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continuedfrom page 1

than is George Kelly. And no one has loved being
a priest more than he does. That he has lived long
as an Irish priest in his native New York City has,
I dare say, been a little taste of heaven for Monsi-
gnor. But even so- even though he has had a love
affair with a particular time- and place-bound
Catholicism- his is not, in the autumn of his years,
a parochial Catholicism.

I have known Msgr. Kelly well just over the
last six or seven years. We have had, though,
many, many conversations about the present state
of the Church, especially in America and particu-
larly about the state of our putatively Catholic
colleges and universities. His advice has always
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Witness to the Truth

been welcome, and it is always valuable. But even
during this relatively brief time, I have seen his
views of the relative strengths of the laity and the
bishops and the future of Catholic institutions
change. Always subtle and hopeful, he is as tuned
in to the present as anyone, and I have come to
see that he understands well, more than many of
our bishops, what is essential and must be fought
for, and what is contingent and adaptable. What I
have come to see is that this great man of the
cloth, so deeply enamored of the particular life he
has been privileged to lead, is infinitely more in
love with Christ Jesus Our Lord, and with the
One and Holy Catholic Church. ffi

The Catholic University if America

School of Philosophy
October 27, 1998

Msgr. Robert Sokolowski

Prifessor if Philosophy

The Catholic University if America
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T
he encyclical Faith and Reason has
received a very positive response in the
the Church and in the general public.
The editorial in the New York Times of

Wednesday, October 21, 1998, entitled, "The
Philosopher Pope," is an appraisal that could have
been written by a Christian theologian or philo-
sopher. The Church and the Holy Father are
addressing a need felt by many people even out-
side the Christian community.

The encyclical endorses, in the strongest
possible terms, the use, autonomy, and excellence
of human reason. Its major focus is on philosophy
but it also supports the use of reason in other hu-
man endeavors, such as science and the liberal arts,

which also are expressions of human rationality. Its
first sentence says that faith and reason are "like
two wings" on which the human spirit reaches the
truth of things. The encyclical reaffirms the classi-
cal Catholic acceptance of both faith and reason as
sources of truth.

It is noteworthy that faith is being used to
endorse reason. There are two ways in which
human reason can come into its own and become
aware of itself In the ancient world, reason

became aware of itself (and hence became philo-
sophical) in the context of nature and political life.
In the Christian world, reason became aware of
itself within revealed, biblical faith. Both of these

ways are legitimate avenues for the self-discovery
of reason. It is not the case that reason's self-

discovery within faith, its achievement of philoso-
phy within faith, is somehow inadequate. One of
the glories of Patristic and Scholastic thought was
the discovery, within Christian faith, of human
intelligence with its own autonomy and excel-
lence. Reason is not less authentic because it
occurs within faith. This confidence in human
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intelligence within faith is one of

the great lessons of the encyclical.

Christian faith not only accepts

reason but supports, confirms, and

needs human intelligence.

The encyclical says that hu-
man nature is ordered toward

truth and finds its perfection in

discovering it: "one may define

the human being as the one who

seeksthetruth"(§28). It quotes St.
Augustine in saying that while there are people
who try to deceive others, no one wants to be

deceived himself we inevitably want to know the
truth (§25). These statements are an attractive,

existential way of expressing the classical definition
of man as the rational animal. Weare most our-

selves as human beings when we know the truth

of things, whether in theoretical or in practical
matters. Weare rational animals and our reason is

the best part in us. Our human dignity is based on

the fact that we have reason; even our political

rights are grounded in our rationality.
It follows then that we have to have more

than political life if we are to have good politics:
men must have a life in truth that transcends the

political order if they are to avoid being enslaved
to the political. Without a sense of truth, without

a contemplative and ethical life directed toward

truth, the political order becomes the summit of

human existence and it becomes sheer power poli-
tics, a Machiavellian enterprise, not subordinated
to truth or to the human nature disclosed in truth.

Political society needs truth to perfect itself

I would suggest that people now know that we

must cultivate the search for truth, that politics is
not the highest human endeavor, and this felt need

is one of the reasons why the encyclical has been
so well received.

The encyclical specifically recommends an

enthusiastic pursuit of philosophy, and it encour-
ages philosophers to be bold in their work:

philosophers should "trust in the power of human
reason and not set themselves goals that are too

modest" (§56). The Holy Father expresses a rich

and demanding task for philoso-
phy: "Philosophy has the great
responsibility of forming thought
and culture; and now it must

strive resolutely to recover its
original vocation" (§6). If we are
sometimes tempted to think that
philosophy has no effect on cul-
tural and social life, we should
recall the influence of thinkers

like Karl Marx; it was as a phi-
losopher, not as an economist, that Marx has such
a great, if unfortunate, effect on human history.

The encyclical sees elements of philosophy in
the wisdom found in all human societies: "Every
people has its own native and seminal wisdom,
which, as a true cultural treasure, tends to find

voice and develop in forms which are genuinely
philosophical" (§3). One should not "identity one
single stream [of culture and thought] with the
whole of philosophy" -it would be a kind of
philosophical pride to do so (§4). Furthermore,
the Gospel of Jesus Christ is able to enter into any
social context and validate the true wisdom

present in it: "The Gospel is not opposed to any
culture, as if in engaging a culture the Gospel
would seek to strip it of its native riches and force
it to adopt forms which are alien to it." Rather,
the Gospel brings to each culture the" call to the
fullness of truth" (§71).

However, when the Gospel is brought to
societies in which it had not yet been inculturated,
it cannot reject the developments that have taken
place in its own earlier history, which occurred
under the guidance of Divine Providence: "In
engaging cultures for the first time, the Church
cannot abandon what she has gained from her
inculturation in the world of Greco-Latin thought.
To reject this heritage would be to deny the
providential plan of God. . . " (§72). The encycli-
cal especially mentions India but also refers to
Asian, African, and other cultures; such cultures

may bring new perspectives to bear on the Gospel,
but they must not contradict the deposit of faith as
it has developed through history.

Our human dignity
is based on the fact

that we have reason;

even our political
rights are grounded in

our rationality.
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The Pope speaks with great enthusiasm for
the work of scientists, "expressing my admiration
and offering encouragement to these brave

pioneers of scientific research, to whom humanity
owes so much of its current development. . ."
(§106). At the same time, he reminds them not to
overlook the wisdom and ethical concerns that

should provide the context for their work: "I
would urge them to continue their efforts without
ever abandoning the sapiential horizon within
which scientific and technological achievements
are wedded to the philosophical and ethical values
that are the distinctive and indelible mark of the

human person." Many passages in the encyclical
are like this one, which is spoken in the first-
person singular; they clearly express the Holy
Father's sincere respect for people who seek truth.
There is no trace of animosity between religion
and science in these words. Such a gesture of
friendship can be more powerful than abstract
arguments in bringing about a reconciliation
between these two forms of the search for truth.

The encyclical is addressed to a very wide
audience, but it is officially addressed to the
Bishops of the Catholic Church. The encyclical
says that the Gospel itself imposes on Pastors the
"sapiential task" of providing people with philo-
sophical or human wisdom as well
as revealed truth, because such

understanding is a necessary con-
text and support for faith, and in
our day people desperately need
such wisdom. The Pastors" cannot

shrink from their duty to under-
take" this task (§85). The Pope
says that the Bishops are
witnesses of divine and catholic

truth, and such witness is part of
the mission entrusted to them.

Part of the Gospel message is to
communicate human wisdom, or

philosophical wisdom, to people.
Important natural truths need to

be preserved, such as the reality of
human freedom and dignity, the

SYMPOSIUM: FIDES ET RATIO

meaningfulness of language, the very possibility of
knowing truth: "In reaffirming the truth of faith,
we can both restore to our contemporaries a genu-
ine trust in their capacity to know and challenge
philosophy to recover and develop its own full
dignity" (§6).

What people need now is a confirmation of
the fundamental human vocabulary through which
they express their own humanity: the vocabulary
that expresses our responsibility, our dignity,
our capacity to speak the truth. There are many
currents of thought that deny the validity of such
words, that try to show that we are not respon-
sible, not truly different from animals, not really
anything more than neural, biological, chemical,
and electrical systems. In such a cultural context,

the Church must offer philosophical wisdom as
well as revealed truth. She must help people speak
a classical human vocabulary in a modern dialect.

The encyclical Faith and Reason strongly rec-
ommends the work of St. Thomas Aquinas and it
is interesting to compare this recommendation
with that found in the encyclical Aeterni Patrisof
1879. The latter gave Thomism a kind of official
status within the Church. It was an appropriate
action for the historical circumstances and led to a

great renewal of philosophical and theological
studies. Faith and Reason sets a
different tone. It endorses and

recommends Aquinas because he
is such a good conduit for the
classical tradition, but it insists that

"the Church has no philosophy of
her own nor does she canonize

. anyone particular philosophy in
preference to others." The reason

for this reserve is very interesting:
"even when it engages theology,
philosophy must remain faithful
to its own principles and meth-
ods. Otherwise there would be

no guarantee that it would remain
oriented to truth and that it was

moving toward truth by way of a
process governed by reason" (§49).

What people need now
is a confirmation of the

fundamental human

vocabulary through
which they express
their own humanity:
the vocabulary that

expresses our respon-
sibility, our dignity,

our capacity to speak
the truth.
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In other words, the Church refrains from

making any philosophy official because she does
not want to endanger the autonomy of philoso-
phy. Her restraint is based on a respect for philoso-
phy and for natural wisdom. A philosophy based
on authority would not rest on its own evidence,
and hence it would not be philosophy. It is to
protect philosophy that the encyclical allows it to
function on its own: "A philosophy which did not
proceed in the light of reason according to its own
principles and methods would serve little pur-
pose." The major reason for the Pope's reluctance
to canonize a philosophy is this respect for the
autonomy of the discipline, but there may be a
historical and practical reason as well: having lived
under an ideological regime in Poland and having
seen how artificial, empty, and inauthentic an
"official philosophy" inevitably becomes, he is all
the more sensitive to the nature of philosophical
evidence. Aeterni Patrisled to a great flourishing of
philosophical activity in the Church; it is interest-
ing to ask whether Faith and Reason will also lead
to an intellectual flowering and to speculate about
what kind it will be.

The encyclical has a lot to say about theologi-
cal wisdom. It states that it is different from natural

wisdom and that the two truths, of reason and

revelation, are "neither identical nor mutually
exclusive" (§9).The Pope speaksin moving terms
about "the wisdom of the Cross" and says, "It
is not the wisdom of words, but the Word of
Wisdom that St. Paul offers as the criterion of both

truth and salvation" (§23). He says that far from
repressing human intelligence, the Gospel of salva-
tion enlightens it: "What a challenge this is to
reason, and how great the gain for reason if it
yields to this wisdom."

The Holy Father speaks about theological
education, especially for priests but also for the
laity and religious, and he stresses the importance
of philosophy in such formation, expressing his
"surprise and displeasure" (§61) that some people
have shown a lack of interest in this philosophical

"
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dimension. He insists that the study of philosophy
is "fundamental and indispensable to the structure
of theological studies and to the formation of can-
didates for the priesthood" (§62) and warns that
"lack of philosophical competence" can make
people vulnerable to fads and fashions (§55).

The encyclical does not answer all the
questions that could be raised concerning the rela-
tionships between faith and reason and philosophy
and theology. It leaves to scholars and thinkers the
task of working out the problems in detail, but it
does stake out an official, institutional position:
it declares that the Church respects and supports
human reason in all its forms, and asserts her
belief that faith illuminates reason and does not

extinguish it. It commits the Church to this
understanding of faith and reason. The encyclical
expresses trust in human intelligence along with
hope in the God of Christian faith.

One of the great contributions the Church
can make to the contemporary world is to offer it
philosophical wisdom. The major vehicle by
which the Church can do this is her network of

educational institutions, especially her colleges and
universities. It is regrettable that in the past thirty
years the role of philosophy has been greatly
diminished in these institutions. The Thomism of

the previous age was largely abandoned and noth-
ing has taken its place. This loss of a philosophical
dimension has been an important cause of the
secularization of Catholic colleges and universities,
because no distinctive Catholic position remained
to be represented in the liberal arts and sciences;
the Catholic dimension was restricted to the reli-

gious and theological units of the institutions.
What is needed in Catholic schools is a stream-

lined Thomism that will speak earnestly to modern
problems and also remain "in organic continuity
with the great tradition" (§85). The encyclical
calls on the Church to do what everyone expects
her to do: to be a witness to the truth, both of
God and man. ffi
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Three Challenges
Reverend]. Augustine Di Noia, a.p., S. T.M.
Executive Director, Secretariat for Doctrine
and Pastoral Practices

National Conference if Catholic Bishops
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At the end of the nineteenth century,
the pope had to defend faith against
reason. At the end of the twentieth, he

has to defend reason against unreason.
It is a pleasure and a privilege to be with you

here to talk about this great encyclical, the thir-
teenth encyclical of what has been, arguably, the
greatest teaching pontificate in the history of
Christianity.

At the end of the nineteenth century, the
situation was one of reason triumphant; at the end
of the twentieth, the situation is one of reason

debased, a crisis of meaning brought on by a loss
of confidence in the capacity of reason to reach
the truth. The irony of the pope defending reason
is not lost on Pope John Paul II. But there is a
point deeper than irony: his diagnosis of the
history of the intervening 100 years of philosophy
suggests that reason without faith must eventually
lose its way and even lose its soul. In the end, as
we shall see, only the wisdom of the Cross opens
reason to the genuine universality of the truth. In
service of this point, I shall conclude these observa-
tions on Fideset Ratio with a brief comment on the

significance of its having been issued on the feast of
the Triumph of the Cross, September 14, 1998.

We have had an excellent overview of the

substance of the encyclical from Professor
Sokolowski. My three observations identifY three
challenges that the encyclical poses:

the first for the public square;
the second for the pulpit;
the third, for the academy.

Clearly, I shall be selecting strands out of the
overall argument of the encyclical, but they are
crucial ones.

First, the challenge that the encyclical poses

for the public square is the challenge to address the
erosion of the moral consensus which Pope John
Paul II believes is essential for the survival of free,

democratic societies. This is a great theme of
Evangelium Vitae and one of the main themes of

VeritatisSplendor.This is a Pope who, as we know
from his biography, saw the struggle to live inter-
nally free in societies where external freedom was

impossible; a man who believes firmly in the pos-
sibilities and the potential of democratic society
for preserving the dignity of the human person but
now disturbed that at the end of the twentieth

century the erosion of the moral consensus, which

he believes to be fundamental to a free society's
survival, is causing these societies to unravel from

within. "There is growing support for a concept of
democracy that is not grounded upon any refer-
ence to unchanging values: Whether or not a line
of acts is admissible is decided by vote of a parlia-
mentary majority. The great moral decisions of
humanity are subordinated to decisions taken by
institutional agencies" [no. 89]. Fundamentally the
analysis of the problem that is provided by Fides et
Ratio is that the gradual usurpation of philosophi-
cal inquiry by nihilistic, relativistic and, what he
calls undifferentiated and pluralistic philosophical
systems has undermined people's confidence that
they can achieve any kind of truth. The "possibil-
ity of discovering the real meaning of life is cast
into doubt: this is why many people stumble
through life to the very edge of the abyss without
knowing where they are going"[no. 6]. I suppose
philosophers talk mainly here about perspectivism,
but if the only meaning there is, is the meaning
that we construct, then we are in bad shape be-
cause then that meaning will always be irreducibly
diverse with respect to cultures, certainly, and
possibly also from one individual to the next. So if
the view that the only meaning there is, is the
meaning we construct or confer, even on reality,
then the possibility of consensus is essentially going
to be one not of the perception of truth or of its

(8 PCS Quarterly' Winter 1999
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translucence but of convention.

