
other. We need not insist on the supremacy of our
own, let alone inflict its practical implications on
others.

Are we then without resources? The issue is

critical because a certain unity of outlook is re-
quired to establish a rule oflaw. Justice demands
common assent to certain principles before which
the State cannot be neutral. Well then, perhaps
deep down we have an identifiable common phi-
losophy. In a previous generation, John Dewey
produced a series oflectures published as "A
Common Faith," in which he addressed the issue;

Walter Lippmann wrote a book entitled The Public
Philosophy.Mortimer Adler, Jacques Maritain,
John C. Murray, Will Herberg, Sidney Hook, and
others attempted to state the "American proposi-
tion." Few are so bold today. Are we led to
despair with Marty that commonality cannot be

articulated?

We still speak of "Western
civilization," and it remains a real-

ity even though its spiritual foun-
dation has been under siege
within Western intellectual circles
for more than two centuries. The

skepticism with respect to the
inherited, long present within the
academy, has within the last half
of this century reached the com-
mon man who is no longer in
possession of the moral certainties
that motivated his forebears.
Should we leave it at that?

The English Lord Patrick Devlin, reflecting
on the course of events over the present century,
wrote that if the morality of a people crumbles,
the laws based on that morality will themselves
crumble.4 Since mid-century we have witnessed,
at least in this country, a rapid decline in both
morality and the rule oflaw. In Devlin's judg-
ment, "A recognized morality is as necessary to
society as a recognized government."5

As more than one historian has suggested, if
the 20th century has taught us anything, it has
forced us to recognize that ideas have conse-
quences, that the barriers between civilization and
the forces of destruction are easily broached. Bar-
barism is not a picturesque myth or a half-forgot-
ten memory of a long-past stage of history but an
ugly underlying reality which may erupt with
shattering force whenever the moral authority of a
civilization loses its control.

Much is at stake. In socially turbulent times a
clear diagnostic voice is one to be cherished. This
has long been recognized to be the case. The first-
century Roman historian, Titus Livius (59 B.c.-
A.D. 17), better known as Livy, recommended to
a failing Rome:

If the 20th century has
taught us anything, it

has forced us to recog-
nize that ideas have

consequences, that the
barriers between civili-
zation and the forces

of destruction are

easily broached.

I invite the reader's attention to the much more
serious consideration of the kind of lives our ances-
tors lived, of who were the men and what the
means, both in politics and war, by which Rome's
power was first acquired and subsequently
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expanded. I would have him trace the processes of
our moral decline, to watch first the sinking of the
foundations of morality as the old teaching was
allowed to lapse, then the final collapse of the whole
edifice, and the dark dawning of our modern day
when we can neither endure our vices nor face the
remedies needed to cure them.6

Ancient but timely advice.

Can one achieve a sense of identity without

an understanding of ancestry, both immediate and

distant? To pose the question in that manner is to

already have the answer. To know who one is, is

to adopt a familial perspective. People in this part

of the country talk about Mr. Jefferson as if he

were still among them. One exists within an in-
herited culture, and to understand that culture,
one needs an historical sense. One does not have

to be a scholar, but required is some knowledge,

shall we say, of the spiritual ends, the material con-

ditions, and the social processes which have cre-
ated the culture, whether those ends are defined in

religious or secular formulae. In the end to achieve

identity is to adopt not only as Marty says "a

story," but a set of moral or social principles.

The way the past is viewed has a direct bear-

ing on present action. Deep political commitment
and open partisanship are often the result of his-

torical understanding or misunderstanding. To

vote in an election or upon a referendum may not

be a simple political act; it is more likely to be an

affirmation of faith in a particular social philosophy

or a commitment to a particular theory of history.

In some circumstances such decisions may even be

judgments upon mutually exclusive forms of civili-
zation. As Lord Devlin reminds us,

sweeping and comprehensive

changes in the framing and inter-

pretation oflaw often rest on

changing moral considerations.

History teaches that social

consciousness can not only pro-

duce unity but can be the gateway
to civic conflict. Marx's doctrine

of dialectical materialism has been

used to support totalitarian regimes the world
over. The myth of Aryan superiority has led to
genocide; the myth of women's suppression has
led to alienation of the sexes; and the doctrine of

social progress has been used to support social pro-
grams with disastrous consequences. Images and
metaphors can eat into reality and force the world
to take on false shapes and colors, encouraging the
politically engaged to bypass common sense and
reasonable doubt.

Morton Kaplan, a University of Chicago so-
cial theorist, insists on the importance of the larger
cultural context, that is, the social milieu which

consciously or unconsciously fi-ames our choices.
EchoingJohn Donne, "No man is an island,"
Kaplan will say, as the title of a recent essay sug-
gests, "The right to be left alone is the right to be
no one."7

The right to be left alone with respect to so-
cial and moral matters may be a popular position,8
but in Kaplan's view the doctrine of privacy is
counterproductive because it fails to recognize
how identifications and conceptions of the self
arise within the social order. "External social con-

straints and internal inhibitions are complements to
the enticements and opportunities that social struc-
ture, personality, and environment provide. They
are required to diminish the likelihood of pathol-
ogy and to preserve the integrity of the self that
makes choices."9 The freedom which any of us
enjoys depends on cultural constraints. A social
system which does not exclude some patterns of
behavior even if they do not injure others is in-
conceivable. "If, for instance, every social rule-

whether to bow to superiors, to
dress for dinner, and so forth-

was subject to personal calcula-
tion, society would be in danger
of collapse."10

The question to be con-
fronted is: Do we today have
a commonly accepted social
system or set of moral norms to
support a rule oflaw?

History teaches that
social consciousness

can not only produce
unity but can be

the gateway to civic
conflict.
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n a period of cultural decline to speak of

national identity is problematic enough; to

speak of Western identity is even more

hazardous. And yet the West, meaning

Europe and the lands colonized by Euro-
pean nations, historically considered, is different

from the East. De Rougement in his book,

The Meaning if Europe, reminds us that it was

Hippocrates who first described Europe as an
entity. 11 We used to speak of Christendom and
mean by it those lands touched by Western cul-

ture. Even today, in spite of the globalization of
science, technology, and trade, there remains a

difference between European and Oriental cul-
tures and among Latin, Islamic, and Confucian

modes of thought. True, advances in telecommu-

nications have united the world at a superficial
level, particularly through access to global televi-

sion, but as often as not those global reports dis-
play the vast differences which steadfastly remain.

One has to acknowledge that in spite of the avail-
ability of world-wide channels of communication,

in spite of the multinational corporations, and in

spite of global trade, cultural differences prevail.
Although the world's major cultures are identified

primarily with geographic regions, it is notable

that at the same time they transcend continental

boundaries. North and South America perpetuate
Western culture in a way in which Indonesia does
not. Similarly the Islamic mind is not confined to
North Africa and the Middle East, and Chinese
and other cultural enclaves are to be found

throughout the globe. While those differences are

amenable to description by the sociologist, other

modes of assessment are important.

When the sociologist talks about culture, he

usually means a common way of life grounded in a

community of thought and a community of work
stemming from a particular adjustment of man to

his natural surroundings and economic needs.

Both sources, spiritual and material, need to be

acknowledged. In the introduction to his Critique

if Political Economy, Marx placed a heavy emphasis
on material resources:

II
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The mode of production in material life deter-
mines the social, political, and spiritual processes of
life. It is not the consciousness of men that deter-
mines their existence, but their existence that deter-
mines their consciousness.12

Christopher Dawson in his critique of Marx offers
a different assessment:

The great cultural changes and the historic revolu-
tions that decide the fate of nations or the character

of an age are the cumulative result of a number of
spiritual decisions-the faith and insight, or the
refusal and blindness, of individuals. No one can put
his finger on the ultimate spiritual act which tilts the
balance and makes the external order of society
assume a new form.13

Noone can deny that important aspects of
culture have a material basis in the economic life

of the people, but the roots of any culture are cer-

tainly deeper. In China, we have the example of
Confucian ethics serving as the moral foundation
of Chinese culture for more than two thousand

years, with the result that it is impossible to under-

stand any aspect of Chinese history without an

understanding of Confucianism. In his many stud-

ies of Western and Asian cultures, Christopher

Dawson often reminds the reader that the great
civilizations of the world have not created the

great religions of the world but rather it is the

great religions of the world that have created the

great cultures. Werner Jaeger in his monumental

study, Paideia: The Ideals if Greek Culture, offers an

entirely different but interesting notion of culture.

Jaeger distinguishes between culture as "a simple
anthropological concept," as used by Marx and

Dawson, and culture as a "concept of value, a
consciously pursued ideal."14 In its "...vague ana-

logical sense, it is permissible to talk of Chinese,

Indian, Babylonian, Jewish or Egyptian culture,
although none of these nations has a word or an

ideal which corresponds to real culture."15 It
was the Greeks who created the ideal of culture.

"The culture of the present," writes Jaeger,

"cannot impart any value to the original Greek
form of culture, but rather needs illumination and
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transfonuation by that ideal, in order to establish
its true meaning and direction."16 "Human na-
ture," "objectivity," "universality," "timeless,"
"ideal," are tenus inherited from antiquity. We
cannot slip into the posture of regarding classical
antiquity simply as a piece of history, "for educa-
tion has from the very beginning been closely
connected with the study of the ancient world.
The ages which succeeded it always regarded
classical antiquity as an inexhaustible treasure of
knowledge and culture-first as a collection of
valuable external facts and arts, and later as a world
of ideals to be imitated."17

III
he intent of these reflections is not
to belabor the distinction between

East and West or to distinguish
among Judaism, Christianity, and
Islam. Nor is it to compare Oriental

thought with that of the West. Its focus is on
Western identity before the advent of modernity,
allowing history to provide a standard for
assessment.

Western culture is woven out of strands pro-
vided by Athens, Rome, and Jerusalem. Although
the world was already very old when Greek
science and philosophy began, the originality of
Greek philosophy seems uncontested. In spite of a
certain debt to the Egyptians and Babylonians in
mathematics and astronomy, Greek philosophy
emerged untutored by any other civilization.

Philosophy for the Greek was the pursuit of
wisdom, both theoretical and practical. It rested on
the assumptions that nature is intelligible and that
the human mind is powerful enough to ferret out
the secrets of nature. Science is to be pursued for
its own sake, and yet it yields a technology as man
cooperates with the powers of nature.

The Greek philosopher looked upon the
world through an atmosphere singularly free from
the mist of allegory and myth in contrast to the
thought patterns of the East, which were heavily
dependent on religion. Popular Greek religion,
crude and without speculative content, had little

or no hold on the mind of the philosopher.
Greek philosophy in its origin and in its Hel-

lenistic development was continuous with a com-
mon sense approach to reality. Common sense
tells us that there are things apart from the mind
and that they are what they are, independent of
any human opinion or desire. It tells us that by
painstaking observation and experiment we can
acquire some knowledge about them. And fur-
thermore that such systematic knowledge is the
safest and most reliable guide to human action.

These basic insights led the Greeks to differ-
entiate between the study of nature and the study
of being in its widest sense, later called metaphys-
ics. Metaphysics has as its object not only material
being but the immaterial order as well. Metaphys-
ics reasons to the existence of a prime mover (in the
order of efficient causality) and to a summum bonum
(in the order of final causality).18

Plato taught that nature is intelligible as the
result of nous (intellect), a divine-like artificer.
There is a reality, he maintained, behind the ap-
pearance of things which is more real than that
which outwardly appears to be real. Behind the
constant flux of becoming there is penuanence
and universality. The existence of such universals
as goodness,truth, and beauty is the key which un-
locks the door to understanding and wisdom.
Plato understood these universals to be archetypes
or ideas which the beings of sense experience
reflected in varying degrees. Augustine, who owed
much to the Neoplatonism of his day, put them in
the mind of God as creative ideas. Against the
contention of the Sophists that morality is simply
social convention and that "might makes right,"
both Plato and Aristotle argued that there are cer-
tain universal principles of goodness and justice
which man by virtue of his reason can discover.
Man is by nature a moral and social being who
cannot live apart from his fellows. To be moral is
to be fully human. The primary purpose of the
State is to enable men to attain the good life.

For Aristotle, living beings come to be by a
process that has a natural end or telos. Each organ-
ism comes to be not at random, but in an orderly
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manner, starting from some relatively undifferenti-
ated but nevertheless specific seed produced by
parents of the same species and developing, un-
folding, and informing itself from within in suc-
cessive stages that tend toward and ultimately
reach a limit, itself the fully formed organism.
There is a natural end to the process of develop-
ment that defines the previous motions through-
out the various stages to its proper end.

It is not without reason that Aristotle is fre-

quently called the "Father of Western Science."
The twin concepts of nousand cosmosproduced
the confidence that with effort the human intellect

is able to discern patterns in nature with indica-
tions for control. The buoyant realism of Aristotle
may in retrospect be contrasted with the second
century skepticism of Sextus Empiricus, which had
a deadening effect on purposive aspiration, and by
placing greater dependence on animal appetite, led
eventually to purposeless drift and cultural decay.

The Academy of Plato and the Lyceum of
Aristotle were to last nine hundred years and six
hundred years, respectively. Although the Em-
peror Justinian dissolved the Platonic academy in
529 A.D., Greek philosophy remained an impor-
tant constituent of Western intellectual life and

culture, influencing Islam and in turn being en-
riched by that contact. From Greek philosophy,
the whole of European philosophy has descended.

With the disintegration of the Greek city-
states and the coming of the Alexandrian and later
the Roman Empire, a number of schools arose,
some in conflict with the inherited, some perpetu-
ating its basic insights. Of the many schools that
arose in this period, one in particular, Stoicism,
exerted an influence that was to have profound
consequences for Western civilization. It was
through Stoicism that much of Greek philosophy
was transmitted to Western Europe in the early
centuries before Christ. Stoicism flourished for

about five hundred years, from the time of its
founder, Zeno (340-265 B.c.), to the death of the
Roman emperor, Marcus Aurelius (121-180 A.D.).

For the Stoic the universe is governed by
natural laws of reason which are immanent in

Iii

nature. The wise man lives according to nature,
allowing his reason to guide his conduct and re-
strain his emotions. By cooperating with natural
necessity he achieves a harmonious relationship to
the universe. The highest virtue and supreme
good consists in obedience to the universal law of
reason. Self-control through reason is the highest
good. Man is free when he freely wills that which
reason decrees. Man is linked to man by a com-
mon necessity to obey the universal law of reason.
Recognized is the universal brotherhood of man.

