
PRESIDENT'S PAGE

The Power of the Pen!

Rev. Thomas Dailey, asps

My tenure as President has only just begun. But in the three
short months since I have assumed this position, I've been
asked by several different groups to be a signatory on pub-
lic statements: on brain death, on cloning, on military ac-
tion against terrorism, and on the culture oflife. It seems
that there is some kind of power to the presidential pen!

In our contemporary culture, where instant messaging and
computerized graphics are the norm for communications,
the signature still remains a potent expression of the persons
we are. Whether signing checks or contracts, letters or
memoranda, even Christmas cards - whenever we write our
name in ink we "authorize" various kinds of sentiments or
actions and thereby exercise our freedom in a conscious and
deliberate way.

But there is more. Beyond the uniqueness that handwriting
analysis will attribute to our signatures, putting pen to paper
in this fashion is a distinctively personal act. No longer is
the thought in question able to hide in anonymity. Instead,
we stand behind and for that to which we have signed our
name. To "sign on" to public statements or similar docu-
ments is thus to lend some measure of agreement and sup-
port to the thought being expressed.

.It may not seem like much, this small act of signing one's
name. After all, it's easy to wonder whether such public
statements have any real impact, whether they are even read
by those for whom they are intended.

Yet making such statements is what we do. It's one ele-
ment of our intellectual advocacy as scholars. It's one
means of our evangelization as faithful Catholics. To put
one's self on the line by affixing one's name there is to say
that we stand for something, that we believe in what is be-
ing written, that we think the world should know what we
have to say.

The Fellowship of Catholic Scholars considers with courage
and honesty the questions that are raised in our contempo-
rary world. We will seek to deal with these questions in a
way that is faithful to the truth always guarded in the

(Continued on page 2)

0 Timothee. depositum custodio devitans profanas
vocum novitates et oppositiones. falsi nominis scien-
tae. quam quidam profitentes circafidem aber-
raverunt. Gratia vobiscum. 1 ad Timotheum 6
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(Continued from page 1)

Church by the Holy Spirit and that is sensitive
to the needs of the family of faith. This is what
we stand for. By signing on in support of public
statements, the FCS seeks to give witness to our
faith in the way our Holy Father encourages:

For Christian witness to be effective, especially
in delicate and controversial areas, it is impor-
tant that special efforts be made to explain prop-
erly the reasons for the church's position, stress-
ing that it is not a case of imposing on nonbe-
lievers a vision based on faith, but of interpret-
ing and defending the values rooted in the very
nature of the human person. In this way charity
will necessarily become service to culture, poli-

tics, the economy and the family so that the fun-
damental principles upon which depend the des-
tiny of human beings and the future of civiliza-
tion will be everywhere respected. (tlovo Mil-
lennio Ineunte, no. 51)

Our culture continues to need the service of
faith and scholarship that the FCS has been pro-
viding now for 25 years. The pages of this
Quarterlywill be the primary place in which we
give such witness, through statements that we
issue and studies that we undertake. Hopefully,
our pens will never run out of ink!

Dr. Ralph M. McInerny Appointed to Presidential
Committee

President Bush has announced his intention to appoint University of Notre Dame philosophy professor
Ralph M. McInerny to the President's Committee on the Arts and Humanities.

McInerny, the Michael P. Grace Professor of Medieval Studies and director of the University's Jacques
Maritain Center, is among 23 people the president intends to appoint to serve on the committee, accord-
ing to a White House announcement earlier this week. The committee, established by an executive or-
der in 1982, is charged with advancing public understanding of the arts and the humanities and forming
new partnerships between the private sector and federal agencies to address critical issues in cultural
life. First Lady Laura Bush is the honorary chair of the committee.

McInerny, who joined the Notre Dame facutly in 1955, is an internationally known scholar, author and
lecturer. A specialist in Thornism, ethics and the works ofKierkegaard and Newman, he has written,
edited and contributed to numerous books on philosophy and is author of more than 50 novels, He also
is a follow of the Pontifical Academy of Saint Thomas Aquinas, the founder of two Catholic maga-
zines, Crisis and Catholic Dossier, and was the Gifford Lecturer at the University of Glasgow last year.

Notre Dame News
Released: December 6, 2001
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LETTERS TO THE EDITOR

To the Editor: Stem Cell Re-
search: Recycling or Murder?

Who are they? These nameless people, the
faceless hoards file by aimlessly. They say
nothing as they pass in front of me. Muddy,
hooded creatures, their vacuous expressions
are as mute as the unformed words on their
lips.