That is, we will all agree to regard
as true certain things just so that
we can get on together. But we

This encyclical is ad-

dressed to the bishops,
primarily, but I think
we can see it as ad-

dressed to an intellec-

tually serious reading
public in the Church

and beyond it.

If
J

. .
see, In our own expenence, even
the youngest among us, how this
is unraveling, this possibility.

So the Pope's diagnosis is
unless philosophers again reclaim
the greatness of their inquiry and
its true possibilities to come to a
knowledge of the truth, then
there is no likelihood that this

erosion will be forestalled, but

that it will undoubtedly just be multiplied and
possibly destroy us.

This is a dark message, but it has a positive
side because, as in Evangelium Vitae, the critique is
in order to bring out the potential in this situation.

And I think that this challenge, then, to the public
square, to our moral discourse, the possibility of a
moral discourse, cuts across the various perspec-
tives we bring from different religions and cultures
and as individuals.FidesetRatiois callingphiloso-
phy, again, to confidence in the possibility of
inquiries of that kind. And I believe that may be
the most significant element of the message for the
wider world. This encyclical is addressed to the
bishops, primarily, but I think we can see it as

addressed to an intellectually serious reading public
in the Church and beyond it. Surely this will be the
most clearly resounding point of the encyclical.

Second: the Pope's challenge to the pulpit.
This comes a little closer to home. If to the public
square the challenge is posed because of the ero-
sion of the moral consensus, I think to the pulpit,
the challenge is the emergence and prevalence of
credulous piety. I think, myself (and my little
experience in the study of religion has confirmed
this, and certainly my experience oflate twenti-
eth-century religion and spirituality), that the
greatest danger for religion is not skepticism but
credulity. In the name of religion, people appear
to be ready to believe almost anything. This is
another element of the Pope's message: without
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rigorous reflection and intellectual

seriousness, without theology in
its classical sense bolstering and
supporting the work of the proc-
lamation of the Gospel, it is very
easy for religion and spirituality to
devolve into what he calls super-
stition and mythology. "It is an
illusion to think that faith, tied to

weak reasoning, might be more
penetrating; on the contrary, faith
then runs the grave risk of wither-
ing into myth or superstition"
[no. 48]. In the place of spiritual-

ity that is rooted in the mysteries of the faith, in
the reality of God, what happens is that piety turns
to itself or merely to the epiphenomena, if you
might put it that way, without making any dis-
missive remarks about any of them, but the
epiphenomena of transcendence. "The Word of
God refers constantly to things which transcend
human experience and even human thought; but
this 'mystery' could not be revealed nor could

theology render it in some way intelligible were
human knowledge limited strictly to the world of
sense experience A theology without a meta-

physical horizon could not move beyond an analy-
sis of religious experience" [no. 83]. A further
problem: God becomes the servant in this world

of our self-help and has very little reality of His
own. The needs that lead us to worship do not
determine the object of worship. God summons us
to worship Him, but we cannot reshape His iden-
tity according to our needs or desires or projec-
tions. And rigorous reflection, philosophical and
theological reflection, in the Tradition has helped
the Church to prevent that sort of subjectivism
in piety and spirituality to overcome the convic-
tion that the reality of God is not subject to our
definition. This is one of the deep themes of the
encyclical.

So with regard to the pulpit, then (and here I
mean popular piety and the importance of religion
grounded in the mysteries of the faith and not
grounded in our projections on the Transcendent),

PCS Quarterly. Winter 1999 .
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the encyclical is hugely important.
Thirdly, and perhaps closest

to home, at least here, the chal-

lenge that the encyclical poses for
the academy. And here, I think
that the main issue that comes

under critique is the primacy of
critical reason in theology. Per-
haps you could say here, that if
the Pope is trying to defend in
this encyclical, reason against un-
reason, in this context he sounds
more the themes of the earlier debates between

reason and faith. "Reason...is not asked to pass
judgment on the contents of faith, something of
which it would be incapable...Its function is rather
to find the meaning, to discover explanations
which might allow everyone to come to a certain
understanding of the contents of faith" [no. 42].
The best way of putting this, it seems to me, is
that the Pope poses again for theology the objec-
tive of seeking intelligibility-intelligible to the
faith-rather than its reasonability. What I mean
by that is, of course, the Enlightenment applied to
the Christian faith the criteria of reasonability. The
criteria of reasonability, that is, measures of what is
reasonable according to what human beings be-
lieve possible, have often been applied with nega-
tive effect on the faith. They require us to identify
a core of beliefs which can be considered to be
reasonable to modem consciousness. Classical the-

ology accepted the entirety of revelation and gave
to it the presumption to truth, and therefore, in-
telligibility. So what it sought was not, "Do the
things we believe measure up to the standards of
reasonability?" but "How do the things we believe
come to be known in their inner intelligibility?"
The presumption here being, that God being infi-
nitely intelligible is capable of drawing the mind
more and more to Himself. In the words of the

encyclical: "Divine truth-proposed to us in the
Sacred Scripture and rightly interpreted by the
Church's teaching enjoys innate intelligibility, so
logically consistent that it stands as an authentic
body of knowledge. The intellectusfidei expands

this truth, not only in grasping the
logical and conceptual structure of
the propositions in which the
Church's teaching is framed, but
also, indeed primarily, in bringing
to light the salvific meaning of
these propositions..."[no. 66].

The criterion of reasonability
arises precisely £rom the point of
view of credible reason. All reli-

gious affirmations must be sub-
jected to the critique of reason,

whereas classical theology saw that all religious
affirmations have potential intelligibility and as a
whole, they contribute to our continuing deepening
of the knowledge of God. This is a very important
theme in the encyclical's framing of the issues of the
relationship of theology and philosophy. This, I
think, is important because it re£rames the way in
which many theologians have come to think of the
integrity and respectability of their discipline. By
aping the categories of the academy they have in
effect, the Pope seems to be saying here, given up
theology as the seeker of the truth of God and have
become more scientific disciplines which conform
to principles which are, at some points, alien to it.

Let's take an example of the doctrine of the
perpetual virginity of Mary which is held by the
Tradition. According to the standards of criteria of
reasonability, this is a difficult doctrine to defend.
But according to the standards of intelligibility, that
is, the presumption that this is a doctrine which is
presented to us by God as part of the deposit of faith
and will challenge our ways of thinking about what
is possible and what God is doing, and lead us to a
deeper truth about God, that is the ideal for theol-
ogy seeking intelligibility, not theology moving
from the perspective of critical reason to a kind of
continual accommodation of what is possible to
believe until it is only a very small core. The classi-
cal theologian accepts the entire thing and presumes
that everything there will be intelligible to the one
who seeks it. Naturally here I'm thinking of the
hierarchy of truth, and the encyclical, clearly, by
quoting texts and theologians, makes a strong argu-

Without openness
to the transcendent,
autonomous reason

turns in upon itself,
and endangers the

very human dignity it
seeks to promote.
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ment for a relationship between reason and faith
which accords to both their proper roles. Faith
responds to the gift of the Divine Trinity, of their
life to the human race. Reason leads the mind into

a deeper and deeper penetration of that mystery,
but it cannot be a reason which regards the deliv-
erances of faith as fundamentally unreasonable, but
must think of them as fundamentally intelligible
and, therefore, always a challenge to the possibili-
ties with which our limited human reason would
constrain them.

II
T

hese three Ch

,

allenges point to a deeper
theme in Fideset Ratio:the wisdom of
the Cross. "The wisdom of the cross
breaks free of all cultural limitations

which seek to contain it, and insists upon an open-
ness to the universality of the truth which it bears"
[no. 23].

Without openness to the transcendent,

"

autonomous reason turns in upon itself, and endan-
gers the very human dignity it seeks to promote.
As Evan-gelium Vitae argued, the eclipse of God cre-
ates the greatest peril to human being. Without
God, human beings are in danger. God is the great
friend of the human: Christian faith offers us not

autonomy or heteronomy, but "participated
theonomy."

Let Fideset Ratiohave the last word: "The

crucified Son of God is the historic event upon
which every attempt of the mind to construct an
adequate explanation of existence upon merely
human argumentation comes to grief..The preach-
ing of Christ crucified and risen is the reef upon
which the link between faith and philosophy can
break up, but it is also the reef beyond which the
two can set forth upon the boundless ocean of
truth...not only the border between reason and
faith, but also the space where the two may meet"
[no. 23]. ffi

Prayer and Study
Rohin Darling Young,

Department of Theology

The Catholic University of America

" I
n the ancient synagogue, where Jesus himself
was trained to think about the faith of Israel,

there were two rooms. These were separate
chambers, but they were strongly related to

each other, and they were calledthe heitha-knesset
and the heitha-midrash,the place where the con-
gregation, the knesset,prayed, and the place for
study, midrash.Not only Jesus was trained there,
but so were his first followers and the apostles, and
so, preeminently, was Paul the rabbi and apostle.
This ancient and emphatic connection between
prayer and study, that is, between faith and reason-
ing, was carried over into early Christianity as it

II

I'

became a separate and missionary religion, carrying
the Gospel to the ancient world.

There is one particular theme that can be
explored in a discussion of this encyclical, and that
is the renewal of theology by philosophy. It is a
theme which is brought forward toward the end
of the document, but it is no less present, if indi-
rectly, throughout the entire work. This theme
itself recalls earlier engagements in the history of
the Church, specifically in the medieval and
ancient periods, where, accompanied by much
debate, philosophy became essential to the articu-
lation of a coherent, credible and truthful theol-

ogy. Since my own field is that of patristic theol-
ogy and the history of early Christianity, I am
going to return at the end of my remarks to point
out the precedent in the earliest period, when the

"
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Fathers of the Church were forging a Christian
way of life and a complex and subtle body of
doctrine. In that epoch, ancient philosophy, logic,
grammar and rhetoric were all employed in the
explication of Christian thought, and all were
tested against the revelation possessed by the
Church, that revelation itself already having been
made intelligible in its actual, contextual expression.

The task of rendering Christian faith intelli-

gible has always built, and continues to build upon
the habits and the insights of those centuries. In

this encyclical, the Holy Father offers a genuinely
thoughtful proposal for the tasks of philosophy,
and a fair and generous critique of recent philo-
sophical approaches which he judges less than use-
ful. He calls philosophy to its ancient task: to
propose a way of life as well as to carry out an
investigative and descriptive program, but without
specifYing one particular task, or one particular
kind, of philosophy.

To do this, the encyclical focuses on: first, the
interplay between a philosophy which searches for

a true account of human life as well as a way of
living which is oriented toward truth and the

search for truth; and, second, Catholic theology
understood as reflection on revelation in the light
of continuous teaching, itself set into a dialogue
with particular human cultures for the purpose of
their evangelization.

However, theology is not thereby restricted
to the evangelical task alone, and neither is phi-
losophy restricted to the analytical or investigative,
or purely critical work toward
which it has often devolved.

Rather, there seems to be an

overlap or a creative tension
which exists between the two
endeavors.

In the light of their dual, but

linked roles, I want particularly to
call attention to the final sections

of the encyclical, where a dual
task for theology is outlined. The
Holy Father urges that theology
renew its specific methods in the

SYMPOSIUM: FIDES ET RATIO

service of evangelization; and he depicts theology
as looking toward the ultimate Truth, never con-
tent to stop short of the goal, namely the Blessed
Trinity.

It is useful to dwell briefly upon this termi-
nology, which has been employed from the ori-
gins of Christian theology, to characterize the very
activity of the theologian in particular, and of
Christians generally, whose thought and lives
theologians are to serve. The word "looking"
linked with the word "toward" suggests an ancient
theme in theology, to which I will turn more spe-
cifically at the end of these remarks. That ancient

theme goes under the names theoriaor epopteiain
Greek, or visio in Latin Christianity. The activity
toward which it points is one in which the theolo-
gian is required continually to gaze at and consider
the object of her desire, God, knowing that she
will never attain or comprehend it.

Indeed, section 93 of the encyclical specifies
this object: the mystery of the Triune God. It
also specifies theology's "prime commitment."
Strikingly, its prime commitment turns out to be
the deepest and most perplexing paradox offered
in Christian thought: "the understanding of God's
kenosis, a grand and mysterious truth for the
human mind, which finds it inconceivable that

suffering and death can express a love which gives
itself and seeks nothing in return." Here by allud-
ing to a Biblical text, Philippians 2:6-11, the Holy
Father certainly intends to indicate that the work
of the theologian always begiU; in Scripture itself,

and that it must also, as its goal,
become a witness - that authori-

The task of rendering
Christian faith

intelligible has always
built, and continues to

build upon the habits
and the insights of

those centuries.

tative witness is a prime activity
of theology. In Philippians 2:5,
after all, Paul urges his readers to
"have that mind in yourselves
which was in Christ Jesus."

Here, it seems to me, there

is an implied critique of the ten-
dency to work out the Incarna-
tion according to the logical re-
quirements of human thought
and action, and it would not be. PCS Quarterly. Winter 1999
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difficult to draw out that critique. Biblical exegesis,
the first task of the theologian, systematic theol-
ogy, and moral theology all suffer when their par-
ticular methods are so reduced. In particular, the
meaning to which all theological disciplines are
called, writes the Holy Father, is "the truth about
God which God himself communicates through
the sacred text. Human language thus embodies
the language of God, who communicates his own
truth with that wonderful" condescension" which

mirrors the logic of the Incarnation". (section 94)
This term" condescension" has its origin in the
Greek Fathers' creation of the word synkatabasis,
the unaccountable appearance of God, making
himself available for human expression even
though his person is always just beyond the hori-
zon. Gregory of Nyssa had this synkatabasisin
mind when, in On the Life if Moses, he described
the perpetual movement of theology toward God,
in an inexhaustible intelligibility which itself never
exhausts its subject: God has so arranged his self-
revelation in this way.

Without proposing a critique of theology
which does not center itself around incarnation

and theoria,however, it is germane to make the
following points: theology is called by this
encyclical to be more diligent and more studious,
to free itself from various faddish reductionisms

and at the same time to employ philosophy in
continuing to explore the Trinity and the paradox
of divine kenosis, along with the patterns of Chris-
tian life which those two truths imply. Further-

. more, theology is not expected to develop a single
mode of exploration; anchored in Biblical and
conciliar teaching, various modes of exploration
and expression are appropriate for different
cultures.

The following point is also important: the

document notes that such activities are already
present in the history of Christian theology, par-
ticularly in the period of early Christianity. In
most summary fashion it could be put as follows:
to live the philosophical life as a Christian was to
theologize. But philosophy of ancients was already
undergoing a process of careful sifting. Among the
Fathers, often disagreeing with each other about
specific points and procedures, there was a recog-
nition of the need to make distinctions, and more

distinctions, to study the Biblical text itself already
influenced by contemporary philosophy with the
aid of every tool available to the scholar, pressing
the text as far as possible to yield its meaning in
the light of human experience.

In this regard, the encyclical seems to allude
to patristic theology when it refers to the "human
and humanizing sense of God's word" which will
result from such an approach. Theology is respon-
sible for presenting the fuller sense of Scripture,
and performing exegesis without theology has only
impoverished exegesis. Likewise, moral theology is
weakened without being firmly located in philo-
sophical reflection on Christian faith and life.

The re-anchoring of faith, and reflection on
faith which is theology, in the classical tradition
of philosophy without diminishing the develop-
ment of either one-such is the proposal of this
encyclical. In such a way, and sometimes only in
such away, can Christian discourse be related to
other religions.