True law, Cicero taught, is right reason con-
sonant with nature, available to all, constant and

eternal. It summons to duty by its commands and
hinders fraud by its prohibitions (DeRe PublicaIII,
2).19 Reason forbids enactments by the people or
by the Senate contrary to the laws of nature.
There is but one law, immutable and eternal,

which shall embrace all peoples for all time.
There cannot be one law in Rome and another
in Athens.

This conception oflaw and the acknowledg-
ment of its divine author were to dominate West-

ern political thought until the period of Enlighten-
ment. Not until then did men seriously challenge
the idea of the existence of a law of reason which

is eternal, absolute, universal, and immutable. In

the Stoic conception, natural law is common to
God and man. It antedates the State and all civil

law, which is but the expression of this natural law
of reason. The State is nothing more or less than a
partnership in law, an assemblage of men associ-
ated in consent to law.

Roman political thought envisaged man as
prior to the State. It is in Roman political philoso-
phy that we find the origins of the modern doc-
trine that government rests upon the consent of
the people. This contrasts with Greek thought
which had difficulty conceiving of man apart from
the State.

It may be argued that these two ideas-the
idea of a universal law and the idea of the State's

being founded upon consent-taken together laid
the foundation for the concept of "individual
rights" so prized in recent decades. These ideas
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were passed through the Middle Ages by the great
canonists of the period and are ultimately reflected
in English common law and American Constitu-
tionallaw.

This is not to ignore the importance of the

Digest oj Roman Law, compiled and published in

the sixth century by a commission appointed by
the Emperor Justinian.2O Three other important
works were published about the same time: The
Institutes, a handbook oflaw; the Codex, a codifi-

cation of the laws then in effect; and the Novellae,

an appendix to the Codex containing the decrees
of Justinian. These were the texts which were to

influence legal theory and the codification of law

throughout Europe until modern times.

IV
ne cannot discuss the West with

out discussing Christianity. Pre-
pared by the Greeks to conceive
of God as the embodiment of

cosmic Reason and by the Jews

to conceive of God as the embodiment of perfect
Righteousness, Western man was prepared to rec-

ognize in Jesus the incarnation of perfect wisdom

and perfect justice. Christianity taught that man is

the creature of God, that he is essentially a spiritual

being with a transcendent nature and destiny. Be-
yond the Kingdom of Man there is the Kingdom

of God. The concept of natural law as developed
by the Stoics was identified explicitly with divine
law. The brotherhood of man became the broth-

erhood of man under the Fatherhood of God.

Christianity provided an un-

compromising affirmation of a

personal God, a provident God,

directing the universe with loving,
watchful care, a God who has
revealed Himself to mankind

through the Hebrew prophets and
in the person of Christ.

In its Judajc phase, Christian-

ity may well have considered itself

the particular religion of one

people. But it soon understood

itself as called to address every man and every class
of men. Christianity inherited the traditions of the

empire. Through its missionary efforts Mediterra-

nean culture was brought to the barbarian North,

which until the advent of Christianity had no
written literature, no cities, no stone architecture.

It was only by Christianity that the elements of a
higher culture were transmitted to the North, with

the result that Western Europe acquired unity and
form.

Out of these elements-a Hebrew sense of

justice, the love of the Gospels, Greek faith in the
human intellect, and Hellenistic asceticism-the

Fathers of the early Church molded an organic
whole we know as Christianity. HistorianJohn

Randall, writing from a purely secular point of
view, acknowledged:

This body of beliefs the barbarians found ready-
made for them, a thing oflife and beauty which
they were drawn to reverence, but which for centu-
ries they were unable to understand. When the slow

growth of social life brought them to the place
where they could readily assimilate it, they found in
it a vehicle admirably adapted to express their own
aspirations and energies. By the thirteenth century
this Christian scheme of things had really taken root
in the soil of the Western mind.21

Randall adds, "and it is this great medieval

synthesis that makes such an appeal to those weary
of the cross currents and confusions of today. "22

Christianity, Randall reminds us, had its ori-

gins in the semi-oriental world of the great Helle-

nistic cities where it offered new life and hope to

classes and individuals spiritually
estranged from the soulless mate-
rialistic culture of the Roman

Empire. The mother tongue of
the Church was Greek, and its

theological development was

mainly due to Asiatic Greek
councils and Asiatic Greek

theologians.23

It was the acceptance of the

teachings of Christ which gave

Western peoples their spiritual

I:

Christianity taught
that man is the crea-

ture of God, that he is

essentially a spiritual
being with a

transcendent nature

and destiny.. FCS Quarterly. Summer 1998
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values, their moral standards, and

their conception of a divine law
from which all human laws ulti-

mately derive their validity and
their sanction. Dawson remarks,

"It is hardly too much to say that it
is Christian culture that has created

Western man and the Western way
of life. But at the same time we
must admit that Western man has
not been faithful to the Christian

tradition. "24 Europe, in spite of a
common heritage has been fraught with centuries
of devastating conflict.

Trying to understand Anglo-German antago-
nism in the late 19th and early 20th century, Paul
Knaplund has written, "How these great nations
became rivals and finally enemies has challenged
and will perhaps for all time challenge the curiosity
of students ofhistory."25

De Rougemont in The Meaning if Europe is
reluctant, in the manner of Belloc or N ovales, to
equate Christianity with Europe, but he raises an
historically interesting question, "Why was Europe
the only, or the first, part of the world to adopt
this religion which came from the Near East and
not from Europe itself?"26 The standard Christian
answer is that Christ came in the fullness of time

when the intellect of the West was prepared to
receive the truths of divine revelation. De

Rougemont makes the further point that to iden-
tify Christianity with Europe is to do an injustice
to the universal claims of Christianity, to its claims
to be the vehicle of time-transcending truth of
which Europe in de Rougemont's judgment "is
not a fitting embodiment and in which she has no
copyright. "27

historical record. They leave
room for the development of
other impressions. As Martin
Marty argues, we need our sto-
ries to achieve our identity.28
The above is but one story, a
broken one. Clearly within what
we are calling Western civiliza-
tion there was a major break
with antiquity during the period
of the Enlightenment when the
sacral and inherited political or-

der, represented by mitre and crown, were repudi-
ated in favor what we today call "modernity." The
conflict was not resolved in the 18th century. The
battle for the soul of the West continues. Is man a

purely material organism with no end beyond the
grave, or is he a material! spiritual entity with a
transcendent end? Is there an eternal order to

which he is finally accountable?
Modernity's answer is but one answer. There

indeed are many narratives to be given. The study
of antiquity, the Middle Ages, and Renaissance
Europe reminds us that for centuries the West
lived off a different set of principles from those
fostered in the period of the Enlightenment.
While modernity has its appeal, to understand the
West, one needs a longer historical perspective.
To understand the modern mind is to study its
genesis, to study it within the larger intellectual
and social milieu which gave it birth. Most of all,
to understand modernity is to place it in relief
against that which it repudiated and sought to su-
persede. John Herman Randall, Jr., in his lasting
study, The Making if the Modern Mind, spends the

first 250 pages laying the historical foundation for
his discussion of the seventeenth and eighteenth
centuries, the immediate context of the Enlighten-
ment. Randall even uses as a subtitle to his work,

"A Survey of the Intellectual Background of the
Present Age." Christopher Dawson, a social histo-
rian with credentials in philosophy and theology,
was convinced that the distinctive feature of the

. West has been its attempt to separate itself from
the religious roots that had provided moral unity

Is man a purely
material organism

with no end beyond
the grave, or is he a

material/spiritual
entity with a

transcendent end?

v
hese Chagall-like impressions of
Western identity will have to do for
the present or, should I say, in lieu
of a ten-volume exhaustively docu-
mented study. They are impres-

sions, but I trust they are faithful enough to the
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to European peoples. Whether one agrees or not

with Randall and Dawson, the quest for Western
identity is inseparable from a history that begins

with the Greeks. One may interpret that history

from various perspectives, but the historical map is

accessible to all who choose to join the explora-

tion. Livy's recommendation previously cited is to
be taken seriously. What were the lives our ances-
tors lived. ffi

Jude P. Dougherty is deanciftheSchoolcifPhilosophy
at The Catholic UniversitycifAmerica.
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"In the Presence of So Wonderful a Thing"
byJames V. Schall, S.J.

elloc's walks disconcert me. Not

merely is one envious of when and
where he walked- in Spain, in
north Amca, across the United
States, from Toul to Rome, in

Sussex- but also of the time he took, of his

memories. "History enlarges everything one sees,"
he wrote in an essay called "On History in
Travel," (SelectedEssays, Methuen, 1941), "and
gives fullness to flat experience, so that one lives
more than one's life in contemplating it, and so
that new landscapes are not only new for a mo-
ment, but subject to centuries of varieties in one's
mind." Outside the room in which I have lived

for the past twenty years, there is a plaque inform-
ing me that "This floor was used as an auditorium
from 1833-1879; it was used as a study hall from
1833-1889." This room embodies more than
one's own life.

One evening, in Southern Spain, Belloc tells
us in "The Relic," in the same collection, he had

walked through a very dry and barren area, sud-
denly to come upon a huge church that looked
rather Italian to him. Though there were already
some electric lights in Spain, the streets were dark.
People in the few houses around the Church were
sitting on the steps talking, but they were quiet as
he walked into the town, obviously a foreigner.
When he finally stood before the evidently huge
church, he confessed, "in the presence of so won-
derful a thing I forgot the object of my journey
and the immediate care of the moment and I went

through the great doors."
The doors were elegantly carved. Belloc

reflected a bit on how different and how similar

were artistic works in Spain and Flanders. "The
two districts differ altogether save in the human
character of those who inhabit them " Flanders

has meadows and woods, water. Spain was dry, a
desert land, "with air like a knife, and a complete

absence of the creative sense in nature about one."

However, man's creative sense in both places
"runs riot." All artistic details are completed in
each place and are different from their neighbors.
The" exuberance of the human soul" is revealed
in both.

Within the church is a central covered choir

that takes one back to the earlier history of Chris-
tian worship. There, one has more the sense of the
byzantine, of the "Mysteries" that are separated
out and highlighted in the choir. "In every Span-
ish church," Belloc explains, "you have, side by
side with the Christian riot of art, this original
hierarchic and secret thing, almost shocking to a
Northerner, the choir, the Coro, with high sol-
emn walls shutting out the people from the priests
and from the Mysteries as they had been shut out
when the whole system was organized for defence
against an inimical society around." One thinks of
our presents Masses where almost nothing is shut
out, where the Mystery at times almost seems to
take a second place to fraternity, which should be
its result, not its cause.

The stillness in the church is not complete.
Belloc sees a young priest at the end of the choir.
Candles were lighted; people were murmuring,
"though not at prayers." As he spoke no Spanish,
he asked the priest in Latin, very slowly, whether
there would be Benediction? But he did not know

the Latin word for Benediction; so he called it

"Benedictio" or "Salus." The priest nodded,
"Si, si."

However, what happens next is not Benedic-
tion. Rather, a middle aged man comes out of the
congregation to accompany the priest up the stairs.
The priest takes a key and opens the door of an
ornate cabinet. "The candles shone at once

through thick clear glass upon a frame of jewels
which flashed wonderfully, and in their midst was
the head of a dead man, cut off hom the body,
leaning somewhat sideways, and changed in a ter-
rible manner from the expression of living men."
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The head seemed very old.
Belloc realized that this devotion, the prayer

before a relic, not Benediction, was common.

"Our race hom its very beginning, nay, all races of
men, have preserved the fleshly memorials of those
to whom sanctity attached " So Belloc is seeing
something and in seeing it, he sees all of the races
of men. He is miles hom nowhere, does not speak
the language, and is "in the inhospitable darkness
of this hard Iberian land." Yet, he does not feel

like a pilgrim. He was more aware of awe, even
terror, than anything else. He did not know the
history of the face he saw, whether he was cut
down by Mohammedans or by pagans in the
Pacific Seas.

The people said a few prayers in Latin, then
the Our Father in the local tongue. "They next
intoned the Salve Regina. But what an intonation!"
Belloc knew this chant all his life, but the tune was
new. "It was harsh, it was full of battle, and the

supplication in it throbbed with present and physi-
cal agony." The graceful verses that closed the
chant were "full of wailing, and the children's
voices were very high." Belloc's reaction is very
unexpected:"Had I cared less for the human be-

ings about me, so much suffering, so much na-
tional tradition of suffering would have revolted,
as it did indeed appall, me."

Finally, the priest closed the doors, locked
them. A boy blew out the candles, "one by one,"
as Belloc recalled. He then went out into the mar-

ket place in front of the church, "fuller than ever
of Spain." Notice the reason Belloc gives for not
being "revolted" as seeing this distorted relic, this
head hom some unknown incident of sanctity.
He does not deny that the scene is horrid.

But Belloc does realize that he is in someone

else's land doing a thing common to all mankind,
honoring the incidents of sanctity even if he did
not know the particular story before him. But he
"cared for the human beings about him"; he was
in their church, their land. He too knew the Salve

Regina, but not in that melody. What is it he said?
"In the presence of so wonderful a thing I forgot
the object of my journey " This is the great ca-
pacity, isn't it? The capacity to stand before a
wonderful thing, even in the desert of Spain, quite
unbeknownst, and to recognize that even here are
memorials of sanctity, of practices that all men
share in their common lot. ffi

Do Sex Education and Access to
Contraception Cut Down on Abortions?
by Kenneth D. Whitehead

I
nJanuary 22,1998, the 25th
anniversary of the U.S. Supreme
Court's Roe v. Wadedecision

legalizing abortion in the United
States, the Vice President of the

United States was not to be found among those
regretting and rejecting this tragic decision-for

..

example, by rallying at the annual March for Life
on the Mall in Washington, D. C. This is what
tens of thousands of other Americans do every
year on that date in order to demonstrate their
continuing opposition to a Supreme Court deci-
sion which has been responsible for more than 37
million deaths by abortion since 1973.

No: Vice President Albert Gore was instead

speaking at a luncheon sponsored by people who
were celebratingthe anniversary of Roe v. Wade.
How anyone could actually celebrate such a thing
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is one of the still largely unexplained social and
moral pathologies of our time. The luncheon in
question was sponsored by the National Abortion
and Reproductive Rights Action League
(NARAL) which, before the Roe v. Wade deci-
sion, was known as the National Association for
the Repeal of Abortion Laws; once the Supreme
Court had repealed all the abortion laws in the
D.S. by handing down this particular decision, of
course, the name of the organization for which the
letters NARAL stood obviously needed to be
changed.