Who are they? The homeless? The untouch-
ables in some cruel caste system? Suddenly
the guide says, "They are the victims of se-
lective destiny." As I hear those words, I
understand. These unearthly people are vic-
tims of expedience, victims of convenience,
victims of experimentation. Sentenced to
non-existence, these are the souls selected
for sacrifice, banished from the earth.

If
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I awake from my dream but not from my
nightmare, a living nightmare, more fright-
ening than anything I could imagine. Selec-
tive destiny. They used to call it abor-
tion." Now it has a second name: scientists
call it "stem cell research."
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At least some advocates of stem cell re-
search have what seem to be kind motives;
they hope to discover cures for a host of
neurological disorders, such as Alzheimer's
and Parkinson's disease. Their rationale is
that experiments conducted on discarded
embryos are a painless way to unlock medi-
cal secrets impossible to access any other
way.

On the surface, the rationale is so logical, so
admirable that it seems as if no one could
object. Of what use is a discarded em-
bryo? The proposal could be elevated to
one of recycling; after all, no one objects to
recycling as an alternative to dumping huge
piles of embryos into the overcrowded
landfills.

Of course, the underlying issue unaddressed
by this line of thinking is the nature of the
embryo--that of human life. After all, eve-
ryone has to admit that it is indeed a human
embryo we are discussing. The grounds for
disagreement is whether a human embryo
has intrinsic value as such.

Legally, neither a fetus nor an embryo has
any rights. One wonders how much longer
that situation will remain unchanged, espe-
cially in light of the infamous "wrongful
birth" Perruche case in France. Nicholas
Perruche, 17, won a lawsuit against medical
authorities for failing to diagnose his
mother's rubella during her pregnancy be-
cause had she known of her condition, she
could have chosen to abort the fetus. Ru-
bella caused Perruche to be born deaf, brain-
damaged and nearly blind.

Now others are following suit, and French
courts find themselves forced to uphold
one's right not to be born. Disabled indi-
viduals are suing their own mothers and
medical authorities for allowing their births.
And exactly when do those individuals as-
sume that their rights began--during gesta-
tion or only after safe passage out of the
birth canal?

The Bush administration's deliberations
concerning making unborn children eligible
for the Child's Health Insurance program is
intended to encourage pregnant women to
seek prenatal care. However, abortion advo-
cates oppose such measures on the grounds
that a precedent for fetal rights might be es-
tablished.

Stem cell research performed on human em-
bryos is much easier to justify if a person
already condones abortion because the
mindset is probably either that human life is
expendable or that the unborn have no right
to life.

II
I
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Both sides of the controversy agree, how-
ever, that all the unborn, regardless of de-
velopmental stage, are human unborn. If
embryos were not fully human, then they
would be useless even for stem cell re-
search. Similarly,both sides of the contro-
versy agree that a fetus as well as an embryo
is living, that is composed of living cells,
living human cells. It is here that the im-
passe is reached because one side maintains
that the unborn is not a human being or a
human person, therefore unentitled to pro-
tection by law. The other side, led by the
Catholic Church, maintains that the unborn,
from the moment of conception, is fully hu-
man, a human being, regardless of a particu-
lar developmental stage. After all, when
viewed from the broadest possible perspec-
tive, we humans are never free from devel-
opmental stages; from conception to death,
we are always changing, becoming, growing
older.

Life itself is an emergent property not fully
grasped by scientists themselves. That is to
say that life, much like consciousness, is
something we recognize when we see it al-
though everything about it is not wholly un-
derstood.

Chicago Tribune columnist, Steve Chap-
man, pointed out that when we arbitrarily
decide when life begins, based on changing
situational demands, we get into trouble. He
wrote, "Hypocrisy is equally glaring among
anti-abortion senators who somehow have
found a way to endorse the destruction of
embryos. 'Human life begins in a mother's
womb, not in a petri dish or refrigerator,'
insists Sen.Orrin Hatch, R-Utah.

That is the same Mr. Hatch who in 1981
voted for an anti-abortion bill stating that
life begins at conception, which has been
the position of the pro-life community since

the beginning. Now, Mr. Hatch and some
other anti-abortion senators dismiss concep-
tion as greatly overrated" ("Stem Cells'
Other Side," Dallas Morning News, 17 July
2001, lIA).

Pope John Paul II in a public address on
July 23rd said, "A free and virtuous society,
which America aspires to be, must reject
practices that devalue and violate human
life at any stage from conception until natu-
ral death." The pope's statement embraces
the following Biblical view: "For thou didst
form my inward parts, thou didst knit me
together in my mother's womb" (Ps. 139:
13, RSV). No one wants to see loved ones,
or even strangers, suffering the ravages of
birth defects or disabling conditions. How-
ever, we cannot choose who will live and
who will die on the basis of alleviating suf-
fering or for the sake of convenience.