The Gospel is truly universal in its intent and
expression. But to become universal it needs the
efforts of thousands of human minds, bringing it to
expression again for its intelligibility in each time
and place, reconstituting in our own epoch the beit
ha-midrashfor the beit ha-knesset. Such is the force-

ful theme of this encyclical. ffi
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The Modern Quarrel
Between Faith and Reason

T
he word "modern" is of Latin prov-
enance. A decent dictionary will tell
you that it derives from modernus,a
mediaeval coinage, which simply

means "new." Quite appropriately, then, when we
identifY something as modern, we are often con-
cerned with a matter of fashion, which is to say,
the most ephemeral aspect of the thing. Moreover,
and rather remarkably, the modern in this sense is
frequently taken to be the measure of a thing's
goodness. What would Madison Avenue do if it
could not rely upon our interest in novelty for
novelty's sake? Interest in the modern originally
had a much more substantial or serious bearing,
however. The modern first became fashionable in

philosophical circles, and as everyone knows,
philosophers have little patience for ephemera.
Accordingly, what philosophy means by "moder-
nity" goes quite a way back. Even by conservative
estimates, philosophers began to consider them-
selves "modern" almost four cen-

turies ago. Hence Descartes, who
died in 1650, is commonly held
to be the "father" of modern phi-
losophy.

Initially, philosophy used the
term "modern" by way of distin-
guishing itself from the "ancient"
philosophy of the Greeks and the
Romans, and from the Christian
Aristotelianism of the medieval

period, the "in between" time.
Among the first chronicles of the
conflict was Jonathan Swift's

John C. McCarthy

Associate Prifessor

The School if Philosophy

The Catholic University if America

--

The Battle if the Books, and as Swift foresaw, mod-
ern thought would neither quickly triumph nor
succumb to quick defeat. That which made and
makes modern philosophy novel, its specific differ-
ence so to speak, was not at first clear to all parties.
But whatever it was and is, in time it became evi-

dent to everyone that modern philosophy did not
mean to make all things new in a manner that St.
Paul would have thought entirely praiseworthy;
nowadays, no one would deny that in the modern
era the renewal of philosophy has involved consid-
erable hostility to Christian revelation. Christ
Himself has rarely been the direct target of modern
philosophy, to be sure. Rather, the modern philo-
sophical critique of Christianity has, from the be-
ginning, fixed its sights on His body, the Church,
which takes the Christian revelation at His word
when He tells the world that He invests in the

Church the authority to act and speak publicly in
His name. There is no cause for scandal here. For

we were told long ago to expect an assault upon
Christ, or His body. As St. Paul observes, and as
the encyclical Fides et ratioreminds us, "'the wis-
dom of this world' and the wisdom of God newly
revealed in Jesus Christ" are in important respects

starkly at odds (§23; also §§45-46).
The neologism "post-mod-

ernism" entered academic parlance
with great clamor only a few years
ago, but already are there signs that
it is fading in importance, so hun-
gry, it seems, are we for novelty,
or modernity. Nevertheless, the
term does name a significant trend
in contemporary thought. A con-
siderable number of thinkers have

recently issued public statements to
the effect that modern philosophy
is dead, or at least in a persistent

A considerable
number of thinkers

have recently issued

public statements to
the effect that modern

philosophy is dead, or
at least in a persistent

vegetative state.
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vegetative state. On the basis of
this diagnosis, however, they have
not proposed a return to ancient
philosophy or medieval theology,
as one might have expected.
Rather, they have gone hungrily
on to cannibalize the several body
parts of modern philosophy. Post-
modern reason is reason that is

untiring in proclaiming its weari-
ness of its patrimony. Presump-
tion is a sin, but one may surely hope to be for-
given if, having read Fideset ratio,one finds such a
turn of events somewhat comical. For with this

encyclical, the Bishop of Rome, and the Supreme
Pontiff of the Universal Church, weighs in with a
commanding defense of reason, even of reason as
it has found expression in modern philosophical
opponents of revelation, against post-modern self-
disgust. Voltaire rallied his party around the motto
"ecrasezl'infame,"but as his own children have
begun to turn on him, it is the unspeakable who
rushes to his aid.

The peripety in the modern quarrel between
faith and reason brought about by this encyclical
may well provoke a laugh, or a wry smile, but it
must be said that such reactions conform neither

to the letter's letter nor its spirit, and for reasons
that have litde to do with the sober tone charac-

teristic of the literary genre. Fides et ratio does not
gloat in triumph over the debility of post-modern
thought; there is no stooping to conquer here.
After all, Pope John Paul II is the first pope to
have had a thoroughgoing education in modern
thought, as Kenneth Schmitz has recently ob-
served. It is no surprise, then, that early on in this
encyclical, he takes pains to praise philosophical
modernity: "Modern philosophy clearly has the
great merit of focusing attention on man" (§5; see
also §§51, 54, 59, 60, 62, and 91). It may seem
ironic that Pope John Paul II should undertake
from within the household of faith to defend rea-

son, even modern reason, against contemporary
assaultsupon it, but the letter makes plain that
faith itself has every interest in the continued

health of reason, and in particular,
reason in its most radical form,

which is to say, philosophy.
To begin to see why that is so, I
should like to mention another

possible, and erroneous, response
to the letter.

Often enough, the terms
"faith and reason" are treated by
us like a pair of boxers engaged in
a bloody slugfest. No matter how

grueling the spectacle, we are able to take some
pleasure in it because, of course, we watch the
event at a safe remove. Perhaps we root for one
side or the other. We may despair or delight in
this punch or that jab. In the end, however, the
contest is for us a bit of entertainment. Whatever

the outcome, we know that after the bout is over,

we must return to what we regard as our real lives:
our jobs, our families, and our unending quotidian
worries. Tertullian might well wonder what Ath-
ens had to do with Jerusalem, but in our day many
people act as though the real issue were this: what
has either got to do with me? Or rather, for many
of our contemporaries, even that question is not
posed, because an answer has been supplied to
them even before they have begun to voice it,
namely, "nothing at all." Postmodern hostility to
modern philosophy is thus only an academic echo
of widespread public indifference to both reason
and faith, at least as those terms are understood in
this letter. Fides et ratio strikes at the root of such

indifference. What ultimately animates this letter is
not a defensive desire to shore up the faith by de-
fending the place of reason within the faith (see
§38). In complete continuity with his first encycli-
cal, Redemptor hominis, the final marking the
beginning of the third decade of the Holy Father's
papacy is a proclamation on behalf of the dignity
of the human being.

Nowadays, most everyone but hardened
criminals and brutal but desperate politicians will
pay lip service to the "dignity of human life."
And among those human beings who do profess
the dignity of human life, a good many really do

Often enough,
the terms "faith and
reason" are treated

by us like a pair of
boxers engaged in
a bloody slugfest.

or-

"
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believe that such dignity belongs not only to them
as sovereign individuals, but is proper to every
single member of the human species. Indeed, a
remarkable number of our fellows are hard at

work at various humanitarian projects to promote
human dignity. What is perhaps the most striking
thing about Fides et ratio is its claim that "there is

today no more urgent preparation" for the
Church's mission in defense of human dignity and
the proclamation of the Gospel than "to lead
people to discover both their capacity to know the
truth and their yearning for the ultimate and de-
finitive meaning of life" (§102). The Church has a
"duty to serve humanity in different ways, but one
way in particular imposes a responsibility of a quite
special kind: 'the diakonia if the truth' (§2). And as
the encyclical reminds us, despite the tension
manifest at times between faith and reason, and

between theology and philosophy, what unites
both "parties" in their dispute is an interest in the
truth. But since, as the encyclical also rightly in-
sists, this interest is not at all a sectarian affair, not

constitutive of a party as such, but is rather the
preeminently human interest, faith and reason,
philosophy and theology, have everything to do
with the question of human dignity. To abandon
either is to abandon the cause of humanity (§15).

If that is the case, then the Church's service

to the truth is a perennial charge. But the Holy
Father also underlines that in our own times this

duty is especially important. It would be hard to
dispute the claim. What Aristotle
calls the bios theoretikos, the life

devoted to rational pursuit and
contemplation of the truth, has
always been a chancy business.
Human life is always too short and
often terribly demanding; more-
over, it is relatively easy even for
the most gifted thinkers to wander
into falsehood and confusion.

Perhaps what distinguishes our
day from Aristotle's, however, is
that theoretical distortions of the

truth have achieved unprec-
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edented prominence in public life. The encyclical
rounds up the usual suspects, identifying eclecti-
cism, historicism, scientism, pragmatism, and nihil-
ism as among the most powerful elements in the
witches' brew (§§86-90). Fides et ratio is also quite
pointed about the vulnerability of theology -
which is to assist in making the faith understood,
by displaying how much it accords with our na-
ture as rational beings, while reminding us con-
stantly that the "object" of the Christian faith, the
triune God, infinitely surpasses our rational powers
- to aberrant theorizing. The letter also denies
comfort to those romantic souls who suppose that
the ordinary faithful are perfectly immune to the
abstruse mistakes of philosophers and theologians
alike. Surely it is true that "to the pure all things
are pure," but it would be naive to suppose that
damage done to one part of the body of Christ
would leave the rest of the Church untouched. In

general, ignorance is no safe harbor from stupidity
(see §§46, 55, 81).

I would like to mention another, more local

reason for the importance of this diakonia of the
truth especially in our day, a reason that others
before me have noted, and that is congruent with
the encyclical, but not emphasized by it, perhaps
because it is addressed first of all to the Bishops of
the Universal Church (it is also expressly addressed
to theologians, to those responsible for priestly
formation, to philosophers and teachers of philoso-
phy, to scientists, to all the rest of us, and, in

prayer, to the Blessed Virgin
Mary). We live under a political
arrangement that styles itself a
liberal democracy, which is to say
that we have arranged matters so
as to protect and promote free-
dom and equality above all else.
There are many advantages to this
arrangement, advantages we
ought hardly to scorn, but it must
be said that we liberal democrats
find the truth rather an awkward

thing to deal with personally and
politically. I am not referring

Perhaps what
distinguishes our day
from Aristotle's, how-

ever, is that theoretical
distortions of the truth

have achieved unprec-
edented prominence

in public life.
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primarily to the political scandals
of the past months, but to the fact
that we in the West tend to re-
duce all claims to know about

anything that really concerns our
lives as human beings to the status
of mere "opinions" (see §5), by
which we mean purely private
conjectures or convictions or in-
clinations. We reduce all claims to

the truth to "opinion" because the
truth clearly limits our freedom in
a certain sense - it is something
we must submit ourselves to -

even if, at a deeper level, it alone can make us free;
we do this also because those among us who pos-
sesssomething of the truth are in this respect supe-
rior to those among us who do not: knowledge is
not the equal of ignorance. Politically and person-
ally, we suppose that the truth will be much easier
to handle if we make of it a private affair. But that is
to destroy its being as truth, for a private truth is not
really the truth at all.

On the other hand, all of us somehow know

deep down that we cannot live solely on the basis
of vague guesswork, mute impulses, willful or
ignorant confusion, and outright error, all of
which we tend nowadays to dress up as "opin-
ions"; we also have a nagging sense that anything
less than the truth about our existence forms a

very unsteady ground for our lives in common. As
Saint Augustine observed in his Confessions,in a

passage cited by Fides et ratio,"I
have met many who wanted to
deceive, but none who wanted to

be deceived." We may not hesi-
tate to mislead others, but in the

words of the Holy Father,
"people cannot be genuinely in-
different to the question of
whether what they know is true
or not." (§25). Liberal democracy
would not want us be deceived,

surely, but of itself it offers us
very little help in countering
threats to our freedom and equal-

ity before the truth about God, our lives, and the
world around us; still less does it assist us in com-

ing to know the truth. In the words of the French
Catholic thinker, Alain Besanyon, "In democracy,
the contrary of the truth is the meaningless, and
the meaningless is a menace to democratic life.
The relativity of the truth, its reduction to opin-
ion, the progressive dulling of opinion, create a
metaphysical void that causes modem man to suf-
fer, and if it does not cause him to suffer, dimin-
ishes him and mutilates him, which is worse."

With this splendid encyclical, Pope John Paul II
shows, among other things, how the Church
might in Besanyon's words "help democracy to
heal itself from this deficit of the truth that is its

hidden and piercing disorder." For this and for still
deeper reasons, Fideset ratiodeservesthe widest
possible readership. ffi

We reduce all claims
to the truth to

"opinion" because the
truth clearly limits our

freedom in a certain

sense... even if, at a

deeper level, it alone
can make us free...
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ARTICLES

~(P.~P): A Plea for Coherence
By Ralph McInerny

O
n the eve of the papal visit to St.
Louis, the president of Notre Dame
and the chancellor of Boston Col-

lege published a challenge to John
Paul II's Apostolic Constitution Ex cordeecclesiae
on the nature of the Catholic university. Ever
since its appearance in 1990, there has been a ritual
dance going on between Catholic universities and
the bishops of the United States who have tried,
with flagging zeal and fitful manliness, to imple-
ment this document. It is increasingly clear that
the institutions will not yield and the bishops will
not command. The last tootWess episcopal com-
promise was rejected by Rome. Cardinal
Bevilaqua is trying to save the day. Fathers Malloy
and Monan circled their subject for some para-
graphs before finally arriving at the heart of the
matter, #812 of the Code of Canon Law.

This canon figured prominently in Ad
tuendamfidem, the apostolic letter issued last July
which does not, however, engage the attention of
our clerical authors. But the canon itself fills them

with alarm. What does it require? That teachers of
theology receive a mandate from competent eccle-
siastical authority. In order to receive such a man-
date, the theologian must make a profession of
faith and state his loyalty to Catholic teaching.
Thanks to the mandate, teachers of Catholic theol-

ogy can be expected to teach in accordance with
the Catholic faith. Why does this reasonable, al-
most tautological, demand arouse such fear in the
breasts of Fathers Malloy and Monan?

With the air of revealing a secret, they note
that the mandate is an "instrument, however inef-

fective, to control what is taught and written. The
authority competent to give, deny or remove the
mandate is legally and organizationally external to
the university and its governance." That the
Catholic Church should take steps to insure that
those who teach in her name do indeed teach in

her name is surely reasonable. To reject this prin-
ciple is to suggest that there is something reason-
able about having someone teach as Catholic
doctrine the antithesis of Catholic doctrine. This

is precisely what Fathers Malloy and Monan
take to be the consequence of academic freedom,
and they embrace it. And their non serviamis un-
equivocal. "Most Catholic professors simply will
not request such a mandate, and Catholic universi-
ties will take no steps to implement it because of
its obvious threat to academic freedom." There
could be no more succinct statement of what has

gone wrong with our Catholic universities.
The concept of academic freedom that our

authors invoked is at best mythical. The shock
expressed at the idea that universities should be
subject to an authority external to them is forced.
Accrediting associations, federal bureaucracies,
professional societies, state examining boards, etc",
etc. are taken to be compatible with academic
freedom at both secular and Catholic institutions.
Of course an institution need not seek accredita-

tion, or funding, or choose to prepare its graduates
to meet the requirements of state examiners in
engineering and the like. But neither Notre Dame
nor Boston College has chosen this austere conse-
quence of its stated conception of academic free-
dom. It is not external authority that bothers
them, of course; it is the authority of the
Magisterium.

Needless to say, only a free choice can bring
one under that authority; the believing Catholic
freely accepts what Christ has revealed and that the
Catholic Church has the divine mission of safe-

guarding, interpreting and passing on the deposit
of faith. One need not be a Catholic, just as one
need not seek membership in a profession with
standards, but one can no more be a Catholic and

deny the teaching authority of the Church than he
can remain a doctor while rejecting the standards
of the medical profession. Catholic universities
embody the collective act of faith of their founders. PCS Quarterly. Winter 1999
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and members. To wish to retain the label Catholic

while rejecting minimal acknowledgment of ac-
ceptance of the Catholic faith is absurd. But this is
the absurdity Fathers Malloy and Monan, in the
name of their universities, have adopted.

This sad article is only the latest event in a
drama that has been unfolding in the Church since
1968. What is at issue is not the research and

teaching of the majority of the faculty, but the
dissenting status of the theologians. Economists do
not chafe under the yoke of faith; political scien-
tists do not bemoan the impending threat of the

~I

Inquisition. It is the theologians who have led
Catholic universities down the path to effective
apostasy.