In his luncheon address to NARAL, Vice

President Gore pledged the continuing efforts of
the Clinton Administration to keep abortion "safe,
legal, and accessible"-a significant word change, by
the way, from President Bill Clinton's usual man-
tra to the effect that abortions should be "safe,

legal, and rare." Evidently the Vice President in-
tended to pledge that abortion would remain ac-
cessible as far as the Clinton Administration con-

tinued to have anything to do with it, regardless of
whether abortion was "rare" or not.

What the Vice President really emphasized,
however, was that abortion should be made, in his

words, "lessnecessary."This could be done, he
claimed, by government action to provide in-
creased access to contraception; greater contracep-
tive usage would reduce the "need" for abortion,
according to him. "President Clinton and I will
propose a dramatic increase in family planning
[funding]...to make abortion less necessary all
across America," the Vice President promised.
"To those who are anti-choice," he added, "I say:

, if you want to work together to make abortion

less necessary, you will find eager, willing partners
among the Administration and the people in this
room.")

This, then, was the challenge posed to those
who oppose abortion: by joining with the Clinton
Administration to support an increase in govern-
ment-subsidized birth control, we can supposedly
help make abortions "less necessary." Both the
Vice President and his NARAL audience were no

doubt oblivious to the fact that they were begging

the real question of whether abortions are, or ever
could be, "necessary." And whether increased
access to contraception would actually reduce the
numbers of abortions was an assertion that badly
needed to be demonstrated. It is, in fact, the prin-
ciple question we shall be examining here.

The NARAL response to the Vice President
identified the other most commonly recom-
mended panacea besides more birth control for
today's high rate of abortions: namely, providing
more sex education. NARAL frankly called for
"more sex education, more birth control, and [for]
a requirement that health-insurance policies cover
birth control."2 We also need to examine the

question of whether more sex education might cut
down on abortions.

Certainly, the NARAL organization does not
seem to be alone in imagining that sex education
and birth control somehow represent answers to
the modern plague of legalized abortion. This
seems to be a very widely held viewpoint today, in
fact; perhaps it is currently even the majority
viewpoint. Certainly it is almost immediately and
uncritically accepted by most people as a rather
obvious statement of fact almost as soon as it is

articulated; it seems to be indicated by both com-
mon experience and common sense.

In February, 1997, when Congress was debat-
ing the question ofD.S. Government Population
Assistance Programs abroad, for example, a sizeable
number of legislators from both parties stood up
on the floor of the House of Representatives to
argue and advance precisely this viewpoint as per-
haps the chief justification for this type of foreign
aid. Democratic Representative James P. Moran of
Virginia told his colleagues that providing more
family planning information and assistance abroad
would "substantially reduce the number of abor-
tions performed and...reduce the exploitation of
powerless people"; and Republican Representative
Connie Morella of Maryland chimed in to say that
"to reduce abortions we must increase access to

family planning."3
Member after member in the course of this

House debate repeated roughly the same thesis:
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that greater access to contraceptive services would
reduce the number of abortions. While members

identified as "pro-choice" generally took the lead
in articulating the thesis, many members identified
as "pro-life" also advanced roughly the same argu-
ments. None of the pro-life members really chal-
lenged the thesis, though; the suggestion was that
they accepted it without argument. Most of them
merely emphasized in their remarks that abortion
should not be employed as a method of birth con-
trol; the implication was that while abortion itself
was surely bad, the same could not necessarily be
said of birth control itself.

More than one House member quoted Secre-
tary of State Madeleine Albright, who had testified
before a House subcommittee that delay in allocat-
ing Population Assistance Program family-plan-
ning funds would" cause a tragic rise in unin-
tended pregnancies, abortions, and maternal and
child deaths."

A letter was read from supposedly pro-life
former Republican Senator from Oregon Mark
Hatfield in which the influential former legislator
stated flatly that "it is a proven fact that when con-
traceptive services are not available to women
throughout the world, abortion rates increase."
Hatfield specifically declined to furnish any proof
in his letter that this was in fact the case. "It is

pretty obvious," he limited himself to saying.4
No member from either side of the aisle ex-

cept Republican Congressman Ron Paul from
Texas rose in the course of this particular debate
to challenge or dispute what amounted to a mo-
notonous litany of almost identical assertions that
greater access to contraception reduces the number
of abortions and maternal deaths; the members'
interventions filled more than 20 dense, three-

columned small-print pages in the Congressional
Record.House members certainly disagree about
many things but apparently not about this; it seems
to be the currently received wisdom in the Con-
gress that contraceptive use prevents abortions-
as it seems to be the received wisdom in our soci-

ety at large, as a matter of fact.
One might almost have thought all these

III

people were reading from the same script. More-
over, it appeared to be a script that had been dis-
tributed beyond the halls of Congress. The first
lady, for example, Mrs. Hillary Rodham Clinton,
in a broad discourse on feminism which she deliv-

ered to a group of influential Argentinean women
in Buenos Aires in October, 1997, similarly in-
formed these ladies that "making better family-
planning information available lowers both mater-
nal death rates and the number of abortions."5

As late as April, 1998, Senator Patrick Leahy of
Vermont was still writing in to the Washington Post
to make exactly the same argument using virtually
the same words.6

As it happened, there was a common script for
all this received wisdom about how family plan-
ning allegedly cuts down on abortions. In March,
1996, the Alan Guttmacher Institute (the research
arm of Planned Parenthood), in preparation for the
coming debate in Congress about u.S. Population
Assistance Programs abroad which we have been
discussing, had produced and circulated a study
purporting to show that a reduction in U.S. Gov-
ernment family-planning assistance abroad would
result in what the study specified as some 4 million
unwanted pregnancies, leading to some 1.9 million
unwanted births and some 1.6 million more abor-

tions. These Alan Guttmacher Institute figures
were quite specific and were presented as empiri-
cally established.7

The reality was, however, that this AGI study
bore only a very questionable relationship to any
real, established facts; in the real world, pregnan-
cies, births, and abortions abroad have not been

shown, and probably could not in the nature of
the case be shown, to vary in accordance with the
amount of U.S. foreign aid appropriations; neither
Planned Parenthood nor anybody else has any real,
empirical figures about how many unplanned
pregnancies (and hence abortions) result from not
having access to U.S. government-subsidized fam-
ily-planning services. In my review of the issues
since the late 1970s in AGI's own flagship publica-
tion, Family Planning Perspectives,I found no major
empirical research study that even addressed this
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question directly.
The AGI study in question

thus consisted primarily of the
working out on paper of another
one of those "models" based on

assumptions which are themselves
posited in order to get a desired
result, the principal assumption in
this case being that contraceptive
services do reduce the number of
abortions.

This kind of circular reason-

ing, however, did not prevent the
AGI study from being accepted as
gospel on both sides of the aisle in Congress, in
the State Department and in the White House as
well. If you have rarely found your own Con-
gressmen and Senators as receptive as this to some
of your concerns, perhaps you need to consider
employing Planned Parenthood to convey your
particular concerns to them! Planned Parenthood
certainly does seem to have been outstandingly
effective in lobbying for the proposition that
greater access to contraception decreases the
abortion rate.

But is it true? Certainly there is a connection
between the two: contraception is supposed to
prevent, while abortion terminates, a pregnancy.
Congressman Henry Hyde of Illinois, among oth-
ers, reiterated this elementary point in the course
of the House debate on u.S. Population Assistance
Programs abroad. It remains a distinction which
those legislators who are pro-life particularly like
to emphasize.

And sometimes the relationship or connection
between contraception and abortion does appear
to bear out what the advocates of family planning
say. For example, in Britain, in October, 1995,
when the government issued a warning that many
women on oral contraceptives were at risk trom
possible deep-vein thrombosis, many women im-
mediately stopped taking their pills, and not a few
unwanted pregnancies resulted. In the months that
followed, the British Pregnancy Advisory Service,
Britain's largest independent abortion provider,

soon reported a 10 percent in-
crease in abortions.8 In this case,
there does seem to have been a

definite relationship between no
longer being on the pill and
getting an abortion.

In reality, however, the
overall thesis that abortions will

necessarily be decreased by in-
creased resort to contraceptives is
not established by the facts of a
case such as this. Rather, the case

actually tends to show the con-
trary: it tends to show that many

women already committed to avoiding a pregnancy (as

evidenced by being on the pill) areprepared to go on to

terminate such a pregnancy if one nevertheless comes

about in spite if their intentionsand prior "planning."
What comes to predominate in cases such as these
is not the "method" of "preventing" a pregnancy
but rather the intention not to be pregnant, what-
ever it takes.

Perhaps contraceptive use would more consis-
tently forestall recourse to abortion if all contra-
ceptive methods in use were absolutely foolproof
As is well known, however, there is no foolproof
method of contraception; contraception often fails,
as even its most ardent promoters frequently la-
ment. The latest National Survey of Family
Growth (NSFG), covering the years 1988-1995,
reports actual-use contraceptive failure rates of 7
percent for the pill, 16 percent for the condom,
22 percent for the diaphragm, and 30 percent for
spermicides.9

Citing the results of a number of studies,
another prominent researcher in the field found
that, even where controlled conditions sometimes

pointed to a better record, the contraceptive fail-
ure rates for "typical users" averaged 3 percent or
higher for the pill, 12 percent or more for the
condom, and 18 percent or more for the dia-
phragm.10 Other studies show comparable or even
higher contraceptive failure rates.u

These same studies also point to another sig-
nificant fact: namely, that the women studied

What comes to pre-
dominate in cases such

as these is not the

"method" of "prevent-

ing" a pregnancy but
rather the intention

not to be pregnant,
whatever it takes.
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report that 50 to 60 percent of their pregnancies
were, in fact, unintended; about half of the abor-

tion patients surveyed stated that they had, in fact,
been practicing birth control in the month in
which they became pregnant.12 According to an-
other study, 58 percent of women undergoing
abortions have experienced contraceptive failure.13

Quite evidently, the practice of birth control
does not necessarily or consistently prevent abor-
tions. Nor does there appear to be any lack of
access to contraceptives. The problems rather
seem to be that the users fail to employ the contra-
ceptives properly or the contraceptives employed
too often themselves fail, for whatever reason.

Faced with these failures, the figures show
that contraceptive users quite regularly then turn
to abortion to accomplish the original aim they
had intended to accomplish by means of contra-
ception. Nor is the basic problem for
contraceptors limited to the fact that the various
methods of contraception often fail. There is the
further fact of the undesirable and even quite
harmful effects that some methods of contracep-
tion, especially those touted as most effective,
verifiably have on the bodies and health of
women; this is notably true of some of the various
pills, of course.

As everyone knows, we have had more than a
few "pill scares" since the pill was first introduced
in the early 1960s as the supposedly perfect contra-
ceptive, and these pill scares have usually been
only too well founded.14 Studies have shown that
as many as 50 percent of women who go on the
pill soon discontinue its use because of its effects
on their bodies or health. 15

Then there is the possible harm to women
from such birth control devices as the intrauterine

device (IUD), which is actually an abortifacient.
An example of this came out rather dramatically
some twenty years ago in the case of all the deaths
of and injuries to women traced to the Dalkon
Shield IUD; the Dalkon Shield itself had to be
removed from the market after its manufacturer

was obliged to payout millions of dollars to settle
all the lawsuits against it. (Nevertheless the family.

planners and population controllers have far from
given up on this method; it is supposed to have a
failure rate ofless than one percent; and it is still
used by some 2 percent of U.S. women, and
seems to be some 10 to 20 times more popular in
Europe.) 16

No doubt both the high failure rate of typical
contraceptives and such devices as the IUD, as
well as the undesirable effects from using many of
them, have contributed to the current high rate of
sterilization among those who have otherwise
bought into the contraceptive mentality. As many
as 40 percent of American couples of child-bearing
age who want to avoid pregnancy are today re-
sorting to the sterilization of either the wife or the
husbandY Nevertheless sterilization too is often

rejected by many, both because of its side-effects,
and because it is not easily reversible-leaving the
problem for those who do not want to be preg-
nant right back where it was before; they are still
in search of an effective method.

In short, the rarely challenged proposition
that modem man is now fully able to "control"
the unwanted results of sexual intercourse by
means of modem contraceptives and other devices
is actually a highly dubious proposition; this type
of" control" often turns out to be illusory in prac-
tice. And when to all the uncertainties, difficulties,

and drawbacks of actually using the modem
"methods" of contraception are added aesthetic
considerations-the fact that all these devices,

plugs, sheaths, chemicals or what have you really
areunnatural for normal men and women-and

when simple human carelessness is then also added
in-forgetting to take the pill, leaving the dia-
phragm in the drawer, neglecting to replenish the
supply of condoms or gels-what we end up with
is a population which is caught up in the contra-
ceptive mentality and apparently wholly persuaded
that pregnancies must always be "wanted" and
"planned"; but which is continually also always
being frustrated and disappointed by the frequent
and inevitable failure of whatever "method" has
been chosen.

One study in Family Planning Perspectives
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reported that more than one-quarter of all married
women not trying to become pregnant abandon
their chosen birth control method, whatever it is,

within the initial year of the use of the method. 18

Thus, women who apparently see nothing morally
wrong with contraception, who have actually
adopted the use of it, and who would presumably
gladlygo on using it if it really weresafe and effec-
tive and harmless, nevertheless regularly abandon
its use in significant numbers for whatever reason.

Given this documented fact of what we can

only call the widespread failure of the modern con-
traceptive revolution, which was once heralded as
offering modern society such benefits, can we re-
ally be surprised if people now entirely persuaded
of the "need" for what is still euphemistically
called "family planning" turn massively to the so-
lution which, in fact, our anti-life society has con-
veniently provided for contraceptive failure,
namely, legalized abortion? After all, abortion
surely is an effective, foolproof birth control
method; by definition it succeeds only too effi-
ciently in ending unwanted pregnancies.

The actual experience of American society
over the past 25 to 30 years should have taught us
that a population convinced that the" control" of
births (conceptions) is "necessary" is going to
resort to abortion on a massive scale to make that

control effective when it proves to be otherwise
ineffective. This is roughly what we have wit-
nessed in our society since the late 1960s. Modern
contraceptive "methods" allowing
people to "plan" pregnancies and
"control" conceptions created
expectations which in too many
cases could only be realized by an
after-the-fact "method."

Legalized abortion thus be-
came strictly "necessary" in the
minds of people who had accepted
the imperative of" controL" Our
society was not deterred from
turning to abortion because it
involved the killing of a child; the
killing became accepted as the

~

effective means of achieving the controL Our cur-
rent Vice President unfortunately speaks for large
numbers of our fellow citizens when he describes

abortion as "necessary"; this is precisely the cur-
rent rationale.

Nor is Gore's view merely the opportunistic
opinion of a working politician. Actually, it is "the
law of the land." In what one legal scholar de-
scribes as the "key passage" of the Joint Opinion
of the u.s. Supreme Court in the case Planned
Parenthoodof SoutheasternPennsylvaniav. Casey (112
S. Ct. 2791 - 1992), which upheld the legality of
abortion in the United States, the highest Court in
the land based its judgment squarely on what it
styled "the fact that for two decades of economic
and social developments, people have organized
intimate relationships and made choices that define
themselves and their places in society, in reliance
on the availability of abortion in the event that
contraception should fail..."19

These are the exact words of the Supreme
Court: abortion must be available "in the event

that contraception should fail." There is no hypo-
critical attempt here to pretend that abortion
might somehow be made "less necessary" by the
provision of additional government contraceptive
programs. The Court in Casey frankly recognized
abortion as the strictly necessary back-up for-
inevitably-failed contraception. "The ability of
women to participate equally in the economic and
social life of the nation," the Court added, "has

been facilitated by their ability to
control their reproductive
lives. "20The imperative of the
"control" of the "reproductive
lives" of women has become

more important than the question
of whether or not their children's

lives are taken in the process.
Contraception thus does

not contribute, except perhaps
marginally in limited cases, to
reducing abortions. Rather, it
helps create the expectations and
the moral climate where abortion

Our society was not
deterred from turning
to abortion because it

involved the killing of a
child; the killing be-

came accepted as the
effective means of

achieving the control.
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becomes acceptable to complete the plans and
intentions which contraception has been unable to
realize.

People in the fields of birth control, family
planning, and population control have long under-
stood and accepted this outcome. A study con-
ducted in the early 1980s looking frankly at the
real relationship between contraception and abor-
tion concluded that even if all women used the

most "reliable" contraceptive methods available, at
least a third of all the abortions performed today
would still be "necessary."21

More recently, the Population Action Inter-
national organization, confirming that "in the ab-
sence of perfectly reliable contraception, women
often rely on abortion," reached this same conclu-
sion, which is very pertinent to our inquiry here:
"Experts estimate that even with higWy effective
and virtually universal contraceptive use, at least 2
out of every 10 women would needto have an
abortion to terminate an unwanted pregnancy
over the course of their reproductive lives"
(emphasis added). 22

Albert Gore himself could not have stated the

case more plainly. Some studies frankly conclude
that, in the words of one of them, "the safest ap-
proach to fertility control is to use a condom and
to back it up by abortion in the case of method
failure. "23Some abortion proponents even advo-
cate abortion as a priferredsolution to the problem
of unplanned pregnancies, considering the many
difficulties attendant upon the successful use of
contraception as well as the many harmful effects
of some contraceptives.

"There may be times in which women con-
sider abortion a better option than contraception,"
one such author writes. "Women can be afraid to

use contraception in relationships where men have
prohibited it and threatened violence. An abortion
can sometimes be arranged without the sexual
partner's knowledge. What is more, to some
women, 'inducing a miscarriage,' can seem more
natural than taking a pill or having bits of metal
inserted in the womb. If a woman is uncertain

about her partner's commitment to their relation-

..

ship, she may use pregnancy to test the solidity of
the bond; the pregnancy may not be unwanted
unless he rejects it too... "24

To such moral depths have we now de-
scended in our society today. There is no longer
even any question of husbands or wives or mar-
riage; there are just "partners" and "relationships."
Pregnancy, moreover, is something merely to be
"used"-and perhaps "rejected" at one's option.
While we cannot but be dismayed and immensely
saddened by such casual-and callous-indiffer-
ence and immorality, we cannot deny that today's
abortion statistics surely confirm how widespread
such attitudes are today.

The author quoted here actually taxes
Planned Parenthood and what she calls "the new

puritans of the family planning establishment"
with dishonesty and hypocrisy for pretending to
oppose abortion in order, she says, "to win the
allegiance of the seemingly muddled, ambivalent,
and hugely ignorant public. "25We can surely agree
with her about the dishonesty and hypocrisy part.

Unfortunately, for the moment at least, the
strategy of Planned Parenthood and of the family
planning establishment generally, which consists of
getting more family-planning money out of the
Congress ostensibly in order to cut down on abor-
tions, has largely worked:a clear majority of Con-
gress, as well as, apparently, large numbers of the
public at large, if not actually a majority, appear to
believe that in order to reduce abortions we must

definitely increase access to family planning.

II
he well-known and often repeated
distinction that contraception pre-
vents the conception of a child
while abortion kills a child already
conceived is, of course, perfectly

true. Planned Parenthood itself was still promoting
a slogan to this effect as late as the early 1960s;
according to the organization's Annual Report for
1996-1997, however, Planned Parenthood is now

performing more than 150,000 abortions per year,
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in addition to all the abortion referrals the organi-
zation makes.26

The distinction that contraception merely

prevents while abortion kills did not deter Planned

Parenthood from moving into the promotion and

performance of abortions on a massive scale once

abortion was legalized, any more than this distinc-

tion deterred the Supreme Court itself from legal-

izing abortion in the United States. However clear
the distinction may seem to be in words, it does
not seem to make much of a difference or to have

had much effect in the practical world. Planned

Parenthood was already working for the legaliza-

tion of abortion even as it advocated greater access

to birth control as a supposed means of preventing

(then) illegal abortionsY

By 1971, after a number of states had already

liberalized their abortion laws, or else legalized

abortion outright, the then medical director of

Planned Parenthood was already candidly admit-

ting that:

Planned Parenthood Affiliates have long been in-
volved in programs of abortion information, coun-
seling, and referral. Before the recent changes in
abortion laws, these activities were, necessarily,
unpublicized...[and] most professionals and volun-
teers associated with Planned Parenthood have ac-

cepted for a long time the necessityof abortion as an
integral part of any complete ...family planning
program (emphasis added). 28

Here we encounter that old word "necessity"

again! We see too how little respect for legality

Planned Parenthood admittedly had, although its

practices outside the law were necessarily

"unpublicized." In 1975, addressing the Planned

Parenthood Federation of America (PPFA), the

then president of Planned Parenthood in Canada

spoke with equal candor about the whole ques-

tion: "As for pregnancy, we have efficient meth-

ods to avoid it, and if they fail, abortion can settle

the problem. "29

Thus, while some opponents of abortion may

continue to emphasize the distinction between

contraception and abortion (perhaps in order to

avoid being obliged to take on the seemingly im-

possible task of attempting to oppose birth control
itself in a culture almost wholly given over to the
acceptance of it), Planned Parenthood and those
who have adopted the contraceptive mentality, by
contrast, simply accept both "methods," and no
longer even bother to distinguish carefully be-
tween them; both really are seen merely as "meth-
ods" intended to achieve the same agreed-upon
end of controlling fertility.

It is in this context that methods of so-called

"contraception" which are really abortifacient in
their action, that is, they do not suppress ovulation
but rather prevent the implantation of an already
fertilized ovum, and are thus types of early chemi-
cal abortion, similarly come to be seen as "meth-
ods" of birth control that have become acceptable
to many if not most people today. For our pur-
poses here, by the way, we are not able to go
deeply into the nevertheless very well established
fact that some forms of so-called contraception,
such as some of the pills, implants, and injections
actually are abortifacient rather than contraceptive
in their action, just as the intrauterine device
(IUD) is similarly abortifacient in its action.

In practice, however, these distinctions are
usually not made. Nor do the people in the family
planning field help matters by insisting on con-
tinuing to call some plainly abortifacient methods
such as the RU-486 pill "contraceptives." In the
current family planning literature, in fact, the use
of the RU-486 pill or high doses of standard hor-
monal pills as forms of "morning after" abortifa-
cient birth control are regularly referred to as
"emergency contraception"; this is yet one more
of the dishonesties-like the thesis that contracep-
tion cuts down on abortion-to which the family
planning people regularly resort today-dishones-
ties which are nonetheless faithfully accepted and
repeated by the media.

For our purposes here, however, we will
maintain the rough distinction between preven-
tion and termination of pregnancy, while showing
that this distinction finally disappears in practice
anyway. The idea that Planned Parenthood pro-
motes contraception for the purpose of preventing
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or cutting down on abortion is thus necessarily a
position that is advanced strictly for public con-
sumption; it has no basis in Planned Parenthood's
philosophy or practice. The truth is that Planned
Parenthood diftnes "familyplanning" as "averting
the devastation of unwanted childbearing through
contraception and safe, legalabortion"(emphasis
added).3O

Once priority came to be given in people's
minds to iffectivecontrol of conception and preg-
nancy, abortion rather quickly became the final-
and undeniably the foolproof-method of insuring
the kind of control that was desired. Far from

helping to reduce the number of abortions, con-
traception in the long run contributes to an in-
crease in abortions; it does this by creating expec-
tations that cannot be realized by the use of
contraceptives alone.

Do studies exist that verify this fact and
perhaps help explain why it is the case? As it hap-
pens, a recent study in the Quarterlyjournal if Eco-
nomics,although it primarily addresses the problem
of teenage illegitimacy rather than the problem of
teenage abortion, provides a very interesting ex-
planation of what we have in fact been seeing in
our society over the past generation. This study,
written by the Governor of the Federal Reserve
System and two colleagues, points out that around
1970, at the very time when government-
subsidized family planning assistance first became
widely available, and "the permanent cure for
poverty seemed to be on the horizon," since
women were now able to control the timing and
number of their children, what happened instead
was that "single motherhood and the feminization
of poverty began their long and steady rise."3!

It was around the same time, of course, that

the long and steady rise in the number of abortions
performed on teenagers began to rise as well, ac-
celerating sharply after the Supreme Court's Roe v.
Wade decision in January, 1973. How was it that
both teenage abortions and out-of-wedlock births
surged at the very time that family planning assis-
tance had become widely available? Should these
figures not have dropped if the programs were-

effective?

The authors of The Quarterlyjournal if Eco-
nomicsstudy dismiss the idea that such factors as
the rise in the welfare state or joblessness among
the populations concerned could even begin to
account for the rise in illegitimacy. Instead they
postulate what they call a "technology shock
theory" which asserts that illegitimacy rates rose
becauseof the availabilityof contraception and
abortion. "The technological shock of abortion
and female contraception," they write, effected
"changes in sexual and marital customs." The
availability of contraception and abortion, accord-
ing to them, made young women more willing to
"participate in uncommitted premarital sex."
Meanwhile, the men acquired the attitude that
they need not take responsibility for "women who
passed up available contraception and abortion
options. "

These new attitudes very soon destroyed what
these authors call "the shotgun marriage norm"-
the traditional idea that a man ought to marry a
woman he gets pregnant. But now "men who
wanted sexual activity, but did not want to prom-
ise marriage in case of pregnancy were neither
expected nor required to do so." And as fewer
women went to the altar, "the stigma associated
with out-of-wedlock motherhood...declined."32

And, we can legitimately add, so did the
stigma once associated with abortion decline in the
same permissive atmosphere in which the stigma
had been removed trom fornication. There were
now "remedies" available in the form of contra-

ception and abortion for the unwanted conse-
quences of fornication. It is significant, by the way,
that the authors of this Quarterlyjournal of Econom-
icsstudy do not distinguish between contraception
and abortion; the distinction between them truly
does fade out in practice; the two "methods" have
the same effect as far as a poor and vulnerable
population of young unmarried women is con-
cerned.

What these authors style "technology shock
theory" we can legitimately call: abandonment of
the traditional moral code restricting sexual inter-
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considered any secret that this abandonment of the
traditional moral code has become rather wide-

spread in our society; and, in this situation, it is a
simple fact that both contraception and legally
available abortion are almost universally seen as the
twin remedies for the consequences of today's
veritable explosion of sex outside of marriage.
Both contraceptive use and the resort to abortions
rise together in response to the "need" created by
the decline in traditional morality.

In the two decades between 1970 and 1991,

for example, the mostly steady increase in abor-
tions undergone by teenage girls closely paralleled
the increases in federal family-planning funds made
available under Title X of the Public Health Ser-

vice Act, the largest domestic federal-government
family-planning assistance program. A study of the
Title X program conducted by the federal Centers
for Disease Control showed clearly that teenage
out-of-wedlock births, teenage abortions, and
federal funding of so-called family-planning assis-
tance directed towards these same girls all rose
together, and spectacularly so, in roughly parallel
lines on the same graph.33

A Family Research Council investigator has
pointedly summarized the results of the U.S.
Government's principal experiment in providing
contraceptive information and the means to
contracept (as well as the abortion referrals
throughout most of the life of this program):
"Since the introduction of Title X, the teenage
out-of-wedlock birthrate per 1000 unmarried girls
aged 15-19 rose from 22.4 in 1970 to 44.6 in
1992...0ver the lifetime of Title X, the teenage
abortion rate more than doubled. In 1972, the

abortion rate per 1000 girls aged 15-19 was 19.1;
in 1990, the rate was 40.6..."34

A few moment's reflection on the birth con-

trol situation that actually obtains in our society
today should convince us of how hollow the idea
is that today's high rate of abortions somehow
stems from any lack of the means of contraception.
Contraception is currently an all-pervasive feature
of our society; it is literallyimpossibleto escape

l
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from the regular and even blatant attention con-
stantly given to today's array of pills, plugs, caps,
gels, and, especially, condoms, in our public dis-
course and media; what used to be sold discreetly
from under the counter today unmistakably stares
at you from the pharmacy counter. No society in
history has ever been as well supplied with the
means of birth control as our society-yet the
abortion rate too remains at the astronomically
high levels quickly registered after the legalization
of this lethal practice (with only a slight drop reg-
istered in the past several years).

How to explain this? The explanation that
imposes itself almost irresistibly for anyone who
will honestly face the facts is that contraception
and abortion are both inextricably connected
manifestations of the same anti-life mentality that
has currently practically taken over our society. In
practice the distinction between preventing con-
ception and killing the child who has been con-
ceived usually gets lost; pro-lifers still tirelessly
emphasize it, and properly so because it is true; but
in the present clImate, it seems to have little effect
on the current continuing acceptance of abortion
in our society; abortion is seen as a "necessary"
method of birth control.