Reverend and dear Fathers, please stop em-
barrassing yourselves and your institutions. Drop
the incoherent arguments. Spare us these pious
invocations of an academic freedom that amounts

to an attack on the principle of contradiction. It is
impossible to be Catholic and not Catholic at the
same time. That fundamental logic principle used
to be understood in Catholic institutions. ffi

This article appears in the March 1999 issue £?{CRISIS.

Catholic Theology at the Threshold
0 f th e T hir d Mill enni Utt1

by Fr. Leo Elders, S. VD.

A SHORT HISTORICAL

INTRODUCTION

'oJ,

I
t is a considerable task to deal in one lecture

with the present state of theology. Because
of the short time available I can only men
tion the more important issues of our theme.

Let me begin by recalling that the Christian Doc-
tors borrowed the term theology from Greek
philosophy and began to use it to denote the true
doctrine about God, while St. Thomas Aquinas
prefersthe expressionsacreddoctrine,he also uses
the word theology. Sacred theology, as distin-
guished from philosophical or natural theology,
means the science which studies the revealed faith,
reduces what is revealed into a certain order and

tries to understand iLSt. Thomas assigns a three-
fold task to theology: (1) its preparatory role is to
demonstrate the preambles of the Christian faith
(such as the existence of God); (2) it explains the
mysteries of the faith by means of certain analo-
gies; (3) it refutes attacks against the faith.l

The problem with the science of theology is
that it cannot start from basic evident

z,

"

knowledge, as do the profane sciences when they
use axioms and first principles. The reason is that is
object, sc. the mysteries of the Faith, surpasses
human understanding. Divine revelation sets this
object before theology, which borrows, so to say,
its basic principles, sc. the Articles of the Faith,
from God and so it rests upon divine science. In
this way theologians begin their task by listening
to and meditating upon what God has revealed in
so far as this message is proposed by the Church.
As we shall see, this creates a special relationship
of theology with the Magisterium of the Church.
Theology is born out of our human efforts to
understand, in so far as possible, what God has
revealed. Indeed, our mind seeks truth and under-

standing. As St. Anselm said, "I believe in order
to understand." 2

The subject matter of theology is God
himself. Anything else besides God, such as
redemption, the resurrection, the role of Mary,
eschatology, is studied in so far as it is related to
God's plan to save mankind and let man share in
divine life. For instance, theology considers God
creating the world, God saving man, God the
reward of man. Very strikingly, in our liturgical
prayers, we recognize this, since we always say
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"God who..." (Deusqui...),sc. created us, sent
your Son to our rescue, etc.

As is the case with philosophy, theology is
divided into several branches, sc. positive theol-
ogy which brings together and studies the sources
of theology, sc. Holy Scripture and the Fathers as
well as the doctrinal decisions of the councils and

popes, of which it investigate the background and
range. Related to positive theology is historical
theology which, as its name indicates, considers the
various parts of the doctrine of the faith as they
were known and expressed in the course of the
centuries. Thus we have the history of dogma, the
history of moral theology, the history of spirituality.

Theology proper studies the doctrine of the
faith. In the days of Aquinas, it was considered to
be a single discipline but nowadays we usually
distinguish between biblical theology, dogmatic
theology, moral theology, and ascetico-mystic
theology. This division into branches does have
advantages, but it risks separating moral theology
from its sources and dogmatic theology from Holy
Scripture. Therefore, the Vatican Council insisted
on making Holy Scripture again the center of all
theological speculation, as it was in the days of St.
Thomas. It is particularly important in the study of
moral theology to bring out its connection with
the dogmas of the Christian faith.

This has taken us to the history of theol-
ogy. In the primitive Church there were already
"doctores" and teachers. The use of these words

indicates that passing on revealed truth was consid-
ered the communication of knowledge. The
Christian authors of the first two centuries had to

explain and defend the faith to the non-Christians
of their time. The Fathers of the Church presented
profound reflections on the doctrine of the faith,
but did not elaborate systematic treatises. Pastoral
instruction was foremost in their work. Theologi-
cal studies developed very much in the twelfth and
thirteenth centuries as theologians acquired a bet-
ter knowledge of the sources of the sacred doc-
trine and began to use scientific methods, for in-
stance by placing the dogmas in a systematic order.
Several schools of theology came into existence,.

such as the Franciscan School, dependent on cer-
tain doctrines of Augustine as well as on a set of
theses of Avicenna and Avicebron. St. Thomas

Aquinas, on the other hand, used the best philo-
sophical insights of Aristotle and Neo-Platonism to
develop a most impressive theology. After his
death, the Dominicans began to form the Thomist
School. Later on, variants appeared such as nomi-
nalism and the theology of the Jesuit order which
tended to follow a somewhat eclectic Thomism.

These forms of theology were acknowledged
as legitimate by the Church. Despite differences,
there was a good measure of uniformity.
Between the Council of Trent and the Second

Vatican Council, a great number of manuals in
theology were published quite similar in method
and content. Leo XIII attempted to bring about
greater depth and scientific consistency in theo-
logical studies as well as closeness to the mind of
the Church by urging to accept St. Thomas'
theology. Out of the same concern Vatican II
declared that theology must be practiced by
Catholics choosing St. Thomas as their master.

However, centuries of scholastic theology has
also some shadow sides: most manuals of theology
were written in Latin, the form of the treatises was

extremely terse and sober, using the canons oflogic
in its definitions, divisions, and arguments. In nine-
teenth century Germany a reaction set in. The
cultural movement of romanticism, together with
certain Protestant authors such as Schleiermacher,

influenced professors of the recently founded faculty
of Catholic theology in Tiibingen. lA. Mohler and
his disciples taught a theology closer to life and
modern language. However, the School of
Tiibingen was influenced by German philosophy.3
The most important German theologian of the
nineteenth century was M. Scheeben who pre-
sented profound studies of the mysteries of the faith,
in which he combined the thought of the Church
Fathers with the systematic studies of the scholastics,
in particular of St. Thomas Aquinas.

In the twentieth century this concern to cre-
ate a more understandable and simpler theology
was continued by Karl Adam who published some
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widely read books on Christ and on the Church.
Odo Casel's studies on the presence of Christ in
liturgical celebrations (Mysteriengegenwart)also
deserve to be mentioned. The way in which these
authors present the doctrine of the faith is called
kerygmatic theology. Hans Urs von Balthasar
belongs to this trend in so far as he elaborated

beautifully worded considerations on the ways in
which God manifested himself (theophany).

In France the Jesuits H. de Lubac, J. Danielou
and H. Bouillard started a movement called la

nouvelletheologie,which purported to leave behind
the scholastic form of theology and to return to
the way in which the Church Fathers used to

explain the faith. Scholastic theology, they argued,
leaves no room for history, since it states that real-

ity exists in essences more than its in subjects.4
However, H. Bouillard went too far in that he

argued that the concepts in which we express the
faith have no objective value, a view which on
finds back later in the theology of Schillebeeckx.
What counts for Bouillard is the whole proposi-
tion, that is the movement of the intellect toward

truth.5 The destructive consequences of this
theory, sc. dogmatic relativism, were pointed out
by some French Dominicans. Bouillard's theory
was rejected as erroneous in the encyclical Humani
generisof Pius XII.6

Meanwhile the works of the German Jesuit
Karl Rahner came into the limelight of publicity.
His theology was influenced by German philoso-
phy (Hegel and Heidegger) and by a current called
Transcendental Thomism. His theological writings
are decidedly anthropocentric.7 Rahner made
man's so-called self-transcendence the center of his

theory. By self-transcending acts (as Rahner be-
lieved to be any authentic act of religion) man
enters into the supernatural world. Because of the
enormous influence his writings exercised, Rahner
was responsible for the introduction of a new way
of conducting theological studies as well as for the
disappearance of scholastic theology in Germany.
Somewhat later the German author Hans Kung
attracted attention with his attacks on papal infalli-
bility. The Flemish theologian Schillebeeckx, in-
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fluenced by historicism and perspectivism, argued
that most statements about the faith in the New

Testament and in Tradition use concepts which
are no longer valid for us since they belong to a
different period in history. Starting from our
personal experience of Christ we must use con-
temporary concepts and ways of thinking to
express the meaning of the Gospel message.

The theological debate during the first two
decades after Vatican II has been very lively.
Theologians began to develop class consciousness
(espritdecorps).Frequent conventions were held
and new theological quarterlies such as Concilium,
Communio, Revue theologiquede Louvain, Tijdschrift
voor theologieand Forum KatholischeTheologiewere
founded. What is remarkable is that several theolo-

gians have become much more critical with regard
to the Magisterium of the Church, resort to the

use of different philosophies and contemporary
ways of thinking and practice a continuous dia-
logue with modern thought. The result is that
much of what nowadays is called theology is no
longer a study of the contents of revelation in light
of the Tradition and teaching of the Magisterium,
but a personal meditation on certain texts of the
Bible in the light of contemporary ways of think-
ing. Certain of these writings hardly deserve to be
called Catholic, when one compares their contents
to what theology should be.s Moreover, the aban-

doning of the scholastic method has not improved
precise verbal expression and argumentation in a
number of publications. In the theological litera-
ture of the last 30 years one comes across slogans
such as: Truth cannot be shut up in concepts be-
longing to the past. Man lives in history of which
the successive moments are heterogeneous, so that
tradition loses its value. Truth is a task we have to

carry out each time anew.

This opinion is applied to the writings of the
New Testament. It holds that many of its texts are
characterized by the ways of thinking of their his-
torical milieu and reflect only indirectly what Jesus
taught. Therefore, many statements of the New
Testament depend on the anthropological and
sociological situation of the first century A.D.
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Some authors go beyond that position and claim
that accepting doctrines from authority is irrational.
In the name of freedom of thought theologians
should not beforehand consent to Christian doc-

trines as proposed by the bishops and the pope.9

THEOLOGY AND THE
MAGISTERIUM OF THE CHURCH

A
s we have seen above, theology de-
pends on the teaching of the Church
to which the divine revelation has been
entrusted and which is the norm of its

interpretation. On the other hand, it is a fact that
the Magisterium regularly requests theologians to
help determine and formulate the doctrine of the
faith. So the question of the precise relationship
between both arises. This question has acquired a
great actuality because of the clashes between
groups of theologians or individual authors and the
Magisterium of the Church.

Theologians share with the Magisterium the
task to understand ever better and to expound
revealed truth, but their functions are different.

Theology aims more immediately at the intellec-
tual understanding of the Word of God and its
expression in language, while the Magisterium is
in the first place concerned with the preservation,
definitive evaluation and authoritative transmission

of revealed truth. Furthermore, the responsibility
of theologians toward the People of God will of-
ten be mediate, in so far as much of their work is

done at the request of the Magisterium. If, on the
other hand, theologians address themselves directly
to the Christian people, they need delegation by
the Magisterium. to

In an important document,11 devoted to this
issue, the International Theological Commission
stresses that both the Magisterium and the theolo-
gians are subject to the Word of God, but that the
relationship of the Magisterium with revealed doc-
trine is unique, for it is the privileged subject of
Tradition which, as Vatican II declares,12cannot

be separated from its contents. Theologians share
the pastoral task of the bishops in that they must.

take into account the interests of the People of
God and must give proof of prudence and rever-
ent obedience to the Magisterium. This is particu-
larly important today because the media like to
spread non-conformist views of some theologians
and so create confusion among the faithful. Since
the exercise of theology has to a large extent be-
come public, this pastoral responsibility of theolo-
gians is now greater than in the past.

Theologians assist the Magisterium in its task
of teaching and watching over the doctrine of the
faith. On the other hand, they study the ideas
prevalent in contemporary society and propose
solutions of problems. In a sense they mediate
between the Magisterium and the People of God,
but theologians are not a sort to channel through
which the teaching of the bishops would reach the
faithful.

The authority of theologians is derived from
their faithfulness to divine revelation, accompanied
by a life according to the faith. Scientific compe-
tence is twofold: A first, more technical specializa-
tion confers a "human authority," such as, e.g.,
by the historico-critical study of the sources. A
second competence flows from faithful attention
to and prayerful meditation on the Word of God.
This competence is supported by the gifts of the
Holy Spirit. To spread publicly their insights and
conclusions theologians need the authorization of
the Magisterium.

A much debated question is that of the
"freedom" of theologians in the exercise of their
function, that is, of not being subject to outside
pressure. In the past there have been many com-
plaints of theologians who felt unjustly treated by
their bishop or by the Vatican authorities. The
Magisterium must indeed defend the integrity of
revealed truth and protect the faith of the People
of God. The Congregation for the Doctrine of the
Faith and the Doctrinal Commissions of the Epis-
copal Conferences must carry out this task. The
Ratioagendiof the Congregation, as it is now,
goes to extremes of fairness toward individual
theologians suspected of error, so that disciplinary
measures against these theologians are difficult to
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take and errors often continue to be diffused with-

out much opposition.

To solve difficulties a dialogue between rep-
resentatives of the Magisterium and theologians
suspected of heterodox views may be helpful.
However, experience shows13that such a dialogue
is often fruitless because of stubbornness or pride
on the side of the theologians. If so, a doctrinal
procedure against those who deviate from the faith
may become inevitable.

r...

tJ;

THE RELATIONSHIP OF THEOLOGY
WITH PHILOSOPHY

I

D ivine Revelation has been expressed
in human concepts and entrusted to
the human mind. Because of the

enormous variety of ways of thinking,
personal experiences and judgments of value of
individual Christians, the doctrine of the faith will
be quite vulnerable. Hence St. Paul warns us:

"Make sure that no one traps you and deprives
you of your freedom by some secondhand, empty,
rationalistic philosophy, based on the principles of
this world instead of on Christ."14 History men-
tions several cases where pagan philosophical
thinking distorted the expression of the faith.
Hippolytus of Rome observed that the Gnostic
Valentianus found his inspiration in the
Pythagorean theory of numbers and Plato's
dialogues. Basilides borrowed certain ideas from

Aristotle asMarcion did from Empedocles.15
Certain Christians resorted to the scheme of ema-

nation of hypostases or first principles, as taught in
the Middle and N eo- Platonism, to express the
three divine Persons. Despite its intrinsic value
(e.g. its stand against atheism, the affirmation of
divine providence and of the immateriality of the
soul, the view that we must imitate God),
Platonism suffered from serious defects: a tendency
toward monism, divinization of the cosmos, disre-
spect of the body and the material world. Those
Protestant authors who speak of a hellenization of
Christianity are mistaken. The Olloo\:>cr'tO'U(con-
substantial) of the Nicene Creed constitutes an
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impassable obstacle between Neo-Platonism and

the Christian faith.16Bishop Epiphanius writes that
it is the tactic of the Arians to speak about the
divine persons in terms of the syllogistic of
Aristotle in order to declare that Christ cannot be

born from the FatherY Nestorianism is an attempt
to express the faith with purely human means.18
The dependence of monophysicist heretics on
Platonism is even more evident. Following Platonic
ideas certain Christian doctors asserted that the

human nature of Christ is absorbed by his divinity,
as a drop of water is in the sea.19Stoic philosophy
influenced Pelagius. Thus it is not surprising to hear
Tertullian say that pagan philosophers are the super-
market where heretics find their ideas.2O

Also in later ages non-Christian philosophies
continued to exercise a considerable influence on a

number of theologians. Suffice it to recall the in-
fluence of Kant, Hegel, Heidegger and existential-
ism as well as of ideologies such as historicism and
Marxism. However, this rather negative presenta-
tion of the corrosive influence of philosophical
thought on the expression of the faith must not

give us a wrong idea. Philosophical thought is an
indispensable aid to theology. In the ancient
Church the first Christian authors as well as Fa-

thers of the Church made constant use of philo-
sophical concepts and arguments. They recognized
that pagan philosophers sometimes express the
truth and explained this by the illumination of the
Divine Logos, called the Ao"{or;cr7tEPIl<X'ttKOr;.21
In this way they express the idea of the unity of all
knowledge.22 Those Christians who say that they
do not need philosophy and only seek the naked
faith are like vine growers who neglect their vin-
ery, but want to reap instantly the grapes. They
need tools, as physicians also do.23Thus we see
that Platonism accompanied Christian thought
from the early beginnings until modern times.
I have already mentioned some of its intellectual
treasures. However, the Christian theologians
corrected or rejected certain Platonic theories such

. as the pre-existence of the soul and the dualistic

theory of man. Nevertheless, through St. August-
ine and Pseudo-Dionysius the influence of a
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Platonism accommodated to Christianity has been
considerable in the Middle Ages and beyond.

In St. Thomas' day Aristotle's philosophy
began to be used in order to give theology a scien-
tific status and to arrange the various themes in a
logical order. Aquinas himself wanted to treat the
themes and their causal connection from the point
of view of divine science.24In his works he de-

fends the right of the theologian to use philosophi-
cal considerations in elaborating sacred doctrine,
even if he frequently warns against possible dan-
gers.25In his Letter to the Galatians 3:15, Paul uses
an argument based on social and juridical practice
to prove that the Sinai Law did not cancel God's
earlier promise made to Abraham. Aquinas
comments that this shows that we may use any
argument taken from the sciences to explain and
defend the doctrine of the faith. 26

St. Thomas' fundamental principle is that
there can be no contradiction between what (true)
philosophy says and revealed dogma, since both
are gifts of God.27 If philosophers make statements
contrary to the faith, we have no longer to do
with philosophy but with its abuse.28St. Thomas
could use much of Aristotle's philosophy because
he felt that Aristotle faithfully rendered things as
they are and tried to stay close to what is evident.29
He is convinced that most of philosophy is or-
dained to the knowledge of God.3OThere is a set
of natural insights which reason can demonstrate
and which serve as a preparation to the faith. 31

Even if the light of natural reason is imperfect, it
nevertheless contains some truth and proposes
some analogies with the dogmas of the faith.
However, when borrowing philosophical insights
the theologian must be careful not to use theories
which are contrary to the faith. In the second
place, he must never submit the doctrine of the
faith to philosophical criteria. Rather theology
judges the different philosophies. Finally, the role
of philosophy in theology is secondary. Those
who use philosophy in theology do not add water
to the wine of faith, but transform the water of

philosophy into the wine of the sacred doctrine. In
the same article Aquinas describes the triple role of

t,
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philosophy in theology: it demonstrates the pre-
ambles of the faith such as the existence of God

and the immortality of the human soul; it helps
explain the faith by means of certain analogies
taken from the created order. To give some ex-
amples of what is meant, we refer to the analogies
to explain the eternal generation of the Word, the
procession of the Holy Spirit, the order of grace
and the sacraments and the infused virtues, ete.

Finally, philosophy helps to refute attacks against
the faith. 32

Theologians move within the limits set by
dogmatical definitions and the ordinary magis-
terium of the Church. The contribution of philo-
sophical thought to their theological work will be
modest, although real. One may point to the study
of the role of women and above all to develop-
ments in moral theology.

As is obvious not any philosophy can be used
in theology. Some years after Vatican II Karl
Rahner suggested that from now on theologians
would speak in different languages, meaning that
they will use different philosophies.33 The argu-
ment he advances is not new: St. Thomas has

incorporated Aristotelianism, in a similar way we
must incorporate certain philosophies of our time.
However, the issue is not so simple. Aquinas did
not "incorporate" Aristotle, but used what he con-
sidered to be the true philosophy based on evident
principles, correct analyses and stringent argu-
ments. If part of Aristotle's philosophy can be used
in theology, it is because it expresses a truth.
There is no conflict between the doctrine of the

faith and a philosophy as long as the latter states
the truth present in things (veritatisrerum)of which
God is the author. In other words, in order to

become a tool in theology a philosophy must
express the truth of the order of creation.

The major philosophies certainly possess some
truth, but they are quite frequently more or less
subjective constructions. This happens more easily
in our own age, in which subjectivism has become
dominant. Thus Paul VI points out that the mod-
ern philosophies to which theologians nowadays
turn for help are often irreconcilable with the- FCS Quarterly. Winter 1999
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faith.34With regard to the comparison with St.
Thomas' use of Aristotelianism, 35the Pope ob-
serves that modern philosophies are such totally
different ways of thinking that they cannot be
placed on the same level with Aristotelianism.36 In
the same vein, John Paul II declared, in an address
to the Gregorian University, that in theology one
cannot resort to just any philosophy. There are phi-
losophies which by the overall orientation of their
thought or by the further development of their
theories are not qualified for collaboration with
theology.37 The Pope even said that when theology
uses them, it condemns itself to death.38If these

philosophies are not qualified for their use in theol-
ogy, they may nevertheless help the theologian from
the outside by suggesting certain paths for research or
by obliging him to clarifydifficult points.

THEOLOGY FACING HISTORICISM
AND HERMENEUTICS

J

H
uman life has a historical dimension.

We constantly apply the categories of
progress and development. The
growth of the natural science in the

18th and 19th centuries was accompanied by the
apparition of the ideology of the indefinite per-
fectibility of man and progress in knowledge and
well-being. Hegel introduced the theory of truth
as a continuous process of becoming: the human
mind stands in a dialectical relationship with
things. In the course of history philosophy and
religion express the stages of the life of the spirit.
While Karl Marx understood historical progress in
a materialistic way, Wilhelm Dilthey asserted that
religion and philosophy (the Geistewissenschaften)
develop thanks to the dominant spirit of a period
ofhistory.39 Others speak of a dependence on soci-
ety instead of history. Society exercises a pressure
from which few people escape (E. Durkheim, K.
Mannheim and P.A. Sorokin). Durkheim believed
that each social group secretes its collective repre-
sentations and rules of conduct from which reli-

gion and morals originate. Karl Mannheim tells us
that values are not eternal truth descended from

heaven, but are part of the process of history. 40
Values are rooted in the condition of society.
This so-called historicism holds that truth must be

judged with reference to the time in which it is
formulated. Dilthey professes his faith as follows:
"The immeasurable and unfathomable universe

mirrors itself palpably in founders of religion, in
poets and philosophers. These all stand under the
influence of time and space. Every world view is
conditioned historically and therefore limited and
relative." He sees this as an advantage. However,
Dilthey was obliged to make an exception for the
sciences which do reach definite true positions.

Historicism exercises a considerable influence

on some theologians. The perhaps best known
case is E. Schillebeeckx's theology which declares
that most formulas of the faith and even doctrinal

statements in the Gospels and the letters of St. Paul
depend for their expression on the categories of
thought of their cultural environment. They con-
tain a core of truth which has permanent value,
but this core is difficult to define. An almost total

relativism results. Here are two examples to illus-
trate the theory. (a) The various statements in the
New Testament and the dogmas about Jesus
Christ boil down to only one message: Jesus is the
definite prophet or messenger coming to us from
God. This conviction was expressed in images
borrowed from the cultural environment, such as

"the divine man," "the personified wisdom," ete.
(b) When Jesus says that a valid marriage cannot be
dissolved, he has in mind marriage as practiced in
his time in Palestine. However, nowadays a mar-
riage is a free union of two partners based on love.
If there is no love anymore, there is no marriage
and nothing left to dissolve.

There is no denying that, as historicism says,
our views are easily influenced by our historical
situation and that what most people think does
depend on the time in which they live and the
culture they share. But the human intellect is not
immersed in history. Man can lift himself above
the floating instants of his life and grasp the perma-
nent essence of things. The very fact that Dilthey
makes a universal statement on the historicity of
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our mind contradicts his historicist position.
Historicism destroys the very possibility of scien-
tific work and philosophy. Theologically speaking
the position of Schillebeeckx and those who fol-

low him has been condemned by Vatican I. This
Council said that there is a definite sense of the

dogmas which must be believed.41 The formulas of
the faith express concepts not tied to a certain

form of human culture, or to a particular theologi-
cal school. The concepts used in dogmatic state-
ments present that part of reality which common
experience allows the human mind to grasp.
Therefore, these formulas are understandable and

valid for men of all times and all places.42It is true
that the expressive power of certain words may
change in the course of time and that dogmatic
truths may first receive a less perfect expression
and are stated more explicitly later on. But the
dogmatic formulas of the Church's Magisterium
were from the very beginning suitable for com-
municating revealed truth and remain for ever
suitable to those who interpret them correctly. 43

The danger of a relativistic interpretation of
the dogmas and the moral teaching of the Church
is very real. In countless documents the Holy
Father has warned against this danger. A good
example is the encyclical Veritatissplendorof 1993.
In his recent apostolic letter Ad tuendamfidem of
June 30, 1998 the Pope, opposing the relativism of
several theologians, reminds us that every Catholic
must accept the doctrines of faith and morals
which the Church has proposed in a definite way.
The letter cites several examples such as the doc-
trine that women cannot be candidates for ordina-

tion to the priesthood. Theologians who, appeal-
ing to the right to free opinion and research,
continue to teach the opposite automatically.
exclude themselves from the Church.

We must now deal with a second challenge to
contemporary theology, sc. the hermeneutical
method. According to W. Pannenberg present-day
theology stands under the sign of hermeneutics. 44
The term hermeneutics has several meanings.
Originally it signified the interpretation of literary
texts and, for Christians, the interpretation of the

Bible.45A central issue is the allegorical interpreta-
tion of otherwise difficult texts, such as the pas-
sages of the Old Testament on the extermination
of certain nations by Israel. The German Lutheran
author Schleiermacher wanted to develop herme-
neutics as a general theory of interpretation. He
followed Hegel who taught that our concepts are
the manifestation of the absolute spirit in a particu-
lar period of history. We must try to understand
what ancient texts mean for us, instead of looking
for a hidden objective meaning.

The most important book on hermeneutics is
H.G. Gadamer's Wahrheit und Methode. Gadamer

starts from the assumption that our philosophy or
theology cannot be a direct continuation of those
of previous centuries, since our relation to the

concepts expressed in the latter has changed. The
problem is how to understand the past in our
present situation. We must not try to reconstruct
the. past as it was in its original situation but seek

to "understand" it. This "understanding" becomes
possible on the basis of congeniality.46 Using
Heidegger's terminology he says that this" conge-
nial understanding" belongs to our human manner
of being (Dasein). Thanks to this attempt to under-
stand the past as well as persons and events of our
time we also come to know ourselves. This means

that Gadamer remains in a phenomenological per-
spective. Reality never shows itself as it is but lets

us see perspectives which depend on the subjectiv-
ity of the observer. History and tradition present a
succession of perspectives. In this way they are a
Wirkungsgeschichte.47Our understanding changes,
broadens in the course of time. 48Gadamer sees

knowledge as a process of reproduction by means
of sympathy but his phenomenology excludes a
really objective knowledge of the structure of
things and so it makes the metaphysics of being
impossible. He even speaks of "the naive objectiv-
ism of the sciences." It is impossible to accept
Gadamer's view on this point. We must defend
the possibility of an objective knowledge of real-
ity, sc. of the veritasrerumas St. Thomas says.

Gadamer assigns an important role to tradi-
tion. As he likes to say, time brings truth with it.
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However, even if it is true that divine revelation

took place in history, its contents cannot be
reduced to a product of history. The Church be-
lieves that divine revelation has been given at pre-
cise moments in history and has proposed a doc-
trine. Revelation teaches us objective and definite
truths, even if the Church, at this moment of her

pilgrimage through time, may not yet have under-
stood the full contents of what has been revealed.

We must insist on the definite, absolute truth of

the faith and the meaning of Jesus Christ. Herme-
neutics may help us understand better Holy
Scripture in that it makes us pay attention to the
different literary forms in which it has been trans-
mitted to us. Hermeneutics also suggests that the
historico-critical method is not enough to under-
stand the message of Holy Scripture. We must
read the Bible in communion with the Fathers and

with the entire tradition. As St. Augustine said, the
Bible must be read infide catholica.49Awarenessof
the need for such an encompassing exegesis is one
of the benefits of the hermeneutical movement. 50

Finally, hermeneutics can also help the Church
when she communicates the doctrine of the faith

and the biblical message to people living in differ-
ent cultural circumstances. With the help of the
Holy Spirit, the Church in her contact with
changing historical situations and cultural environ-
ments may stress different aspects of the treasure
of the faith, without ever abandoning what it has
recognized as revealed doctrine. In this way and
with these restrictions hermeneutics can be of

some help to theological studies.51

THE PRESENT TASK OF
THEOLOGIANS

A
s our remarks on hermeneutics have

shown, theologians cannot just limit
themselves to the study of the sources
of the doctrine of the faith; they must

also take into consideration the questions addressed
to them by the world and bring out better the
relation of the dogmas of the faith with our daily
lives and concerns. 52While opposing the

horizontalism of modem man they must show
who is Christ.

Impressed by the apparent opposition be-
tween the modem world and contemporary ways
of thinking some theologians favor a shift from
doctrine to praxis: what some Christians or a par-
ticular group do and believe would be a source for
developments in theology. In this way some con-
sider the way in which progressive Indian priests
use texts from the Upanishads in the liturgy as a
proof that there also is some sort of divine revela-
tion in these sacred texts of Hinduism. It is cer-

tainly true that the praxis of the Christian people
may often be an indication for the faith. The
ancient saying runs, "the rule of praying is the rule
of believing." Yet one cannot apply this to locally
circumscribed communities. Else the Arian and

Nestorian communities of the past would also
have been a source of theology. Praxis must always
be guided by submission to the Magisterium and
Tradition. While the German poet Goethe places
praxis at the beginning ("Am Anfangwardie Tat")
we, Christians, say that the Word of God was in
the beginning. 53

Turning now to the question of the main
issues in present-day theology one gets a good idea
by consulting the work of the International Theo-
logical Commission during the past 20 years.54 A
central theme is Christology, and in particular: the
genuine meaning of the terms "person" and "na-
ture" in the dogmatic definitions; the human con-
sciousness of Jesus and his vision of God; Jesus and
the institution of the Eucharist and the founding of
the Church; the Resurrection. In addition to

Christology the theology of the Holy Spirit has
become a very prominent subject, in particular the
themes of the renewal of Christianity through the
gift of the Holy Spirit and of the Law of the New
Testament as the grace of the Holy Spirit.

Divine revelation and the inspiration of Holy
Scripture are also subject matters of great impor-
tance. A first question is to what extent revelation
is the communication of knowledge and of a par-
ticular doctrine, and to what extent human experi-
ence and human categories playa role. A related
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question is how the substance of divine revelation
is preserved by the tradition of the Church.

In an interview he granted some years ago
Cardinal Ratzinger said that when he would have
more leisure after having been relieved of his task
as Prefect of the Congregation for the Doctrine of
the Faith he would like to devote his time to the

study of the dogma of original sin. Without this
central dogma, redemption of mankind through
the death and resurrection of Christ becomes un-

intelligible. However, the dogma is baflling for
our understanding in so far as our sense of guilt
and sin has dimmed and present-day individualism
makes it difficult to understand how through the
fault of Adam we are all born in a state of sin. On

the other hand, it is obvious that there is some-

thing basically wrong with mankind, since vices
and crime, cruelty and wars, greed and selfishness
are widespread.