The inextricable connection between contra-

ception and abortion has always been perfectly
well known and understood by the people in the
birth control field, whatever they may say from
time to time for public consumption. The public
has been too easily deceived about this (or itself
wants to believe it). As far back as 1955, that early
prophet of the sexual revolution, Dr. Alfred C.
Kinsey himself, the architect of the post-World
War II "Kinsey Reports" on human sexual behav-
ior, told a Planned Parenthood Federation of

America conference: "At the risk of being repeti-
tious, I would remind the group that we have
found the highest frequency of induced abortion
in the group which most frequently uses contra-
ceptives... "35

In their excellent and comprehensive 1991
book on Planned Parenthood's social policies en-
titled BlessedAre theBarren,36Robert G. Marshall
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and Charles A. Donovan have compiled and

quoted a number of studies prepared by propo-
nents of birth control and abortion which show

that the decision to contracept easily and often

leads to the acceptance of abortion; and that there

has always been a high and consistent correlation

between the incidence of contraceptive use and
that of abortion. We cannot do better than to

summarize and quote several of these studies here:
As far back as 1932, a British physician, writing

about the supposed indications for abortion in the
British Medicaljournal, noted that he had been "im-
pressed with the attitude of mind of the woman,
who has practiced contraception and who has failed
to attain her object. Such woman seems to feel that
she has a right to demand the termination of an
unwanted pregnancy. The criminal aspect of the
matter does not appear to enter her mind in the
least. "37

In 1936, a Planned Parenthood physician, Dr.
Raymond Pearl, noted that "the number of induced
abortions per 100 pregnancies experienced...are
from three to four times greater, generally speaking,
among contraceptors than among non-
contraceptors.38

In 1940, a study focusing on Planned
Parenthood's own Margaret Sanger Clinical Re-
search Bureau found that 41 percent of the pregnan-
cies of contracepting women terminated in illegal
abortion, while only 3.5 percent of the pregnancies
of non-contracepting women did.39

In 1955, the concluding statement of a Planned
Parenthood conference admitted: "It was recog-
nized by conference participants that no scientific
evidence has been developed to support the claim
that increased availability of contraceptive services
will clearly result in a decreased illegal abortion
rate." This PPFA statement was signed by, among
others, Dr. Alan Guttmacher, longtime PPFA Presi-
dent; Dr. Louis M. Hellman, later Deputy Assistant
Secretary for Population Affairs in charge of the
Title X program; Dr. John Rock, co-developer of
the original birth control pill; and Dr. Christopher
Tietze, for many years Planned Parenthood's princi-
pal researcher. 40

In 1981, the same Planned Parenthood
researcher, Dr. Christopher Tietze, wrote that there
was "a high correlation between abortion experi-

-

ence and contraceptive experience...women who
have practiced contraception are more likely to have
had abortions than those who have not practiced
contraception, and women who have had abortions
are more likely to have been contraceptors than
women without a history of abortion. "41

Also in 1981, Dr. Malcolm Potts, one-time medi-
cal director of the International Planned Parenthood

Federation (IPPF), commenting upon some studies
conducted in Latin America, observed that "the
poorest members of the community do not have a
very widespread use of contraceptives, and the inci-
dence of abortion is low. The middle classes attempt
to control their fertility, and both
the use of contraception and the incidence of abor-
tion rise."42

Such are the conclusions of some of the stud-

ies compiled by Marshall and Donovan in their
book BlessedAre theBarren.It should be noted that

all of these studies were conducted by people en-
gaged in promoting birth control (and later abor-
tion). In my survey of more recent studies in the
field, I did not find any similar candid statements
frankly linking contraception with abortion, ex-
cept for the one from the Population Action Inter-
national organization quoted above.43

One reason for this recent lack of candor, of

course, may well be that it now appears to be the
fixed policy of the organizations engaged in the
family planning field, in order to secure public
support and government funding for their enter-
prises, to make the claim that family planning assis-
tance cuts down on abortions; we have already
seen how effective the 1996 Planned Parenthood

"study" making this claim proved to be with
Congress, the State Department, and the White
House.44

Another reason we perhaps no longer regu-
larly find such explicit reference made to figures
citing high contraceptive use among those under-
going abortions may be that, in an era such as the
present one when practically everybody does use
contraceptives, the connection is now simply taken

for granted;it does not need to be mentioned. Ex-
act figures on how many people use contraceptives
today are difficult to come by, in part perhaps
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because the family planners seem to conduct their
studies only among those who do use them; but a
very conservative estimate is that more than 80
percent of all couples of child-bearing age either
use contraception at some time or else get them-
selves sterilized.45

And our era, of course, is at the same time

characterized by its massive number of abortions as
well. When nearly everybody is contracepting,
larger numbers are going to be getting abortions
too. All these things go together; the linkage sim-
ply cannot be denied.

And the conclusions from the studies we
have cited can be verified £rom other sources as

well. For example, in the 1970s, two professors at
Johns Hopkins University, John Kanter and
Melvin Zelnick, conducted three separate surveys
of teenage sexual activity, contraceptive use, and
pregnancy. Among other things, they reported a
rise in out-of-wedlock births to teenage mothers
which went £rom 190,000 in 1970 to 240,000 in

1978; the rise in abortions among the same group
went from 90,000 in 1970 to 500,000 in 1978.

These were the same years, of course, when
government sponsored family-planning services
became widely available to the same populations-
Title X was enacted in 1970.

We have already noted in connection with
Title X the same meteoric rise also recorded by
Kanter and Zelnick in both abortions and out-of-

wedlock births at the same time that "family plan-
ning" was supposed to be providing the remedy
for these problems. Examining the Kanter-Zelnick
figures at the time, Dr. James Ford and Michael
Schwartz concluded that "family planning pro-
grams have contributed directly to an increase in
the rate of abortion among teenagers," and that
adolescents using contraceptives were actually
more than 20 percent more likely to resort to
abortions than those who were "unprotected. "46

More recent studies carried out by the family-
planning people themselves similarly fail to show
any reduction in abortions as a result of the provi-
sion of contraceptive information and services.
Most of the studies I have been able to find, in

I
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fact, do not even address the question of abortion.

Nor is it clear what these so-called "family-plan-

ning services" do accomplish; they do not, for

example, show any significant reduction in what

are classified as "unwanted pregnancies" (whether

the latter result in abortion or in bringing to birth

the child that is conceived). The principal thing

they seem to be doing, as far as one can see, is to

provide public subsidies for today's permissive
lifestyles involving sexual promiscuity and

immorality .

However that may be, we cite the results of

four typical studies of the effectiveness of these

contraceptive programs, as follows:
In 1990 survey of data collected at six school-

based clinics, "none of the clinics had a statistically
significanteffect on school-wide pregnancies."47

In a 1992 study of school-based clinics in St. Paul,
Minnesota, "school-wide birthrates were not signifi-
cantly lower in the years immediately following the
opening of a clinic than in the years preceding it."48

A 1994 study of contraceptive use and repeat
pregnancies among welfare dependent mothers
concluded that "although the majority of the young
mothers were using a contraceptive method two
years after enrollment in the study, half became
pregnant again after the birth of their first child. An
analysis examining the effects of the enhanced ser-
vices, including family-planning information and
counseling, shows that they did little or nothing to
delay subsequent pregnancies." (This particular
study also found that 40 percent of these teenage
pregnancies ended in abortion.)49

A 1995 assessment of a major effort in Philadel-
phia to increase contraceptive services to teenagers
found that "teenagers in targeted communities
showed no generalized improvement in rates of
pregnancy and child-bearing, in knowledge of clinic
services, or in attitudes towards contraception com-
pared with teenagers in the entire city." The study
concluded that birth-control clinics may not be the
most effective strategy for decreasing rates of preg-
nancy in the overall teenage population. 50

Significantly, this last study, like most of these

studies, does not provide any idea of the effect,
if any, of these family-planning efforts on the

abortion rate in the teenage populations con-

cerned; indeed the study does not mention abor-
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tion at all. This is a remarkable omission, consider-

ing the continuing public claim by Planned Par-
enthood and its allies that these contraceptive pro-
grams help reduce the abortion rate. If this is true,
it is fair to ask why there is hardly any empirical
data on the subject in the many research studies
published in Family Planning Perspectivesover ap-
proximately the past 20 years.

The fact is that abortion remains an integral
part of all these family-planning programs: it con-
tinues to provide the indispensable back-up for the
inevitable failures that stem from reliance on con-

traceptives, as it does in our society at large. So
much is this simply assumed and taken for granted
today that a recent standard physician's desk refer-
ence book on women's health informs us that:

"At this time many women are simply neither
ready nor able to assume dominion over their own
fertility and sexuality...Abortion as a means of con-
traception will be necessary in this country for a
long time to come. "51

"Necessary." Exactly what the Vice President

told NARAL; exactly what the Supreme Court
decided in its Casey decision. From the material
that we have reviewed here, however, it seems

quite unlikely that increased contraception can or

will render abortion in any way "less necessary."

III

f contraception is not part of the answer to
our current abortion scourge of nearly a
million and a half abortions per year in the
United States, what about sex education?
The belief that sex education in the schools

will have a positive and salutary effect on the
behavior of young people currently seems to be
very widespread in our society. At the present
time some 22 states require or mandate classroom
sex education, 52and most of the other states rec-

ommend it; all 50 states either mandate or strongly
recommend AIDS education. 53About 85 percent
of all public schools in the United States offer sex
education, according to one report, and most of
the programs include instruction in abstinence,

III

pregnancy, methods of contraception, sexually
transmitted diseases (STDs), and HIV-AIDS.54

As we saw in the case of the apparent near
unanimous belief of the Congress in the efficacy of
government-supported contraceptive programs,
belief in the efficacy of classroom sex education
also currently appears to be very strong, if not
overwhelming, among our politicians and legisla-
tors; in this they seem to reflect the widespread
public support for sex education which, in fact, is
both long standing and high. 55

Why the approval rating for sex education
should be so high is hard to understand when we
consider all the indications, not only in the media
but in the schools and in society at large, of how
casually almost any kind of sexual activity is now
tolerated if not encouraged-and of how little
respect apparently remains for chastity and absti-
nence. Our teenage pregnancy and out-of-wed-
lock birth rates are at unprecedented levels. In
1940 only 4 percent of births in the United States
were to unmarried women, compared with 11
percent in 1970, and 31 percent in 1993-that
amounts to nearly a third of all births out of
wedlock at the present time. By 1988 52 percent
of teenage women in the United States were hav-
ing premarital intercourse, compared with 29 per-
cent in 1970.56

The teenage abortion rates have gone up pro-
portionately; around 40 percent of teenage preg-
nancies currently end in abortion, compared to
about 25 percent, or 1 in 4, of all pregnancies. 57

All of these high rates have come about during
exactly the same time period that sex education
too was being institutionalized in the schools. Of
course the contemporary increase in sexual per-
missiveness and the decline in traditional sexual

morality must surely be attributed to a multiplicity
of causes; but it has certainly not helped much to
have presented under the authority of the school
indoctrination in the acceptability of today's vari-
ous deviant "lifestyles" as well as in the use of the
supposed modem means of avoiding pregnancy
and sexually transmitted diseases while in fact en-
gaging in a kind of permissive sexual activity that
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is now too often taken for granted.
In spite of all the evidence to the contrary,

though, the efficacy of classroom sex education
nevertheless continues to be widely believed in,
especially among some of the leaders of our soci-
ety. In Virginia, in 1997, when the state school
board attempted to soften the existing state-wide
sex education mandate to allow local option to
local school boards, the Virginia General Assem-
bly, by a large bi-partisan vote, quickly passed a
law reinstating the mandate. The legislators appar-
ently believed that these "family life education"
(FLE) programs, as they are almost universally
mis-called, were responsible for a dropin teenage
pregnancy and abortion rates; the WashingtonPost
had reported this on the basis of unverified figures
supplied by the advocacy group Zero Population
Growth.58

The reality was a bit more complex. As the
Family Foundation in Richmond, Virginia
pointed out in a widely circulated fact sheet, the
teenage pregnancy rate in Virginia had increased
overall by some 163 percent since 1985-again,
rougWy the same years the FLE mandate had been
in effect in the schools-with only a slight down-
turn beginning around 1995 (which the Family
Foundation attributed to increased pro-lifeactiv-
ity!). There was also a slight downturn in the
abortion rate beginning after 1990, but this re-
flected a national trend.