Another series of problems concern the rela-
tionship of faith and culture, inculturation, the role
of non-Christian religions, which we must con-
sider in the next lecture. In addition to this there is

the problem of whether an African, an Indian, a
Chinese and aJapanese theology are possible. The
answer to this problem is complex. Theology is
essentially the study, analysis and ordering of re-
vealed truth. In his work the theologian uses the
insights of reason and true philosophical principles.
The question about the possibility of an African
and Asian theology amounts to a question about
the recourse to African, Indian, Chinese thought
in elaborating revealed truth. The answer to it is
contained in the previous section on the relation
between theology and philosophy. Insofar as Afri-
can or Oriental thought expresses the truth of
things as created by God (veritasrerum) they can, of
course, be used, but with a proviso.Theology is a
science and as such it is situated on the level of

general considerations. It abstracts from individual
feelings and poetic descriptions. The insights of
natural reason and the tenninology used by the
Church Fathers and later theologians are excellent

tools to develop theology. Trying to replace them
by less universal, less scientific or only partially
true philosophies would bring down theology to a
lower status and carry with it the danger of divi-
sions and deviations in the faith. One could also

say that in doctrinal development of Christian
thought there is continued enrichment and
growth, but no abandonment or rejection of the
past theological tradition. Asian or African ways of
studying the faith must complement, but not re-
place traditional theology.

However, Christians in Africa, Asia and

America may well contribute to a further elabora-
tion of theology in the light of the values of truth
contained in their national cultures. Finally, in the
transmission of Christian doctrine they are asked
to carry the treasure of revealed doctrine to their
people in terms which can be more easily under-
stood.

Another important topic in contemporary
theology is ecumenical studies. To mention only a
few points of actuality: the question of the Filioque
added in the Latin West to the Creed of Nicea and

not accepted by the Orthodox Church; the pri-
macy of Peter; the place of Mary in the economy
of salvation; Holy Scripture and Tradition; justifi-
cation; the Eucharist; the sacrament of the priest-
hood and the place of women in the Church;
eschatology.

Finally there are many important issues in
moral theology. A first question, already dealt with
by the International Theological Commission, is
that of the absolute validity of New Testament
statements of our moral duties. Furthermore, the

themes of natural law, of autonomy and heter-
onomy, of the criteria of morality, the relation of
the judgment of conscience to the moral law,
and, finally, the study of the moral virtues remain
frequently discussed themes.

This survey may have given you an idea of
the enormous task placed before theologians and
of the importance of their work for the good of
the People of God. ffi

-""
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Recent Publications
of Note

By JamesHitchcock

SIGNIFICANT ARTICLE

Paul Freedman and Gabrielle M.

Spiegel, "Medievalism Old and
New: The Rediscovery of Alterity
in North American Medieval Stud-

ies," The AmericanHistoricalReview,

CIII,3 Gune, 1998), pp. 677-704.
I

I T he article identifies a para-
doxical development in
American medieval studies

over the past seventy years-when
scholars approached the Middle
Ages in a primarily secular way,
they tended if anything to take a
more sympathetic view than do
modern scholars primarily inter-
ested in medieval religion.

Beginning with Charles
Homer Haskins of Harvard, the

leading American medievalist of
the first part of the century, schol-
ars tended to approach the Middle
Ages in terms of modernity itself,
emphasizing the continuity be-
tween modern and pre-modern
times. Thus the Middle Ages
ceased to be "the Dark Ages" and
medieval people were assumed to
have been motivated by many of
the same concerns which preoc-
cupy modern man. This approach
culminated in the work of Joseph
R. Strayer of Princeton, during the
period roughly 1940-70, who was
primarily interested in the medieval
origins of the modern state.

In this approach medieval
people were completely rational
and essentially pragmatic, and the
Middle Ages was primarily the
story of the empirical search for
efficient social and political organi-

.1"~I
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zation, a search in which the

Church itself played a major role.
Thus rather than being a purveyor
of superstition, the Church was an
important international organiza-
tion which pioneered important
forms of institutional life. The
"backwardness" of the Middle

Ages was thus understood merely
as caused by limited material re-
sources.

Insofar as these scholars paid
attention to the religious history of
the period, as distinct from ecclesi-
astical history, they emphasized the
obvious-Scholastic philosophy
and Gothic architecture as mani-

festing the age's continued quest
for harmony and order.

But present-day medievalists
show a renewed interest in the

specifically religious aspects of the
period--such things as mysticism,
belief in miracles and relics, visions,

concepts of heaven and hell, popular
ideas of sanctity, and ascetical prac-
tices. Such things are far less conge-
nial to the modern secular mind

than was Strayer's institutional his-
tory, and thus once again the
Middle Ages has come to seem
remote, strange, even repellent to
scholars who share few of the beliefs
on which the culture was built.

RECENT BOOKS

Adriann H. Bredero, Bernard if
Clairvaux: BetweenCult andHistory
(Eerdmans).
A survey by a Dutch scholar of the
image of the great monastic
founder as it developed over the
centuries.

Rivka Feldhay, Calileoand the

Church: Political Inquisition or Critical
Dialogue? (Cambridge). An inter-
pretation of the heliocentric con-

troversy as an aspect of the con-

tinuing theological dispute between
Jesuits and Dominicans.

Michael Bush, The Pilgrimageif
Crace:A Study of the Rebel Armies
if October 1536 (St. Martin's).

A detailed study of the major act
of resistance against the religious
changes of Henry VIII.

Henry Kamen, Philip if Spain
(Yale).
A fair-minded biography, by
a secular historian, of Philip II,
a monarch often vilified by Protes-
tants and others.

Christopher Vecsey, On the Padres)
Trail (Notre Dame).
A study of the methods and
achievements of the Indian

missions of colonial California.

Dale B. Light, Rome and the New

Republic: Conflict and Community in
Philadelphiabetween the Revolution

andthe Civil War (Notre Dame).
Restudies, among other things,
the quarrel over lay trusteeship.

J.D.E. Merdinger, Rome and the
African Church at the Time if St.
Augustine (Yale).
A judicious analysis of the peren-
nial debate over the supposed inde-
pendence of the North African
Church from Rome.

Marina Smyth, Understandingthe
Universein Seventh-CenturyIreland
(Boydell [Studies in Celtic
History]).
Celtic beliefs about the physical
world, especially as derived from
religious sources.

Giles Constable, TheRiformationif
theTwelfthCentury(Cambridge).
Argues that the century was one of
extraordinary religious ferment and
creativity, especially in monastic life.
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Bruce L, Venard, Women's Monasti-

cism and Medieval Society:Nunneries
in Franceand England, 890-1215
(Cornell) .
Concentrates on statistical and

financial aspects of the subject.

Thomas M. McCoog, The Society
<ifJesus in Ireland,Scotland, and

England 1541-1588 (Brill).
A survey ofJesuit activitiesin a key
chapter of the Counter-Reformation.

Francis Edwards, Robert Persons:

the Biography<ifan ElizabethanJesuit,
1540-1610 (Institute of Jesuit
Sources).
The interplay of religion and inter-
national politics in the life of a key
figure in the conflict between
Rome and Elizabeth 1.

Michael L. Carafiello, RobertParsons

and English Catholics,1580-1610.
(Susquehanna University Press).
An unsympathetic biography of the
same man.

Joseph Bergun, The Making <ifthe
FrenchEpiscopate,1589-1661 (Yale).
Demonstrates a rise in quality as
the decrees of the Council of Trent

were gradually implemented.

Stratford Caldecott and John Morill
(ed.), Eternity in Time: Christopher
Dawson and the CatholicIdea <ifHis-
tory (Clark [Edinburgh]).
A collection of essays on the noted
historian.

William J. Collinge, HistoricalDic-
tionaryof Catholicism(Scarecrow).

Jeffrey Burton Russell, A History
<ifHeaven: the Singing Silence
(Princeton) .
A survey of ideas of heaven from
pre-Christian times to the age of
Dante.

.

Bernhard Lang, SacredGames: a
History of Christian Worship (Yale).
An anthropological approach to
Christian ritual as quasi-magical.

James T. Megivern, The Death
Penalty: An Historicaland Theological
Survey (Paulist).
While arguing against the morality
of the death penalty, the author
shows that there is no ancient
Catholic tradition of condemnation.

Irena Backus (ed.). The Reception<if
theChurchFathersin the West:From

theCarolingiansto theMaurists
(Brill), two volumes.
A series of essays on particular
aspects of the question by a variety
of scholars.

J.H. Baker, Monuments <ifEndless
Labor:EnglishCanonistsand Their
Work, 1300-1900 (Hambledon).
Survey of a neglected aspect of
the history of Canon Law.

Jeffiey Von Arx, SJ. (ed.),
Varieties<ifUltramontanism
(Catholic University).
A series of essays by various scholars
on major Ultramontanist figures.

Giuseppi Alberigo (ed.), History
<ifVatican II, Vol. I (Orbis).
Surveys the preparatory work
for the Council from a liberal

standpoint.

Everett Ferguson, Encyclopedia
<ifEarly Christianity (Garland),
two volumes.
Revision of a 1990 work.

Joseph F. Kelly, The World<ifthe

Early Christians(LiturgicalPress).
An introductory survey.

Joyce E. Salisbury, Perpetua's
Passion(Routledge).
A study of early Christian martyr-
dom from the standpoint of the
modern social sciences.

Columbia Stewart, O.S.B.,
Cassian the Monk (Oxford).
Sympathetic introduction to one
of the principal founders of the
monastic tradition.

Marjorie Dunn and Linda Kay
(ed.), Pilgrimagesto Compostella
(Garland).
A collection of essays by various
authors.

Ronald C. Finucane, The Rescue<if
theInnocents:EndangeredChildrenin
MedievalMiracles(St. Martin's).
Uses miracle stories to understand
attitudes towards children in the

Middle Ages.

J.H. Burns and Thomas J. Izbicki
(eds.), Conciliaristsand Papalists
(Cambridge).
A collection of essays on the two
movements at the turn of the six-

teenth century.

Ole Peter Grell and Bob Scribner

(eds.), Toleranceand Intolerance in the

European Riformation (Cambridge).
A collection of essays on various
aspects of the subject.

Thomas M. Lucas, SJ.,
Landmarking: City, Church, and
Jesuit UrbanStrategy (Loyola).
Argues that the Jesuits had a special
commitment to an urban apostolate
and played an important role in the
development of modern cities.

Philip Caraman, SJ., Tibet:
TheJesuitCentury(Institute of
Jesuit Sources).
The Jesuits in Tibet in the six-
teenth and seventeenth centuries.

James Hitchcock,prcifessor<ifhistory at

St. Louis University, is the associate
editorfor historyfor the Fellowship of
Catholic Scholars Quarterly.
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E arly in 1998, Bishop Matthew
Clark of Rochester (N.Y.)

gave considerable encourage-
ment to homosexuals both in his

diocese and elsewhere. Among other
things, at a conference sponsored by
the Catholic homosexual group

Dignity, he urged homosexual priests
and religious to proclaim their orien-
tation publicly.

In Rochester itself the diocese

conducted a mandatory conference
for parish staff members at which

literature favorable to homosexuality
was prominently displayed, and the
diocese mandated every parish to
observe a "day of solidarity with our
gay, lesbian, and trans-gendered

sisters and brothers." Bishop Clark
admitted in his diocesan newspaper
that he had received inquiries from
the Vatican over the incident but

dismissed the inquiries as of no
importance.

Rochester also played host to the
annual convention of National Asso-

ciation of Diocesan Directors of Gay
and Lesbian Ministries, at which

speakers defended formal church

blessings for homosexual unions,
adoption of children by homosexual
couples, and the need for dissent

from official Church teaching.

Father Richard Peddicord, prior
of the Dominicans' Aquinas Institute

at St. Louis University, argued that
the Second Vatican Council's Decree

on Religious Liberty, Dignitatis
Humanae, prohibits "discrimination"
agains~ homosexuals in the Church.

Dominican Father Bruce Williams,

a professor at the Angelicum Univer-
sity in Rome, accused the American

bishops of inconsistency in their atti-

tudes about sexuality but applauded
the fact that" cracks are beginning to
appear" in the bishops' position.

Bishop Clark has also complained

in his newspaper that the Holy See

i

I'
I

exercises too much authority in the
United States and has urged that
local bishops be given the freedom to
interpret Catholic doctrine and

moral teachings in accordance with
the "needs" of each local flock.

However, towards the end of 1998,

Bishop Clark's policies apparently
began to change. At the time of the

NACDLGM conference, for example,
he forbade priests in the diocese to

preside at Masses sponsored by the
pro-homosexual organization Dignity
and he affirmed, in the pages of his

newspaper, his full support for Church
teaching about homosexuality.

After weeks of conflict with one

of the most prominent priests in the

diocese, Father James Callan, Bishop
Clark transferred Callan from the

pastorate of Corpus Christi parish,
which Callan had made a center of
dissent within the diocese and which

had been presented in the media as a

model "renewed" parish.

Callan was apparently disciplined

for, among other things, presiding at
"same sex marriages" and allowing a
woman on the parish staff, Mary
Ramerman, to simulate

concelebrating the Eucharist while
wearing a clerical stole. The theo-
logical ambiguity of the practice was

heightened by the fact that she an-
nounced that she wore the stole as a

sign of the authority vested in her by
the congregation itself

Callan's successor as pastor of
Corpus Christi, Father Daniel
McMullin, then dismissed
Ramerman as a member of the

staff, reportedly because she insisted

on continuing to stand at the altar,
vested, during the Eucharistic
celebration. Five other staff members

who supported Callan were also
dismissed.

Callan's supporters accused Bishop
Clark of succumbing to pressure

from the Holy See, but the bishop
insisted that he acted entirely on his

own initiative. When the priest
defied Bishop Clark's orders by con-

tinuing to appear at Corpus Christi
church during the Sunday liturgy,

Callan was suspended from the
priesthood.

* * *

Tom Fox, publisher of the National
CatholicReporter, stated publicly
that a "surprisingly large number"
of bishops privately support the
paper. He also repeated his earlier
claim that the late Cardinal Joseph
Bernardin of Chicago called the
paper "a light in the darkness."

* * *

At a gathering of feminists in Oak-
land (Calif) a "Mass" featured a
ritual in which a priest was driven
away from the altar by female
dancers and vested women then

proceeded to celebrate the Eucha-
rist. Organizers said many of those
in attendance are employed in
official Church positions.

* * *

Four bishops signed an advertisement

calling on Catholics to support the

ABC television program "Nothing
Sacred" and denying that the program
was anti-Catholic. The bishops were:
Raymond Lucker of New Ulm

(Mn.); Thomas Gumbleton, auxiliary
of Detroit; Peter Rosazza, auxiliary of

Hartford; and P. Francis Murphy,
auxiliary of Baltimore. All four are

also strongly supportive of "gay
rights" in the Church. The contro-

versial television program was can-

celled after it received poor ratings.
The program's principal critic

was the Catholic League for Religious
and Civil Rights. But when the
Catholic Press Association held a

symposium about "Nothing Sacred,"
as part of its annual convention, the

League was not invited to participate.
"Corpus Christi," a play

depicting Jesus as an active

homosexual, closed after a few per-
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fonnances in New York. It was

vigorously protested by the Catholic
League and other religious groups
and was dismissed by secular critics as
inferior drama, one critic calling it

"crass, vulgar, and offensive."
* * *

The Archdiocese of Milwaukee

Supporting Fund has given $1.5

million dollars to the Gregorian
University in Rome, a Jesuit institu-
tion, to establish a chair of Catholic

social thought in honor of Arch-
bishop Rembert Weakland of
Milwaukee, and an additional half

million to establish a chair ofliturgi-
cal studies in his name at the

Collegio San Anselmo in Rome,
a Benedictine institution.

Archbishop Weakland is one of
three trustees of the Supporting
Funds but said he took no part in the
deliberations to establish the chairs.
The official announcement of the
endowments called him "an intellec-

tual who is not afraid to take a con-
troversial stand " and said he has

"a great love for humanity."
The Archdiocese of Milwaukee

Supporting Fund is the successor to
the DeRance Foundation, established

by the late Harry John, who over a

period of years gave many millions of
dollars to Catholic causes. John lost
control of the foundation when his

wife Erica successfully sued to have
him removed fi:om control. Later she

and Archbishop Weakland were

among those establishing the AMSF
fi:om money which had been the

capital of the DeRance Foundation.
Archbishop Weakland wrote a

letter to Paul Likoudis, an editor of

The Wanderer newspaper, stating that
"...although I have promised myself
that I would not demonize those

who disagree with me, I believe you

come as close to being a truly evil
person as I expect to meet in my
lifetime."