But there was no evidence at all that either of

these slight downturns could be linked to the FLE
mandate in the schools. As the Family Foundation
pointed out, quoting actual curricula, the sex edu-
cation courses in place do not present abortion as
particularly undesirable or as something to be
avoided; they present it strictly as another modern
medical procedure, meanwhile emphasizing its
legality. The possible harmful effects of abortion
on women, especially young women, are not
brought out in these courses; nor, especially, do
they make clear that an abortion always involves
the killing of a living child. In the "Family Life
Education Objectives" for the Fairfax County
schools, for example, not a single objective is listed

;/!
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which even aims at reducing "teenage pregnancy,
venereal disease, or abortions. "59

It would thus appear that a certain type of

mind is required to be able to believe in the effi-

cacy of these programs, not only in the absence of

any empirical evidence for their effectiveness, but

even in the face of contrary evidence. Even

though the governor of Virginia wisely vetoed the
reinstatement of the state-wide FLE mandate in

this particular case, a majority of the Virginia

General Assembly still continued to favor it (al-

though, fortunately, not a majority large enough

to override the governor's veto). 60

Unfortunately, though, the type of mind that
favors FLE programs appears to be flourishing to-

day in other places besides Virginia. In New Jer-
sey, for example, the state government mandated

compulsory sex education as far back as 1980; sex

educators in New Jersey appear to be totally inte-

grated into the educational establishment. Virtually

every public school student is exposed to many

hours of sex education, beginning in the early

grades; teenagers are "immersed" in such topics as

contraception, homosexuality, and so-called "safe

sex." Over 80 percent of New Jersey parents are

supposed to favor this, according to surveys con-

ducted by Rutgers University (around 60 percent
of parents are supposed to favor the actual distribu-

tion of condoms by the schools).61

And yet, as one major researcher wrote in a

widely noted article published in The Atlantic

Monthly:

If comprehensive sex education has had a signifi-
cant impact on teenage sexual behavior in New
Jersey, there is little evidence to show it. The advo-
cates cannot point to any evaluative studies of com-
prehensive sex education in the state. Absent such
specific measures, one can only fall back on gross
measures like the glum statistics on unwed teenage
childbearing in the state. In 1980, 67.6 percent of
teenage births were to unmarried mothers; eleven
years later the figure had increased to 84 percent.
Arguably, the percentage might be even higher if
comprehensive sex education did not exist. Never-
theless, it is hard for advocates to claim that the state
with the nation's fourth highest percentage of un-
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wed teenage births is a showcase for their approach.
The absence of empirical support for comprehen-

sive sex education does not, however, discomfit or

deter its advocates. Up and down the sex-education
ranks...there has been little effort to make a reasoned

case for comprehensive sex education. Challenged,
the sex educators simply crank up their rhetoric:
criticize sex education, they say, and you contribute
to the deaths of teenagers from AIDS...62

What is said here about the kind and quality
of evaluative studies on today's comprehensive sex
education is very pertinent. Actually, there is an
enormous amount of research done on the subject
nationally, mostly by the advocates of sex educa-
tion themselves; there is a veritable industry of sex
education research, in fact, in which the research-
ers and writers interact with, and are often inter-

changeable with, the sex educators and advocates
of all the various curricula. Yet the results of all

this research are curiously-and significantly-
inconclusive. A 1991 survey of a number of the
curricula in use sponsored by the Office of Tech-
nology Assessment of the U.S. Congress, for
example, concluded that "none of the educational
programs evaluated.. .had any measurable effects on
participants' sexual activity, contraceptive use, or
pregnancy rates."63

Another massive survey, reviewing the effec-
tiveness of no less than 23 separate studies of spe-
cific "School-Based Programs to Reduce Sexual
Risk Behaviors"-as the study was titled-claimed
to arrive at a few more positive and definite con-
clusions. "Not all sex and AIDS education pro-
grams had significant effects on adolescent risk-
taking behavior," this survey admitted. But it did
claim that "specific programs did delay the initia-
tion of intercourse, reduce the frequency of inter-
course, reduce the number of sexual partners,
[and] increase the use of condoms or other contra-
ceptives." The survey included little quantitative
data in support of these claims, however; and,
indeed, admitted that there was "insufficient evi-

dence to determine whether any of these educa-
tional or clinic programs actually decreased preg-

nancy, birth, STD or HIV rates."64
The proudest boast of this particular compre-

hensive survey, in fact, was that "our review indi-
cates that some programs can increase the use of
condoms and other contraceptives. The weight of
the evidence from the national surveys indicates
that sex education programs do increase the use of
contraceptives and AIDS education programs do
increase the use of condoms somewhat."65

So this is the best that this authoritative survey
of 23 of the sex education programs in current use
can claim: that the students may be using more
condoms and other contraceptives-"somewhat."
Even if this is true, however, it simply places all
these unhappy teenage fornicators back into the
same failure-prone category which we have al-
ready seen the contraceptors in our society gener-
ally also find themselves in, and unfortunately
quite regularly.

The reliance that our educators and social

workers, and the researchers who track their

activities, nevertheless continue to place on the
efficacy of modern contraception-in the face of
all the contrary evidence-is little short of amaz-
ing, although it no doubt reflects the confidence
that our society generally reposes in the idea of
contraceptive use. At the end of April, 1998, for
example, the National Center for Health Statistics
(NCHS) issued yet another favorable report con-
cerning the supposed efficacy of sex education and
access to contraceptive counseling. The NCHS
cited a decline in the national teenage birth rate
for the sixth year in a row; the rate is down some
12 percent since 1991. The NCHS report attrib-
uted this decline both to reduced sexual activity
among teenagers ("abstinence") and to better and
more efficient use of birth control by them.

These NCHS conclusions in turn led to a

spate of favorable articles in the press extolling the
ostensibly successful technique of teaching "absti-
nence" to teenagers, but backing up the abstinence
message with counseling about birth control. A
well-known educator was quoted in one of them
as saying that "technique without values gets you
nowhere, but values without safety is a risky busi-. PCS Quarterly. Summer 1998
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ness. "66-as if there were all that much "safety" in
most modern forms of birth control.

The professed belief in such "safety," how-

ever, is one of the current major superstitions of
our professional sex educators; so is the idea that

contraceptive counseling could somehow reinforce
a true message of abstinence. There is little real

evidence for the validity of these ideas, as we
noted in the case of the sex education studies cited

above; nor did the 1998 NCHS report provide
any significant additional evidence that the recent

relatively small decline reported in teenage
births-down slightly from today's astronomical,
historically unprecedented levels!-resulted from

the teaching of "abstinence" backed up by contra-
ceptive counseling.

Actually, contraceptive counseling under-

mines the abstinence message, and necessarily so.
Contraceptive counseling sends a double, ambiva-

lent message to the teenager: "We really know
that you are not going to abstain, whatever we

may say; what you really need is 'protection... ",

We have already seen how inconsistently

most modern contraceptives really provide this.
supposed "protection." That the sex educators

nevertheless continue to insist on its efficacy in

what they put out for public consumption under-
lines one of the other defects in reports such as the

one issued by the NCHS announcing the "good

news" of the recent reduction in the teenage

birthrate. The defect is this: this NCHS report
nowhere tells us to what extent this reduction in

births to teenagers results from possible increased

recourse to abortion by these teenagers; the report
avoids the subject of abortion entirely.

The same thing is true of sex education

research generally; it usually by-passes the subject
of abortion. The fact is that almost none of the

studies mentioned above even attempts to establish
the link, if any, between classroom family-life edu-

cation and the incidence of abortion among those
exposed to this type of education. The entire sub-

ject of abortion is simply absent from most of this

sex education research. The people in the field

studiously refrain from even mentioning it for the

II
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most part (even while they go on taking it for
granted that abortion remains there as the "back

up" in the cases of the contraceptive failures which

they themselves are helping to multiply).

Why is this significant? It is significant be-
cause those who advocate and promote classroom

sex education regularly claim that it is one of the

answersto current social problems such as the high
rate of teenage pregnancies, out-of-wedlock births,
and abortions. It is presumably for this reason that

our federal, state, and local governments continue

to use our taxes to subsidize FLE on such a literally
gigantic scale, while large numbers of Americans

look on approvingly.

But if the research which is itself largely con-

ducted by the advocates and practitioners of sex

education shows rather overwhelmingly that it
does not necessarily curtail teenage pregnancies

and out-of-wedlock babies-these phenomena

have sky-rocketed during precisely the same years
that sex education has come into the schools, with

only a slight decline in the birthrate recently-and

if, meanwhile, these same researchers carefully

refrain from even inquiring into what the possible
relationship between sex education, birth control

counseling, and abortion, also at sky-high rates,

might possibly be-then the time has surely come
to ask: what is the basis of what we may almost

term our current national superstition, namely,

that sex education somehow serves some good and
positive social purpose?

I fear that most Americans, including espe-

cially our legislators who go on mandating these

FLE programs, have not looked very carefully at
what modern comprehensive classroom sex educa-

tion is. Nor have they looked very carefully at
who the people are who typically promote it.

Many people may still imagine that sex education
courses are something like the "health" courses

that were often found in the schools twenty and

more years ago, courses that simply provided the
kids with "the facts."

Unfortunately, though, many other people,
if the polls in favor of sex education are to be be-

lieved, may actually agree that more than "the
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facts" have become "necessary" today. Rather, the

kids have to be taught to "take care of them-

selves," that is, they have to be taught about mod-

ern prophylactics and contraceptives, as if these

things really were the panaceas they are thought to
be. In the era of AIDS, STDs, and "unwanted

pregnancies," when teenage chastity and absti-
nence have also come to be considered unrealistic

and unrealizable, perhaps more people than we

would like to think really have come to believe in

the "necessity" of sex education, even when they

do understand what it really is.

At any rate, let us be clear in our minds about

what modern comprehensive classroom sex educa-

tion typically is: the conscious aim and purpose of

FLE is to indoctrinate the young into the attitudes,

methods, and [imJmoralityif the contemporarysexual
revolution.Nothing else but this is exactly what is
being mandated in our schools on such a large
scale today.

Some 25 years ago, on the morrow of the
Supreme Court's Roe v. Wade decision legalizing
abortion in the United States, the present writer
quoted the then president of Planned Parenthood,
Dr. Alan Guttmacher, as follows: "We have won a

splendid victory," Dr. Guttmacher wrote in his
Planned Parenthood President'sNewsletteron Feb-

ruary 15, 1973. "But the enemy, though van-
quished, is not liquidated," he added. "Don't dis-
charge your troops!"67

What, in Dr. Guttmacher's view, was the

purpose in maintaining on combat alert the mobi-
lized legions of Planned Parenthood? The purpose,
as he stated quite explicitly, was to promote-sex
education! Sex education was the means by which
the younger generation was to be indoctrinated
into the brave new world of sex for recreation and

pleasure and without guilt or consequences in the
form of inconvenient and unwanted pregnancies.
All this was to be achieved by means of modern
contraceptives with the legalization of abortion as
decreed by the Supreme Court as the necessary
back-up.

It was a former medical director of Planned

Parenthood, Dr. Mary Calderone, testifYing at the

hearings of a U.S. Senate subcommittee that
would shortly result in the enactment of legislation
that would pour millions of dollars into govern-
ment-subsidized family planning here and abroad
from about 1970 on, who explained that compre-
hensive sex education had now become imperative
at this "moment in man's history when for the first
time he can totally separate his reproductivity and
his sexuality. "68We have now seen how dubious
this claim really is. This supposed new ability to
effect this separation is what has lain at the heart of
the modern sexual revolution all along, but we can
now see the separation has only been maintained
by the more than 37 million abortions in the last
quarter of a century in the United States.

Dr. Mary Calderone herself moved from
Planned Parenthood to found the Sex Information

and Education Council (SIECUS), which became
the principal organization promoting sex educa-
tion in the schools down to the present day. Class-
room sex education had its genesis as part of the
integral Planned Parenthood effort to promote a
new permissive sexual ethic secured by access to
contraception and to legalized abortion in case of
slip-ups.

Abortion, contraception, and sex education
are all part of the same "package deal"; they go
together; they all came in together around the
same time and under the same impetus. For ex-
ample, the Presidential Commission on Population
Growth and the American Future chaired by John
D. Rockefeller, III in the early 1970s ("the
Rockefeller Commission") influentially seconded
the efforts of Planned Parenthood when it pub-
lished its Report in 1972 calling for the legaliza-
tion of abortion (even before the Supreme Court
had acted), subsidized abortion on request, steril-
ization, the dispensing of contraceptives to minors,
and-what else? Precisely this: "That sex educa-
tion be available to all, and that it be presented in a
responsible manner through community organiza-
tions, the media, and, especially, the schools."69

Once again we encounter the same "package
deal" which includes sex education as one of its

integral parts. It is ironic that the activities com-- PCS Quarterly. Summer 1998
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prising this package deal should ever have come to

be discussed under the generic term "family plan-
ning." In fact, all of these activities involve plan-

ning not to have a family; they are all anti-family;

"family planning" really means planning for sexual

activity apart from any necessary connection with

marriage and the family.
Similarly, family-life education means instruc-

tion and indoctrination in the contemporary atti-
tudes, practices, and methods of engaging in sex

apart from any necessary connection with marriage
and the family. This is how FLE started; this is

what FLE is. Even some of those engaged in it do
not always entirely understand this; but it is true.

Does contemporary FLE, what is in the

schools today, subjected as it has been to constant

though usually unsuccessful criticism throughout
the thirty years or so it has been around, still ex-

hibit the same permissive character that originated
in the philosophy of Planned Parenthood? Let us

conclude this study of ours by looking briefly at a
sex education program Planned Parenthood of

Michigan is promoting right now, today, in 1998,

in the schools of Ann Arbor, Michigan.

Based on a text entitled Changing Bodies,
Changing Lives, which Planned Parenthood uses in

its Peer Educator Program (recruiting, training,

and paying high schoolers to help teach fellow
students about permissive sex), the classes include

advocacy of premarital sexual experimentation,

approval of homosexual relations, and questioning
of parental advice and counsel on sexual matters.

The text presents in an approving way first-person
accounts of sexual activity of all sorts by young

men and women; the authors value neither virgin-
ity nor virtue. Several actual quotations from the
book include:

Everyone has values about sex-that is, everyone
thinks some things are right and some wrong. Those
of us who wrote this book do too. But our values

are somewhat different from many of the traditional

I
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ones.

If parents or other adults who playa parental role
in your life...seem to fear your sexuality, or if they
don't want you to be sexual at all until some distant
time, you may feel you have to tune out their voice

entirely. Or it may be strong enough only to make
you feel guilty.

We who are writing this book believe that a lot of
society's moralistic attitudes about sex can make
people feel unnecessarilyguilty about feelings and
attitudes that are a normal part of being human
(emphasis in the original).

...the only time any sex is perverted or immoral is
if it is being forced on someone, or someone is
doing it under pressure.

And, of course, far from aiming to discourage
or cut down on abortions, this program takes it for

granted that abortion is an integral part of the

modern sexually permissive package deal; this is

precisely what is being inculcated by the program;
nor does the program scruple to counsel the stu-

dent to violate the law in the interests of the sup-
posed new sexual "freedom":

If yours is a state that requires consent for minors
and you feel you cannot inform your parents about
your pregnancy, discuss this with the clinic counse-
lor. Some clinics, like Planned Parenthood, have

lawyers and a counseling staff to help you. They are
very supportive.7O

As we discovered earlier with regard to the
provision of contraceptive services, this kind of

classroom sex education is certainly not going to
help cut down on any abortions; it is going to lead

to an increase in abortions by indoctrinating more

people in the contraceptive mentality of "planned

pregnancies" and "wanted babies" only. It is in no

way part of any solution; it is part of the problem.

And the problem itself, of course, is currently
nearly universal in our society. Film director Mike

Nichols, speaking in an interview about his movie
Primary Colors,based on a novel of the same name

about a philandering presidential candidate-both

book and film being purely fictional, of course,

with any resemblance to any actual person being
purely co-incidental!-film director Mike Nichols

probably articulated one of our basic current social

and cultural assumptions as well as anyone could
when he opined: "If this century has taught us
anything, it is that sexuality is uncontrollable...

everybody knows it" (emphasis added). 71

What the last quarter of a century should have
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taught us, on the contrary, is that sex must be con-
trolled. A large component of our society today is
literally being killed because of our failure to con-
trol it; and unless and until sex is brought under
some kind of effective social control, this killing
by abortion will continue to be deemed strictly
"necessary," regardless of what an Albert Gore
might say for public consumption.

All human generations previous to our own,
and all known human societies besides our own,
have understood that sex had to be controlled; and

all previous human generations and all known
human societies have therefore maintained in place
moral and legal checks and sanctions aimed at in-
suring the necessary control of the powerful and
unruly human sexual drive for the good of both
society and the individuals in it.

It was left to our society, vainly and foolisWy
imagining that we now possessed adequate techni-
cal means to control the consequences of untram-:'"
meled sexual activity, to attempt to abandon the
moral and legal checks and sanctions which for-
merly circumscribed sexual behavior. Tragically,
we imagined that we could somehow "liberate"
sex from the former "taboos" that surrounded it.

Our plan was to seek" control" of conceptions and
births rather than go on maintaining the social
sanctions and restrictions, as well as the actual

laws, on sexual behavior itself that we once prop-
erly had; henceforth sex was to be "set free" and
governed only by a philosophy of" do as you
please." This was what contraception was sup-
posed to guarantee.

Our plan to liberate sex by means of contra-
ception has now manifestly failed. The conse-
quences of it are now out there for all to see: the
continuing epidemics of teenage pregnancies and
out-of-wedlock births and of sexually transmitted
diseases of which AIDS is only one, and, espe-
cially, the epidemic of more than 37 million chil-
dren killed by abortion since 1973; the number
will reach 40 million by the time the millennium
arrives. It is a number we ought finally to begin
taking a little more seriously. ffi
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Cardinal Francis E. George
Archbishop of Chicago

The Catholic University of America

Washington D. C.
Commencement Address,

May 16, 1998

I thank all of you for the invita-
tion to be with you this morn-
ing at these commencement

exercises. I'm grateful to this uni-
versity, which so ably carries the
Catholic mission in higher educa-
tion in our country. I am grateful
to Cardinal Hickey, the Chancel-
lor, to Brother Patrick Ellis, to the
faculty and staff and all those who
with the students create the Catho-

lic University of America here on
this campus year after year.

My own gratitude moves me

..

to encourage each of you graduates
to be grateful as well. In your hap-
piness and sense of accomplish-
ment, remain grateful for your
years here: grateful to your univer-
sity, grateful to your fellow gradu-
ates for the friendships you have
formed here, friendships which
will, many of them, shape your
lives in the years to come. My task
now, apart from adding, with Car-
dinal Hickey, a bit of color to the
occasion, is to say a word to you,
short, perhaps witty, profound
without being pretentious.

Because the university is at a
turning point in its history, because
we are thanking Brother Patrick
Ellis for his years of dedication and
generous service and intellectual
leadership here and elsewhere and

preparing to welcome a new presi-
dent, and because the Church and

the world are preparing to leave
one millennium and enter another,
allow me to say a word which I
hope you will take to heart at this
turning point in your lives and in
human history. A single word. A
simple sentence: God is an actor.
Not an actor like Humphrey
Bogart or Lauren Bacall or younger
stars of your generation; not an
actor playing a role, interpreting a
part written by someone else, but
an agent, a mover, an original ac-
tor.

Higher education, perhaps
higher education even at a Catholic
university, can sometimes lead one
to forget that God acts, that God is
an actor. Trained in scientific
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methodologies which must screen
out anything that can't be quanti-
fied, we can reduce God to a hy-
pothesis, even an unnecessary hy-
pothesis, because we don't need
God in order to fill gaps in the
chain of natural or empirical causal-
ity. Since there is no particular
action left for God, there is no God
left. In the humanities, including
theology as a merely literary enter-
prise, a study of sacred texts on
their own terms rather than as a

witness to God's action, God is
reduced to an idea, something to
be trotted out and analyzed and
discussed or dismissed, but fully our
idea and subject not only to our
investigation but to our manipula-
tion.

But God is an actor. Martyrs
don't die for a hypothesis or an
idea. Saints don't live for a hypoth-
esis or an idea. And God is an actor

in history. You are graduates for a
new millennium in human history.
On the occasion of major anniver-
saries, history become more self-
conscious through us. The world
and the Church are preparing
now to enter the third millennium

since the birth of Jesus Christ. It is
2000 years since God acted
uniquely to save the world by
sending his eternal Son, born of a
woman through the power, the
action of the Holy Spirit. This
action, which is witnessed to in

Scripture and in the body of
Christ, which is the Church
through the ages, gives us a pattern
to help us discern how God con-
tinues to act throughout history
and in our personal lives.

Aristotle once defined life as

self-motion. What does not move,
does not act, is dead. Your educa-
tion has prepared you to act, and
you have planned your actions, at

./

least in the immediate future. If

you have not planned them and
you do not act people will say,
"What a waste, he or she has so

much talent, so much preparation,
and nothing happens, there is no
activity there." And they will be
right.

A church which does not act,
which has lost its sense of mission,

is dead. A god who does not act is,
in fact, as good as dead. So how
does God act? As Americans, we
often tend to believe we have to
act alone in order to claim our

lives, to establish who we are. This,

of course, is not so. Perhaps it is
hard to discern God's actions be-

cause God doesn't usually act
alone, but with and through his
creatures. God is an actor, there-
fore, who accompanies and sustains
us and guides us in our every ac-
tion.

One of the actions of the Holy
Spirit and us, one of the events
which has helped us prepare for
this new millennium, is the Second
Vatican Council. For many of you
that event may seem as distant as
the Pelleponesian Wars. The mes-
sage of the Second Vatican Coun-
cil, however, is still to be ad-

equately heard, here in this
university, in the Church, and in
the world. The council's program,
its sense of action, flowed out of

the conviction of Pope John
XXIII, a prophet of our century
and a prophet of the new millen-
nium as well, that somewhere on
the face of the earth some institu-

tion had to restore a sense of unity
to the human race.

As a chaplain in the Italian
Army in the First World War at
the beginning of this century,
Angelo Roncalli saw Catholics
slaughter Catholics and Christians

slaughter Christians in the name of
nation-states. Later, as a member of
the Papal diplomatic corps in the
middle decades of this century, he
saw Nazism arise in Germany and
he saw a particular kind of racism
rear its head in militaristic Japan.
He saw the terrible effects of racism

in the West, in our own country in
particular, when races were divided
£Tomraces and were killing each
other on the basis of racial superi-
ority. Later, when he was Patriarch
of Venice and Bishop of Rome, he
saw peoples separated from one
another on the basis of class divi-

sions. Marxist theory tells us that
the key to understanding world
history is class conflict.

As Bishop of Rome, John
XXIII said that in the midst of

terrible wars fought because of
divisions of nationality and culture
and race and class, someone must
stand before the peoples of the
world and insist that the human

race is one. Who can say this with
insistence but the body of Christ,
who is the savior of the whole

human race, who is sent to make

us one again, to bring us together
in unity. The Council therefore
called the Church the sacrament,
the sign, of the unity of the human
race. If we forget vocation then we
will have betrayed our Lord and
failed in the mission that he has

given us through history and espe-
cially at this turning point.

The globalization that is mark-
ing our entry into the new millen-
nium: economic globalization; an
ecological consciousness, a sense of
the planet, the earth, as more pro-
foundly our home than any of the
nation-states; the network of com-
munications media and information

technology that encircles the globe,
all this unity will only presage
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greater conflict if it is not sustained
by a sense that the human race is
one and that people do not fill the
earth as individuals, each one strug-
gling to impose his or her will
upon the other.

In the homily that brought the
Second Vatican Council to a close,

Pope Paul VI said that the spiritual-
ity of the Council is the spirituality
of the Good Samaritan. The Good

Samaritan is going up from Jericho
to Jerusalem to worship God when
he sees someone severely wounded
at his feet at the side of the road, at

the side of the path which is the
way of the human race. The Good
Samaritan, which Paul identified

with the Church, has to stop and
bind up the wounds of the world,
to heal the divisions, to cease the

warfare, to stop the killing, before
the Church can go up to Jerusalem
and worship God in spirit and in
truth.

You are graduates for a new
millennium, a time which the
present pontiff, John Paul II, has
described as a springtime for the
gospel, a time therefore, not of fear
nor of wild apocalyptic utterances,
which paralyzes us, but a time of
hope, which moves us to action, a
time of new life, a springtime. My
prayers go with you today and in
the years to come. I pray that a
single word will go with you as
well: God is an actor in history.

Let Him accompany you and
sustain and guide you in the years
to come. God bless you and thank
you.

BOOK REVIEWS

Karol Wojtyla: The Thought of the
Man Who Became Pope John Paul
II by RoccoButtiglione.Translatedby
Paolo Guietti and FrancescaMurphy.
Grand Rapids, MI / Cambridge,
Eerdmans, 1997. xvi + 384 pp.

T his book will soon close its
second decade of existence

as one of the most philo-
sophically insightful studies on the
complex body of intellectual work
of Karol Wojtyla. The author,
Rocco Buttiglione, brings to his
subject an application of potent
categories of his own distinctive
philosophical tradition. The book
engages the reader in a challenging
reflection on the human condition

and the meaning of contemporary
history from within a philosophical
tradition that holds to the essential

interpenetration of truth and his-
tory. Even ifWojtyla is not gener-
ally considered a major figure
within the scheme of contempo-
rary philosophy, his thought merits
study, yet not because he subse-
quently became pope, but because,
as a thoughtful philosopher and
prelate, he was a man of action,
uniquely situated at decisive mo-
ment in European history. He has
understood the vital issues for man-
kin-d in this era and has been able

to pose them in a compelling way.
At the risk of overstating the case,
Wojtyla appears in Buttiglione's
account more like a Socratic than

a Platonic or Aristotelian figure.
In his role as an interpreter,
Buttiglione brings the intellectual
qualities of amplitude and penetra-
tion to the fullness ofWojtyla's
pre-pontifical works. He has not
given us an easy book. Its personal-
ity lies in the fact that he appropri-
ates the deeper strains ofWojtyla's
philosophical project and joins
them to his own developing phi-
losophy, rooted in the Italian tradi-

tion of Vico, Rosmini, and Del
Noce.

The chief divisions of the book

include eight chapters, an appendix
with a translation ofButtiglione's
Introduction to the 1994 second

Polish edition ofWojtyla's Acting
Person, and Paolo Guietti's
Mterword which presents both an
essay illuminating the philosophy
of freedom which he finds at the

conceptual center of both
Buttiglione's philosophy and
Wojtyla's thought and an ample,
extremely helpful annotated bibli-
ography of studies on Wojtyla's
thought published since the origi-
nal Italian publication of
Buttiglione's book in 1982. The
author opens his study with a chap-
ter entitled "Judgment on Con-
temporary History" and closes it
with "Dialogue with Contempo-
rary Philosophies." The intermedi-
ate six chapters work out what is in
effect a philosophical biography of
a system of thought: "Biographical
Notes about Karol Wojtyla" (ch. 2),
"Philosophical Formation" (ch. 3),
"Love and Responsibility" (ch. 4),
"The Acting Person" (ch. 5),
"Wojtyla and the [Second Vatican]
Council" (ch. 6), "The Poetic
Work of Karol Wojtyla" (ch. 7).

What is the significance of
Karol Wojtyla's philosophy? There
are several ways to express what lies
at the center of his philosophical
concerns. One ofButtiglione's
major interpretive claims is that, for
Wojtyla, metaphysicsmatters. This
point is developed within the
framework of two architectonic

themes: the integration of ontology
and phenomenology, and the dia-
logue between Catholic thought
and modernity. What is character-
istic ofWojtyla's protect is his
relentless and painstaking analyses
that aim at the inevitability of
philosophical reason's recognition
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of the claims of objective truth as
the answer to the manifold and

richly elaborated dynamisms of
human experience. For example, in
Love and Responsibility, ontological
personhood is required to complete
the understanding of the experi-
ence of shame (367), and in Acting
Person, the interior dynamism of
personal agency requires both the
acknowledgment of the ontological
suppositum as the irreducible kernel
of human being (154) and the re-
sponsibility to an objective order of
truth (151). He makes it clear that
objective truth cannot be generated
out of experience, but neither
would it be complete without
being realized in personal subjec-
tivity. Wojtyla tries to develop a
philosophy that adheres to the
wisdom of both phenomenology,
with its exploration of conscious-
ness and interiority, and ontology,
with its primacy and transcendence
of being over consciousness. The
strategy involves two complemen-
tary movements: to employ phe-
nomenological description to
heighten the urgent sense of lived
reality as a fact that can only be
explained by a metaphysics of the
person, and to show the necessity
of the realization of truth in action

and history through the dynamisms
of personal being. What makes the
interchange between subjectivity
and objective reality plausible is
W ojtyla' s ongoing effort to enlarge
the object or thing-oriented cat-
egories of classical metaphysics to
accommodate personal being as the
primary reality, for, in Buttligli-
one's words, "Being speaks and
reveals its mystery in the person
more than in any nonpersons] be-
ing" (368).

It is by virtue of this coordina-
tion between the philosophy of
consciousness and the philosophy
of being that Wojtyla tries to move

,~
I

"

Catholic philosophy into a substan-
tive dialogue with modernity.
"Modern philosophy is character-
ized essentially as a philosophy of
consciousness and freedom" (365).
But Catholic thought in either its
traditional or more recent reaction-

ary forms has been a philosophy of
being and truth and, for better or
worse, has defined itself in opposi-
tion to modernity; it has champi-
oned objective reason's cause
(being and truth) against the phi-
losophers of subjectivity (con-
sciousness and freedom). What
Wojtyla tries to do is to re-think
freedom and consciousness within

an overarching realist philosophy of
being "through an extension and
development of its latent virtuali-
ties." (365-66) "[C]onsciousness
and freedom have the task of mak-

ing the interiorization of truth and
self-giving in love possible" (368).
"Man truly makes his own world, .
. . but he makes it on the basis of a

primary gift of being by God and
in continuous dialogue with divine
Providence" (367).