1m

Archbishop Weakland also ob-
jected strongly to plans by Jesuit
Father Joseph Fessio to inaugurate a
Catholic radio station in Wisconsin,

as part of a national network which

Fessio is establishing. Archbishop
Weakland complained that his per-
mission had not been sought for the

station and accused its sponsors of
fomenting "divisiveness" in the
Church.

* * *

Despite warnings by Cardinal James
A. Hickey of Washington, Jesuit-run

Georgetown University held a sym-
posium on homosexuality in which

John McNeill, a fonner Jesuit and
acknowledged homosexual, attacked

Catholic teaching. Jesuit theologian
Richard A. McCormick said that

heterosexual marriage is an "ideal"
from the Catholic point of view but
that homosexual relations could be

morally acceptable under some cir-
cumstances. All the participants were
reported to have denounced as a
"monumental mistake" a Vatican

statement that homosexuality is an
"objective disorder."

* * *

Sister Barbara Fiand resigned as a
professor of theology at the
Atheneaum of Ohio (Cincinnati) after
she was told that she could no longer
teach candidates for the priesthood.
Although Fiand told the media that

she is "a loyal supporter of Catholic
tradition," the seminary's decision was
strongly attacked by, among others,
the Women's Ordination Confer-

ence. Fiand has been hired by Loyola

University of Chicago.
The Athenaeum also refused to

renew the contract of another faculty
member, Aaron Milavec, who said

that he had been accused of failing to
uphold orthodox teaching.

* * *

Retired Archbishop John R. Quinn
of San Francisco claims that the Holy
See acts as "a narcotic that puts to

sleep all critical judgment." In his
book The Exerciseif Primacy,he
also criticizes Pope John Paul II for
having damaged the causes of
ecumenism and collegiality.

* * *

Jesuit Father Robert Drinan, a
fonner Congressman who served on
the House Judiciary Committee

which considered impeachment
proceedings against President Rich-

ard M. Nixon, appeared before the
same committee to defend the con-

duct of President William J. Clinton

and to urge the committee not to
impeach him. Father Drinan was an

ardent supporter of the impeachment
of President Nixon.

Father Richard McBrien, theology
professor at the University of Notre
Dame, also urged that no disciplinary
action be taken against Clinton, be-
cause "his enemies are so scary."

Father Drinan opposed a bill

before Congress to impose sanctions
on nations which violate religious
liberty, urging that religious groups
instead leave the issue in the hands of

the United Nations which, the Jesuit

reported, "has not reached a consen-
sus on the parameters of religious
freedom."

* * *

Mary Robinson, fonner president of
Ireland, has urged that abortion be
legalized in that country. She is now
United Nations High Commissioner
for Human Rights.

Jean Kennedy Smith, American
ambassador to Ireland and member
of the famous Massachusetts

Kennedy family, received commun-

ion in Dublin's Anglican cathedral,
an act which she justified on the
grounds that "Religion, after all, is

about bringing people together. We
all have our own way of going to
God." Smith also revealed that she

fi:equently attends Presbyterian ser-
vices in New York. Her action in

Dublin was interpreted as a show of
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support for Irish President Mary
McAleese, who has been criticized

for receiving communion in a Prot-
estant church.

* * *

,I.

Archbishop Thomas C. Kelly of
Louisville and Bishop Walter F.

Sullivan of Richmond supported the
removal of a feeding tube from a

patient in a Virginia nursing home,
who died as a result. The wife of the

patient, Hugh Finn, sought removal
of the tube, which was opposed by
the state of Virginia on the grounds
that Finn was not dying. Bishop
Sullivan said the use of a feeding
tube constitutes "extraordinary

means" of sustaining life and asserted
that the state had no valid reason for

involving itself in the case. Arch-
bishop Kelly called the issue a "grey
area" in Catholic moral theology.

* * *

Dialogue for Austria, a nation-wide

gathering of Catholics with official
hierarchical approval, endorsed the
ordination of married men to the

priesthood, the practice of birth
control by married couples, allowing
divorced and remarried persons to
receive the sacraments, approving of

unmarried persons living together,
the independence of parish councils

£rom their pastors, and acceptance of
the morality of homosexual acts.

Several bishops, notably Bishop
Johann Weber of Graz and Auxiliary

Bishop Helmut Kratzl of Vienna,
enthusiastically endorsed the results
of the conference. Cardinal

Christoph Schonborn of Vienna was

hospitalized just before the meeting
and did not attend.

A majority of the delegates
were said to be employed by the
Church and were in some cases

chosen by their bishops. Delegates
who spoke in defense of Church
teaching were in some cases inter-

rupted and jeered at during their

speeches. Delegates also expressed

I~~
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admiration for retired Bishop
Reinhold Stecher of Innsbruck,

who has accused John Paul II of
being "anti-Christian" because of

the "rigidity" of his policies.
* * *

The Montreal archdiocesan synod
formally urged the ordination of
women and married men to the

priesthood, and Cardinal Jean-
Claude Turcotte promised to
present the synod's resolutions to
the Holy See.

* * *

Oblate Father Tissa Balasuriya

strongly attacked Pope John Paul II's
encyclical Fideset Ratio for presum-

ing that "the only revelation on
earth is the Judeo-Christian revela-
tion and that the only true faith is
the Christian faith." Instead,

Balasuriya insisted, "several faiths

could be true." He also sharply
criticized the Pope's statement that

divine providence guides the
Church, a claim which, according to
Balasuriya, "is a dishonor to God."

In 1997 the Sri Lankan theologian

was excommunicated by the Holy

See for intransigent adherence to
heterodox theological ideas, but the

censure was quickly removed after
the priest claimed that he accepted all
the teachings of the Church and had
been misunderstood.

* * *

Father Hans Kung, dean of dissent-

ing Catholic theologians, excoriated

the German bishops for "subservi-
ence to Rome" and claimed that as a

result they have "lost their apostolic
franchise," motivated, he charged, by
the ambition to become cardinals.

Kung's accusation arose £rom the

bishops' acquiescence in a Vatican
demand that German priests cease

giving women "counseling certifi-
cates" which enable them to obtain

legal abortions.
* * *

Bishop Howard J. Hubbard of
Albany (N.Y.), following his ad
limina visit to Rome, stated that a

recent Vatican document limiting

the scope of lay ministries in the
Church was not intended to apply to
the United States.

* * *

Vincenti an Father David M.

O'Connell, president of the Catholic
University of America, publicly took

an oath of fidelity to Church teach-
ing, as provided for in Ex Corde
Ecclesiae, the Holy See's document
on Catholic higher education.
Monika Hellwig, executive director
of the Association of Catholic

Colleges and Universities, said she
doubted if O'Connell's action would

become a precedent for other educa-
tional officials.

At the annual bishops' meeting
Archbishop Quinn opposed plans to

implement Ex CordeEcclesiaein the
United States, on the grounds that
the Catholic character of the colleges
and universities is already strong and
the Vatican document would under-

mine that strength.
* * *

The bishops' Campaign for Human

Development rescinded a grant of
over $30,000 to the Center for Third

World Organizing of Oakland (Ca.),

because of the group's support of
abortion and contraception. CTWO
had received grants from the bishops
annually for almost twenty years. In
addition to advocating abortion and
distributing condoms, CTWO advo-

cates "same-sex marriages" and at-

tacks the concept of the nuclear
family as normative for society.

The Capital Research Center of
Washington documented the group's
use of money contributed by Catho-
lics of the United States in an annual

collection taken up in all dioceses.
Since its inception the bishops'

group has repeatedly denied charges
that it funds organizations whose
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activities are at odds with the teach-

ings of the Church.
* * *

At the Synod for Oceania held in

Rome, several Australian bishops
spoke quite critically of Church
teaching and practice on matters such
as the status of divorced and remar-

ried Catholics and the role of

women, and there were calls for

greater democratization of the

Church. However, after the Synod
the members of the Australian hier-

archy signed a statement, cosigned by

key Vatican officials, affirming
Church teaching and warning of the
dangers of secularism and relativism.

Officers ofliberal Catholic groups
expressed bitter disappointment at
this outcome. Some commentators

speculated that the bishops were
concerned to prevent the kind of

runaway demands for change which
occurred in last year's officially sanc-
tioned Dialogue for Austria.

* * *

Auxiliary Bishop Helmut Kratzel of
Vienna has denounced the "shrill

tones" in which orthodox Catholics

have criticized the Dialogue for
Austria and has accused Catholics

who uphold "non-infallible teach-
ings" of the Church of destroying

Catholic unity. He also charged that
comments by Pope John Paul II

encouraged such persons. Bishop
Kratzel cited Humanae Vitae as an

example of a non-infallible teaching
and recalled past statements of the

Austrian bishops indicating that the
encyclical is not binding on the
faithful.

THE UNIVERSITY OF NOTRE DAME SEMINAR ON

SACRED ARCHITECTURE IN ITALY: ROME & FLORENCE

JUNE 4 - 17, 1999

,;;

The School of Architecture at the University of Notre Dame is pleased to present its second annual seminar
on the history of church architecture in Rome and Florence. The focus of the seminar is on the interplay of
tradition and innovation in the history of sacred architecture. Consisting primarily of on site lectures, slide
lectures and tours, the seminar is designed for architects, pastors, liturgists and laity. The seminar will be led
by Prof. Duncan Stroik, ALA. along with noted experts on liturgy, architecture and architectural history
including Rev. Cassian Folsom, O.S.B., director of the Pontifical Liturgical Institute in Rome. The cost is
$3450 per person. Pre-registration is due by February 26, 1999.

For further information please mail, call, fax, or eMail:

University of Notre Dame School of Architecture
Sacred Architecture in Italy, 110 Bond Hall
Notre Dame, IN 46556

III

tel: 219/631-5762

fax: (219)631-8486
e-mail: bbarnett@nd.edu
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MEMBERSHIP MATTERS

Membership
Matters

Rev. Thomas F. Dailey, aSFS
Executive Secretary

oJ

T he postal motto that assures
delivery despite the vicissi-
tudes of wintry weather is

true-at least if this is to be mea-

sured by the mail received in this
office! Since our convention in

Denver last September, our Fel-
lowship has received many new
applications for membership (22 at
this writing) and inquiries about
membership (15 at this writing).
These requests would increase our
overall membership by 5% in less
than six months-a feat to be cel-

ebrated by all!
Many of the applications are

the direct result of personal con-
tacts made by members of the Fel-
lowship. This demonstrates what is
probably obvious: You are our
most effective recruitment tool! So

I would like once again to encour-
age all members of the Fellowship
to recommend to me persons
whom they think would contribute
to, and benefit from, inclusion in

our ranks. Just send along the
names and addresses, and our office
will take care of the rest.

A gentle reminder: we are
moving closer toward the publica-
tion of a Membership Directory. If
you have not already done so,
please let me know (by postal ser-
vice or fax or email) the following
information about yourself

,

-name, position, and institution
-mailing address
-phone, fax, and email numbers
-academic degree and area

of study

Members of the Fellowship
continue to be involved in a vari-

ety of scholarly activities. Please
keep me informed about your own
work, so that we can promote our
fellowship through this sharing of
news. Here are some of the recent

works by our members:
Fr. John Crossin, OSFS has

just published a new book: Walking
in Virtue: Moral Decisionsand Spiri-
tual Growth in Daily Life (available
from Paulist Press). This is the
companion volume to his earlier
work on Friendship: The Key to
Spiritual Growth (Paulist, 1997).

Stephen Filippo writes that
The CatholicFaith magazine will be
publishing two of his articles in
1999: one on St. Augustine's Con-

fessions and the spiritual life; the
other on St. Thomas Aquinas and
the divine names of God. He will
also author an article on St.

Augustine's De doctrinaChristiana
for publication in CatholicAnswers
later this year.

Through the Johns Hopkins
University Press, Anne Barbeau
Gardiner has published "A Witty
French Preacher in the English
Court, Dryden, and the Great
Debate on the Real Presence,
1661-1688" in ELH 65 (1998)
593-616.

Currently the president of the
Conference on Christianity and
Literature, Anthony Low gave the
inaugural lecture at Notre Dame
which was published as "Privacy,
Community and Society: Confes-
sion as a Cultural Indicator in Sir

Gawain and the Green Knight" in
Religion and Literature(Summer
1998) 1-20. He also has a book
in progress entitled Privacyand
Community: The Roots <1Modern
Individualism.

On the occasion of the papal
visit to St. Louis, the St. Louis

University Faculty and Staff for
Life sponsored a conference en-
titled "A Celebration of the

Thought of John Paul II." At the
conference James Hitchcock
introduced one of the speakers,
and Janet Smith gave one of the
major addresses, on "John Paul II
and the Family." The talks have
been collected and published by St.
Louis University Press.

Remember, the Fellowship
is on the Internet at

http:/ /www4.allenco1.edu/
-philtheo/FCS/
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CATHOLIC SOCIAL SCIENTISTS NEWS

CALL FOR PAPERS

T he SCSS held its 6th

annual national meeting-
conference on October

23-24, 1998 at Franciscan Univer-
sity of Steubenville. The conference
was the largest yet. The 1999 na-
tional meeting-conference will also
be held at Franciscan University on
October 22-23, and the SCSS has

sent out a call for papers. Anyone
interested in presenting a paper or
assembling a panel should send a
proposal to Dr. Stephen Krason,
Political Science Program, Francis-
can University of Steubenville,
Steubenville, OH 43952, or call

him for information at (740) 283-
6416. The conference registration
fee is generally $20 for SCSS mem-
bers and $30 for non-members.

RECENTLYPUBUSHED

T he third issue of the SCSS

scholarly journal, The
CatholicSocialScienceRe-

view, is now available from

Franciscan University Press,
Steubenville, OH 43952. Each

issue ranges from 275-350 pages,
and costs $10 plus $4 postage.
Phone orders can be made with a
credit card at 1-800-783-6357. The

SCSS's new anthology, Difending
the Family: A Sourcebook,edited by
Paul C. Vitz and Stephen M.
Krason, is also available from the

Press. The cost is $20 plus $5
for postage.

CONFERENCE AT
NOTRE DAME

O n April 17, 1999, the
SCSS and the Wanderer
Forum Foundation will

co-sponsor a conference at Notre
Dame Law School entitled,
"Homosexuality and the Catholic

Church in Today's Culture." The
speakers are Dr. Joseph Nicolosi,
Dr. John Finnis, Fr. John Harvey
and FCS President Gerard Bradley.
The conference runs from 9:00

a.m. to 5:00 p.m. The registration
fee is $25 for individuals, $40
for married couples, and $10 for
students. Checks should be made
out to the Wanderer Forum Foun-
dation and sent to the Foundation

at P.O. Box 689, Santa Paula, CA
93061-0689. At the conference,
Dr. Charles E. Rice of Notre
Dame Law School will receive
the SCSS' first Blessed Frederic
Ozanam Award for Catholic
Social Action.

MEMBERSHIP

Persons interested in SCSS

membership should contact
Stephen M. Krason at the

address above. Annual membership
dues are $25 which includes the

year's issue of The Catholic Social
ScienceReview.
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Judas in the Beltway

Political Orphan? The Pro-life Cause

after 25 Yearsof Roe v. Wade.
Kenneth D. Whitehead. New

Hope Publications (1-800-764-

8444),1998. x + 353 pp. $14.95.

Reviewed by Charles E. Rice

I
I

"Abortion is the political issue

everybody wishes would go away"

(p. 1). This first line sets the stage

for the perceptive and principled

analysis Kenneth Whitehead pre-

sents in this book. The chapters
include articles Mr. Whitehead has

written in various journals. From

his many years as an active analyst

of the pro-life movement, and as a

federal official, the author has com-

piled an invaluable running com-

mentary on the abortion problem
and on the reasons for the inad-

equate response of the organized

pro-life movement.
The author criticizes the ten-

dency to argue the abortion issue

in narrow legal and constitutional

terms. He rightly identifies the
1992 decision in Planned Parenthood

v. Casey as having "probably

moved us further away from any

consideration of the right of the
child to life under the Constitu,...

tion" (p. 16). The author focuses

frequently on the efforts of Repub-
lican and neoconservative "friends"

of the pro-life movement to

deemphasize the abortion issue.

Those "friends" appear more con-

cerned with Republican tactical

success than with the right to life.

As Whitehead notes, and as experi-
ence attests, the effort to distance

themselves from the pro-life cause

is a prescription for tactical as well

as strategic defeat. Whitehead men-

'4

tions in this regard Jack Kemp,
William Bennett, Jeane Kirkp-
atrick, Irving Kristol, George
Weigel, William McGurn and
various writers in the National
Review.

Whitehead argues for a prin-
cipled pro-life stand with flexibility
on "strategies and tactics" (p. 26).
He insists on full restoration of the

legal protection for life that "was
firmly and workably in place
everywhere less than a generation
ago" (p. 40). He approves enact-
ment of "interim measures"

restricting but not prohibiting
abortion. He correctly quotes the
statement of EvangeliumVitae,no.
73, that in limited circumstances a

legislator" could" support a law
that would limit but not prohibit
abortion. The Pope did not say
that a legislator "should" support
such a law but only that he
"could," leaving open the pruden-
tial question as to whether it makes
practical sense to support, say, a law
allowing abortion for rape or incest
or requiring that a minor have
parental consent, similar to what
she would need to have her ears

pierced, before she kills her child.
Mr. Whitehead and this reviewer

disagree on this point, as to
whether the incremental approach
advances the pro-life cause or cor-
rupts it by accepting the anti-life
premise of the nonpersonhood of
the child. Under either approach,
of course, various laws can be pro-
posed to throw sand in the gearsof
the abortion machinery without
accepting the nonpersonhood
principle; one example would be
facilitation of malpractice suits
against abortionists. In any event,
the disagreement between Mr.
Whitehead and this reviewer

concerns tactics and prudential

judgment. On basic issues, there
is no disagreement.

Kenneth Whitehead is unusual

among pro-life advocates in his
clear identification of the causal

connection between contraception
and abortion (Chapters 3, 4, 5, 9,
13). He is especiallycritical of
federal funding of all forms of birth
control under Title X and other

programs. His chapter on the Cairo
Conference underlines the reality
that the United States government
is deeply involved in the genocidal
use of population control.

The author is devastating in his
criticism of the fallacious "seamless

garment" argument that has been
used to provide a cover for "pro-
abortion politicians" because of
their support of welfare, Medicaid,
etc. (p 209). At the same time he
recognizes that there is an authentic
seamless garment of pro-life issues.
Our concern for life and the

dignity of the person cannot end at
birth. The author recognizes that
the death penalty is included in that
authentic seamless garment and he
emphasizes the strictures of
Evangelium Vitae against the use of
that penalty. This book does not
include the more recent changes to
the final text of the Catechism, no.

2267, which makes explicit what
was clearlyinferred in Evangelium
Vitae,that the use of the death
penalty can now be approved only
when it is absolutely necessary to
protect society, not in some general
way as by deterring other homi-
cides, but only when there is no
other way to protect society from
this convicted criminal. Such cases

"are very rare, if not practically
nonexistent. "

A common element in all the

pro-life issues is the insistence on
the dignity of the person. Also
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involved is the recognition that the
state is not God and that only the
real God is the Lord oflife. Ken-

neth Whitehead's work abundantly
testifies to these realities. He is a

realist. But he is a hope-filled, ad-
mirable guy. He knows that we are
ultimately on the winning side.
And he is not paralyzed by the
human respect that has reduced the
establishment Republicans and

other Beltway types to a condition
of impotent triviality. Indeed, Ken
Whitehead's accurate criticisms of
those trimmers are more than

worth the price of the book.
Over the past two decades and

more, Kenneth Whitehead has

produced a substantial body of
excellent comment, in various

journals, on the pro-life issues. He
has rendered a distinct service by

bringing many of those contribu-
tions together in this book, with
supporting commentary. You will
not find a more perceptive treat-
ment of the abysmal record of the
compromising politicians who have
tried to have it both ways. Please
read this book. Reflect upon it.
And pray about the problem it
describes so well.

REVIEWS

Personin the World: Introductionto

the Philosophy of Edith Stein. Mary
Catherine Baseheart, S.c.N.

Kluwer Academic Publishers, 1997.

204 pp.

Reviewed by Leslie Versweyveld

It cannot be simple to captivate
the attention of both the phi-
losopher as well as the inter-

ested layman with one and the
same study. Yet we can consider as
successful the endeavor of Sister

Baseheart to provide a clear insight
into the phenomenological work of
Edith Stein. Indeed, in nine well

organized chapters Professor
Baseheart illuminates from various

angles of incident the painstaking
philosophical research of Edith
Stein into the meaning and the
nature of the human individual in
the world.

The author approaches the
person and the thinking of Edith
Stein with great circumspection.
She emphasizes frequently that the
aim of her study will in no case
step beyond the boundaries of the
philosophy. Stein's theological
views therefore are not taken into
consideration in this book. Yet it

appears again and again as if Stein
as it were is taking Baseheart in
tow unto the farthest limits of ra-

tional philosophy where the indi-
vidual has to choose between a leap
of faith or a recoiling back before
the yawning abyss of emptiness.

At the start Professor Baseheart
offers the reader a concise bio-

graphical sketch in which Edith
Stein comes to the foreground as a
studious, broadminded, social,

ambitious and hardworking per-
sonality. Based on Stein's works the
author sketches in the second chap-
ter the chronological development
of her philosophy. From the early
start, first as a student and later as
the assistant of Edmund Husserl,

throughout her existence as a
teacher, up to and until her enter-
ing Carmel as a Sister and her
death at Auschwitz, she remains

firmly attached as a faithful ally to
the phenomenological method in
her scrupulous investigation of
being and existence.

Chapters Three through Eight
treat again and again a specific
thematicism from that lifelong
investigation in which each work
of Stein's is used as a "leitmotiv" to

clarifYwhere she differs from

Husserl in her approach and how
her original way of association with
phenomenology still is immersed in
the tradition of the great thinkers
from the past as well as the con-
temporary philosophers. She may
draw from the rich tradition of

Plato, Aristotle, and especially St.
Thomas Aquinas- yet she goes
resolutely her own way, which
consists of grafting the richness of
the phenomenological insight onto
what went before.

It is especially Stein's interest in
the vivid inter-subjectivity which
sets her apart from Husserl.
Baseheart lets her realism and her
orientation toward the world con-

trast distinctly with Husserl's care
to keep phenomenology in the
purely abstract sphere of idealism.
With loving, careful attention
Baseheart successively explains
Stein's train of thought regarding
the human person; regarding com-
munity and state; regarding woman
and her training. Human freedom
to development and constant
growth towards higher conscious-
ness, whereby the individual as a
trifold unity of body, soul and spirit
is present within the world, charac-
terizes the connections which Stein. FCS Quarterly. Winter 1999
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builds up from her investigation.
As a phenomenologist Stein

always starts out from the experi-
ence to penetrate into essence and
existence. Baseheart describes this

process herself almost in a
phenomenologist way by meticu-
lously letting Stein's main work
Endliches und Ewiges Sein shine
forth in all its facets. She carefully
points to the fact that it is not really
possibly to cite Stein in short frag-
ments because her analyses are so
profound and detailed. Every mo-
ment Baseheart seems to be in fear

of doing injustice to Stein's philo-
sophicallabor. In addition, she
stumbles against the
unmanageability of the German
terms used by Stein, which are so
difficult to be phrased correctly in
English.

Together Baseheart and Stein
come to the limits of finite exist-

ence. Heidegger's pronouncement
of the "being thrust into the
world" by the individual ultimately
assumes that somebody is the
"thruster." Here Baseheart and

Stein by necessity have to step
outside philosophical boundaries. It
has never been Stein's intention to

bring about a radical dichotomy
between philosophy and theol-
ogy- only to exercise philosophy
for as far as reason allows her to go.
Now, however, she arrives at a
barrier and Baseheart shows in a

subtle way how faith yet somewhat
is seeping into her scientific re-
search without, however, compro-
mising its validity. A beautiful and
human "I cannot do otherwise"

glimmers here in the back-
ground....

In a concluding Postscriptum
Professor Baseheart sums up the
importance of Edith Stein's think-

ing for contemporary philosophy.

I
4
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Her works are until today too spo-
radically researched and she pleads
for a more systematic study of this
exceptional and original phenom-
enological philosopher, starting
with the publishing of better-edited
translations. In the Appendix she
offers the reader as samples some
paragraphs in English translation
from Stein's article about the com-

parison between the philosophy of
Husserl and that of St. Thomas

Aquinas, which article was pub-
lished in the FestschriftEdmund
Husserl on the occasion of his 70th

birthday.
Baseheart's study is provided

with a detailed annotation, an ex-
plicit primary and secondary bibli-
ography, as well as a useful index of
names. Unfortunately an index of
subjects is lacking, but perhaps this
is to be blamed on the fact that Sr.

Baseheart passed on before the
book was published. In any case
this allows her study to be envel-
oped in a special light with regard
to her subject. Similar to Stein
Baseheart becomes apparent in her
finite existence as being a conscien-
tious and enthusiastic author and
researcher; similar to Stein she
crossed the boundaries of an eternal
existence. For the reader there rests

a fascinating book on the edge of
the yawning emptiness.

This review previously appeared in

Acta Comparanda IX published by

the Faculty for Comparative Study if

Religions in Antwerp, Belgium. The
translator is a humble woman who

wishes to remain anonymous.
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1998. xii + 300 pp., $25.

Ilove this sort of book. When-

ever you run out of things to
read, you can reach for a guide

that tells you what essential works
you are missing and ought to put
under your belt.

Beginning with the Age of
Persecution and running up to the
Modern Age of today, Fr. John
Hardon presents classic Catholic
authors and works to put on your
"must read" list. Originally pub-
lished in 1989, the book to include
an essay on the new Catechismhas
been updated. This second edition,
which is the first offering by the
brand-new Grotto Press, is a great
service to readers because the first

edition is no longer in print.
Father Hardon's volume

deserves a place on the bookshelf
alongside that other list of must-
read books which is Fr. James
Schall's Another Sort if Learning.
Hardon and Schall are not redun-

dant, the former taking a more
theological and spiritual approach,
the latter a more scholarly ap-
proach. If you are building a li-
brary, syllabus, or curriculum, or
just trying to enrich your mind,
Hardon's CatholicLifetime Reading
Plan will surely come in handy.

Leisure: The Basis of Culture
Josef Pieper, St. Augustine's Press,
1998. xvi + 160 pp., $11.95.

J
osefPieper's classic needs no
introduction, but this edition is
worthy of mention because
Leisure: The Basis if Culture has

been so hard to find for so many
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years. St. Augustine's Press pub-
lished this new edition late in 1998,

and to date this is the only edition
of this classic in print. This is one
of many classic reprints offered by
the new St. Augustine's Press in
South Bend, Indiana.

The Latin Lettersif c.S. Lewis
c.S. Lewis with Don Giovanni

Calabria, St. Augustine's Press,
1998.126 pp., $17.95.

Although he was not a
Catholic thinker, the
Anglican c.S. Lewis is a

perennial favorite for his common
sense approach to Christianity and
his apologetic flair. This collection
of personal correspondence be-
tween an Italian priest, Fr.
Calabria, and the redoubtable
Lewis offers a more intimate look

at this giant of twentieth century
Christianity. A worthwhile addi-
tion to any library, especially for
devotees of Lewis' other works.

The Adoremus Hymnal: Choir Edi-
tion. Adoremus with the Church

Music Association of America,
Ignatius Press, 1997.

T he Adoremus Hymnal is a
wonderful antidote to the

mess that passes for liturgi-
cal music today. While virtually
every missalette is disorienting
worshipers by changing the lyrics
of traditional hymns, The Adoremus

Hymnal provides classics in English
and Latin in all their original splen-
dor. Hymns for all seasons, the
Order of the Mass, Latin and En-

glish Ordinaries, and several helpful

indices are included in The

Adoremus Hymnal. The hymnal is
available in many editions, for pew
and choir and organ, and is
strongly recommended for parish
use. (Bishops and pastors, take
note! Also, hymnals for church use
are available at last year's price.)
Anything would be an improve-
ment over the Seasonal Missalette,
but Adoremus more than meets the

challenge, proving once again that
true renewal is not just a matter of
damage control, but of providing
something good and substantive.
Fellowship Board Member Helen
Hitchcock and Fr. Joseph Fessio
played a key role in bringing this
attractive volume to fruition.

Brightestand Best: Storiesof Hymns
George William Ruder, Ignatius
Press, 1998.230 pp., $15.95.

T his charming volume pre-
sents the melody and lyrics
of traditional Catholic

hymns, and on the facing page,
anecdotes about the author, the

origins of the hymn, and other
interesting facts. Fr. George Ruder,
with his encyclopedic brain, has
proven to be an apt author of such
an anthology. Admirers of sacred
music will love this volume of

hymnody, and every Catholic will
find his understanding of our his-
tory and traditions td be enriched
by Fr. Ruder's book.

Of course, some will be disap-
pointed in this volume. Rev. Carey
Landry's "Hi, God!" song did not
make the hit parade.
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Ex CATHEDRA

Ralph McInerny

W
hile John Henry Newman was
still an Anglican he insisted that
the bishops of his church were
descended from the apostles and

thereby held a place of primacy. Apostolic succes-
sion seemed to him an inescapable element of the
faith and he willingly cast himself in the role of the
defender of the episcopal office. Imagine his dis-
may, accordingly, when the bishops made clear to
him that they did not hold the view of their office
that Newman did.

Since the appearanceof Ex cordeecclesiae,the
Fellowship of Catholic Scholars has been on record
in support of this unequivocal statement of the na-
ture of the Catholic University. When the bishops
of the United States developed ordinances for the
implementation of Ex cordeecclesiaethey were re-
buffed by the administrations of Catholic colleges
and universities. The Fellowship, by contrast, was
strongly in the bishops' corner, despite misgivings
about the weakness of the ordinances. The bishops
caved in to the negative reaction of the administra-
tions and came up with a new proposal so toothless
that it was eventually rejected by Rome.

It is by now clear as can be that it is theology
that is the sticking point. The tradition of dissent
that has been permitted to develop since 1968 is
entrenched in our universities and seeks to hide
behind the venerable doctrine of academic free-

dom. This appeal is both fallacious and disingenu-
ous. Everything turns on #812 of the Code of
Canon Law requiring that those who teach Catho-

lic theology have a mandate to do so. Last July, Ad
tuendamfidem removed any doubt as to the seri-
ousness of this requirement. But Catholic universi-
ties, as witness the letter of Fathers Malloy and
Monan, continue to stonewall.

Will the bishops begin at last to show the
fortitude of the Holy Father?

The Fellowship of Catholic Scholars supports
bishops insofar as they are in union with the

bishop of Rome. Without that connection they
are undeserving of support (Lumen gentium, 25).
The Holy Father and Ex cordeecclesiae,needless to
say, continue to have our wholehearted and en-
thusiastic support. When Newman was let down

by the Anglican bishops he had no further appeal.
Catholics, thank God, have the Bishop of Rome.
Long live John Paul II! ffi
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