With the mention offreedom
we introduce a second way to
interpret W ojtyla' s work. This is
Guietti's important contribution to
the book in his insightful
Afterword. The many concerns
that lie at the origin of W ojtyla' s
interest in this problem include the
troubled history of Polish national
identity, W ojtyla' s own experience
ofliving under the Nazi and Com-
munist regimes, ecclesiastical po-
lemics over religious freedom, the
moral significance of freedom of
conscience, as well as a tenacious
dialectical encounter with the

deeper concerns of modern phi-
losophers. The question of freedom
lies behind W ojtyla' s much
vaunted personalist philosophy. His
major work, Acting Person,which
Buttiglione calls the "homecoming

of his philosophical journey" (117),
takes the experience of "I can but I
am not forced to do it" as its point
of departure. The subsequent de-
velopment of self-determination is
shown to be an essential moment

in the reality of each human per-
son. It is both an inviolable right
and an absolute duty of every hu-
man being. Wojtyla's freedom is
the essential condition for self-

realization which is the dynamic
form of human existence. On the
one hand, freedom is realized in
the experience of self-determina-
tion drawn from the deepest re-
sources of an individual's

personhood which concludes in a
kind of self-making. "Through free
action," as Buttiglione puts it, "a
person actualizes himself, he fulfills
his destiny and becomes a person in
a higher degree"(358). But on the
other hand, this freedom is only
finally achieved insofar as the per-
sonal powers of consciousness open
themselves to the formative claims

of objective truth. "The sover-
eignty of the person is expressed in
the decision for truth and in the

imposition of the law of truth on
one's own passions" (358).

A third way to gather the sig-
nificance ofWojtyla's thought is to
see how everything is brought to
bear on the reality of action.
Wojtyla is deeply impressed by the
fact that Marx has proved to be the
most influential thinker in the

twentieth-century. He set in mo-
tion a mind-set that continues to

attract long after the failure of its
political applications. The abiding
source of the attraction to Marxist

strains of thought is its "grasp of
the authentically human element of
novelty"(299), the outworking of
the "Pr'omethean dream dormant
within the whole of modern

thought" (293). Where the Marxist
genius directs this impulse toward
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the elimination of human

personhood as the mythical residue
of cultural and social structures

generated from work, Wojtyla will
invoke it to call forth a deeper
understanding of culture's founding
resources in the human person.
Man not only makes his world
through action, the human acts of
doing and making, but he makes
himself Yet W ojtyla' s rejects the
view that this "making of man" is
nothing but the deterministic effect
of one's cultural and social envi-
ronment. Rather he thinks that
men and women create themselves

as an essential expression of per-
sonal freedom and intelligence.
Such activity is either good or evil,
to the degree that the interior per-
sonal resources are responsive to

the truth that bot~ transcends his-
tory and includeS'-the full reality of
other persons. History and culture
are mankind's realization of the
manifold encounters between the

human power of freedom and the
claims of truth. Through his analy-
sis of action, therefore, Wojtyla
tries to draw forth and integrate the
deepest principles of both classical
and contemporary philosophy that
condition the meaning of human
existence.

Although the book explores
Wojtyla's thought in the ways we
have suggested, its stated object is
encompassed by the author's un-
derstated effort to develop his own
philosophical anthropology. It is a
philosophy that clarifies human
existence in the light of the chal-
lenges and wisdom of both peren-
nial and contemporary philosophy.
Buttiglione's philosophical tradition
takes history seriously. It accepts
the challenge of modernity to enter
fully into the philosophy of con-
sciousness and freedom, but main-
tains, in a modified Pascalian fash-
ion, the relevance of metaphysics

and religion. His study ofWojtyla
is a major stage in the development
of a philosophical reason that
probes the meaning of man and
history. This is a humanity and a
history, however, that is measured
both by the truth of being and by
the men and women who make

culture and history out of their
response to the claims of a truth
that transcends history. What
Wojtyla has explored in the pon-
derous language of Thomism and
phenomenology, Buttiglione am-
plifies and extends from within his
own social and political philoso-
phy. Although he acts primarily as
an exegete in the six middle chap-
ters of the book, the opening and
closing chapters display the linea-
ments of his own insightful, inde-
pendent philosophy. A fault of the
book is a nagging inconsistency of
point of view, bred from mixed
motives. The book succeeds well as

an exegesis ofWojtyla's philo-
sophical thought. But this achieve-
ment appears almost as the prepara-
tory task of flushing out ideas
fundamental to a more consistent

philosophical understanding of the
human being and the meaning of
contemporary history.

William A. Frank

University if Dallas

A Shepherd Speaks
by Bishop Fabian Bruskewitz
Ignatius Press; 1997; 421 pages;
cloth;$14.95

T his book, firmly based

doctrinally on the new
Catechism, is also similar to

it in structure, and covers roughly
the same material: the Creed, the

Sacraments, Moral Teaching, and

Prayer. An interesting addition is
extensive treatment of the Roman

Curia, ad /imina visits, papal trips,
national episcopal meetings, and
cardinals, and also of the new Cat-

echismand the liturgicalyear.
Each two-and-a-half-page

section is called a "reflection," and
seems to be a sermon delivered

between September 1992 and May
1996. I have never used anyone
else's sermons in preparing my
own, but this book is a temptation
to use it extensively in the future.
One is impressed by the apt refer-
ences to Scripture, to the Fathers,
to Councils, and to the new Cat-

echism.Members of the Fellowship
who preach will find it a goldmine
of useful information and expres-
sion, and other members will find

it a treasure and a joy.

LeonardA. Kennedy, c.S.B.

Theology of Priestly Celibacy
by Stanley L. jab, ChristendomPress,
1997, 224 pages, $12.95

W hile Father Stanley L.
Jaki's almost forty
books and over one

hundred articles have earned him a

world reputation as an historian
and philosopher of science, it was
as a systematic theologian that he
began his work. His first book, a
1957 study of then-new develop-
ments in ecclesiology, was repub-
lished during the Second Vatican
Council and hailed by theologians
across the spectrum as a seminal
work. Cardinal Joseph Ratzinger
has noted that the work" occupies
a place of honor" in his library,
while - albeit perhaps to the cha-
grin of the book's author - Hans
Kling praised Les tendencesnouvelles
de l'ecclesiologiefor its "valuable
contributions" in the very first
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footnote of his book, The Church.

Be it as it may, concern for the
Church is never far below the

surface of allJaki's subsequent
works, even those whose principal
thrust was scientific. And conse-

quently, he has turned time and
again to matters purely theological,
especially when he has been
alarmed that, as he wrote in his
1975 book on the Petrine ministry
(recently updated and republished)
And On this Rock: The Witness if
OneLandand Two Covenants,the
contemporary "lack of concern
about the consequences of tamper-
ing with fundamental theological as
well as philosophical tenets is the
most dangerous phenomenon in
the Church today."

Thus it was not the strain of

recent and much-publicized sexual
scandals involving priests and even
bishops that have promptedJaki's
latest book, Theologyif Priestly
Celibacy.Nor did he take up the
pen because the media seizes on
those scandals to politicize them.
He was not impressed by strident
calls from some quarters, even in
the Church, for a reexamination of
priestly celibacy. He was moved,
rather, in part by the abysmally low
intellectual and theological level of
much of the current discourse on

the subject. The last straw for him
was the trick whereby shallow
arguments of pseudo-psychology
and pseudo-sociology are presented
as in-depth reconsideration of a
subject which is essentially theo-
logical.

The theological essence of the
Church's constant discipline rests,
according to Jaki, in a proper at-
tention to the fallen nature of man

and the subsequent rebelliousness
of the flesh and in accepting the
need for "the unrelenting divine

"

pedagogy to counter it." Christian
theology, Jaki argues, is a reasoned
discourse about God revealed in

Christ. Otherwise, it would be

merely a device to accomodate
man who, not having been crushed
by an original Fall, would not stand
in need of being redeemed. Re-
demption was the work of Christ's
priesthood, based on his theandric
fullness, of which, so Jaki insists,
Christ's celibacy was an integral
part.

If the Catholic priesthood
sprang forth from Christ's one
eternal priesthood, an examination
of the essence of that priesthood
necessitates a careful Christological
foundation. That essence is self-

sacrifice, but its very notion -
both in Christ and in the priest as

alter Christus - was a major stum-
bling block for the first priests, the
Twelve, as well as for many of
their successors. Thus it was that, as
Jaki notes, Jesus "had nothing so
much at heart as to wear down

slowly but resolutely their resis-
tance to appreciate his utmost de-
sire to perform his supreme sacri-
fice" while he was still with them.

Commenting on the Last Supper,
Jaki writes: "Clearly, the task
given to the Twelve, to repeat
what Christ did, made sense only if
it demanded on their part an ut-
most effort to achieve a total self-

giving. . . They were now empow-
ered to do something unheard-of
before, namely, to render present
the sacrifice of Christ, that infi-

nitely perfect surrender to the will
of God. This new power of theirs
also demanded from them an un-
conditional renouncement of ev-

erything that makes one think the
things of men." Subsequently, the
Church's faith in her Redeemer is
what continued to animate the

theological discourse about priestly
celibacy among the Fathers. They
invariably tied priestly celibacy to
an apostolic tradition. They also
made much of the wound inflicted

by original sin on man's views of
his sexual powers.

A particularly challenging as-
pect ofJaki's arguments comes in
the fourth chapter, entitled "Ex
Oriente Lux?", in which he exam-

ines the theological underpinnings
of the discipline of the Eastern
Churches. He does so in order to

counter the arguments of those
who, pleading for a relaxation of
the Latin Church's stance never fail

to appeal to that discipline of the
Christian East. Taking aim at the
brazen distortion of the patristic
understanding of that apostolic
tradition in that famous Canon 13

of the late seventh-century Council
of Trullo, Jaki asks: if it "was legiti-
mate, that is, virtuous, for a priest
to have conjugal relations with his.
wife, on what grounds was that
right restricted to suitable times?"
And if the bishop, because of his
office, has to live a life of perfect
continence, why not the priest?
And if the priest can enjoy conjugal
relations, why does the bishop have
to live a life of perfect continence?
Is the priest not equal to the bishop
with respect to his Eucharistic
powers? Aside from such questions
that have not ceased troubling
more insightful Eastern Orthodox
theologians, Jaki meticulously
examines the long shadow cast by
the Trullan canon on Eastern

ecclesi-ology. "Ecclesiological is
indeed," Jaki concludes, "the ulti-
mate ground of the celibacy of the
priesthood and apostolic has to
be the ground of a sound ecclesi-
ology. To talk of celibacy's apos-
tolic origins is to stake out an
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ecclesiological ground, the only
ground on which it can be justi-
fied."

Having examined the canonical
tradition of the Christian East in a

theological light, Jaki continues in
chapter five with a theological
analysis of the legislative history of
priestly celibacy in the Latin
Church. That history, as the author
documents, is rooted in the theol-

ogy of a saint, Pope St. Gregory
VII, whose spiritual insights moti-
vated all of the Latin Church's sub-

sequent legislation in the matter.
But perhaps the most insightful

of the book's chapters is the sixth, in
which Jaki examines the great fore-
runners of the "new theology" for
their views. Johann Adam Mohler,
John Henry Newman, and Matthias
Josef Scheeben are contrasted with

those of some prominent moderns
who so love to cite them. Mohler

argued that only a deeply spiritual
understanding of the value of vir-
ginity and of the meaning of the
priesthood could justifY the obliga-
tory character of priestly celibacy.
Thus, he countered those who, to
this day, ask how the Church can
"deny" so many men the right to
marry by recasting their question:
"Does the' Church have the right to
grant priestly ordination only to
such whose soul is already anointed
with the highest form of religious
consecration, in whose souls the
purest and most beautiful flowers of
spiritual life are unfolding, and who
live entirely and undividedly for the
Lord... who have received the gift of
virginity?" As Jaki notes, objectors
to priestly celibacy achieve nothing
by pointing out the failings of some
ostensibly celibate priests. The logi-
cian in Newman was quick to insist
that: "If matrimony does not pre-
vent cases of immorality among

Protestant ministers, it is not celi-

btcy which causes them among

Catholic priests. Till, then, you can
prove that celibacy causes what

matrimony certainly does not pre-
vent, you do nothing at all." And

while Scheeben's great work, The

Mysteries if Christianity, contains not

a word on celibacy, its pages on the

nature of thJ~riesthood make obvi-
ous the intrinsic connection be-

tween priesthood and celibacy.

Armed with the support of such

authorities, Jaki is not afraid to take

on such giant figures of modern

theology as Karl Rahner and Ed-
ward Schillebeeckx, whose failed

attempts at reinterpretating priestly

celibacy reflect the spreading of
weakened ecclesiologies.

Jaki concludes that inasmuch as

the priest, in likeness of Christ,
becomes an altar with his own self-

sacrifice, he will also be a witness of

Christ. What the priest witnesses
must therefore have truth for its

principal object. This kind of wit-

nessing, as Jaki points out, is

tellingly recognized by modern

secular writers as George Sand and
even Rolf Hochhuth, author of The

Deputy. Anti-Catholic as he was,
Hochhuth could nonetheless see a

clear logic which many today, busy

clamoring for change in the

Church's divinely inspired disci-

pline, miss: "That these priests are

obliged to live alone, that... they
have no child, no wife, and this

gives them that unbelievable hard-
ness which enables them to reckon

years not in the terms of a human

life, but incommensurably under

the aspect of eternity." Take that

"hardness" for strength and

Hochhuth has it all right.

True to his character, Jaki has

once again minced no words in his

defense of an age-old policy of the

Church. In anyone page of this
book one finds more truly theologi-
cal argument on priestly celibacy
than this reviewer heard in his seven

years at three different pontifical
faculties. Sapienti sat.

john-Peter Pham

john-Peter Pham) a priest of the Diocese

if Peoria) has published five studies on

the thought if Stanley L. jaki. He is the

author if four books) including A
Primer for the Catechism of the

Catholic Church) recently reissued in a

revised edition by Scepter Press.

My Idea of a University in Japan by
PeterMilward. Hokuseido Press;3-32-
4, Honkomagome) Bunkyo-ku) Tokyo;
114 pages;paper; no pricelisted

T his small book, with each

of its sixteen chapters
adorned by a beautiful pic-

ture of Oxford University, was writ-
ten primarily for Japanese under-
graduates. Apparently they are in
great need of it: "There are so many
universities in Japan. And yet so few
of the students know why they are
studying, or what is the true nature
and purpose of university education.
It is so sad, and such a waste of pre-
cious time!"

\'1
The author takes sixteen "basic <

keywords to university education"
and writes about five pages about
each of them, since "so much of
university education consists in the
explaining of words." The words are:
university, education, culture, reli-
gion, knowledge, wisdom, philoso-
phy, science, literature, language, art,
nature, law, music, world, home.

Any undergraduate, Japanese or
not, would benefit from reading this
book.

LeonardA. Kennedy) c.S.B.
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