Selective destiny. We must not follow in
France's footsteps and mandate that only the
healthiest, the most desirable babies should
live. To do so is to adopt Hitler's motive of
purification, even though in this case the
cleansing is not motivated by race but by
health. Nor can we in good conscience sac-
rifice embryos for the sake of the possibility
of finding cures for diseases.

Selective destiny. One single human life is
too great a price to end the suffering of an-
other.

Sara McLaughlin
Texas Tech University

. FCS Quarterly' Fall 2001
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THE ECUMENISM OF JOHN PAUL n

By KennethD. Whitehead

Keynote Address at the Reverend Joseph F.
Costanzo, SJ., Memorial Foundation Sympo-
sium on the Encyclicals and Ecclesial Pro-
nouncements of Pope John Paul II, Lincoln,
Nebraska, November 2-3, 2001. Mr. White-
head is the author, most recently, of One,
Holy, Catholic, and Apostolic: The Early
Church Was the Catholic Church (Ignatius
Press, 2000).

The "ecumenism" of John Paul II with which
we shall be concerned here is that which per-
tains to relations among Christians. Relations
with non-Christians represent an equally large
topic today which, however, we cannot get
into. We are particularly concerned with rela-
tions among Christians as John Paul II views
them, namely, in the light of what he sees as an
imperative need for Catholics to work for
Christian unity.

Not all of the good, committed Catholics that I
know are completely taken with the new ecu-
menism--systematically working for Christian
unity--which the Catholic Church has been dili-
gently pursuing ever since Vatican Council II.
These Catholics don't necessarily oppose it;
they are prepared to accept the Church's new,
official emphasis on it; but they do not really
see the value of it or consider it to be among
the Church's greatest current needs or priori-
ties.

A number of them no doubt even question how
successful it has been: have all the numerous
ecumenical dialogues, agreed-statements,
prayers in common for unity, and the like, over
the past 35 years, resulted in a single case
where Church communion or Christian unity in
a real sense has been restored? Perhaps more
importantly, for some serious and knowledge-
able Catholics, has engaging in all these ecu-

menical efforts perhaps planted in the minds of
least some people the suggestion--or perhaps
even the suspicion--that the Catholic Church is
no longer quite so sure of what she herself af-
firms? How can the Church possibly debate
what she teaches as coming from God?

Certainly at least some of the people involved
in at least some of the ecumenical efforts sup-
posedly under Catholic auspices have not al-
ways seemed unduly disturbed that some
Catholic teachings might get watered down, or
even put aside, in the course of some of these
ecumenical "dialogues" and relationships.

Or again: have regular ecumenical relations
and dialogue with Catholics persuaded a single
non-Catholic church or communion to hold
back on what sometimes seems to be a head-
long rush on the part of some of them to
"baptize" certain politically correct positions in
the culture at large as now somehow
"Christian," or at least acceptable to Christians?
We need think here only of current moves by
some denominations to legitimatize so-called
"marriage" between active homosexuals or to
ordain them. Then there is the question of the
ordination of women, with respect to which
practically every non-Catholic denomination
west of the Orthodox world simply opposes the
Catholic Church for what is considered her un-
just and retrograde position that she is unable
to ordain woman to the sacred priesthood.

Then there are those churches that have ac-
tively come out in favor oflegalized abortion--
or, more recently, in favor of such things as in-
vitro fertilization, stem-cell research, and even
cloning. This kind of disconcerting abandon-
ment of the Christian tradition often today
leaves the Catholic Church virtually alone out
there in public opposition to some of these cry-
ing contemporary evils. Most other Christians-
-including, sadly, too many individual Catho-
lics--seem actually embarrassed over the
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Catholic Church's continuing--and, to most of
our contemporaries, incomprehensible--
condemnation of birth control. Some ecumen-
ism!

And what about some of the pope's specifically
"ecumenical" journeys: to Greece, Georgia,
Ukraine, and even St. Catherine's Monastery at
the foot of Mount Sinai? The Holy Father
seems to have gotten a warmer reception on his
trips to Israel, Morocco, or Syria than he got
from some of his fellow Orthodox Christians
on these trips. Some people have considered
his once fervently announced goal of achieving
reunion at least with the Eastern Orthodox by
the beginning of the millennium to count
among the greatest of John Paul II's failures--in
a pontificate that has counted so many suc-
cesses. Surely this pope set the bar on ecumen-
ism way too high ever to be able to get over it.

Coming down to it, then, has the Catholic
Church's post-conciliar emphasis on ecumen-
ism--the search for Christian unity--even been
worthwhile? What is the net result of all of the
much ballyhoo-ed ecumenical effort and dia-
logue?

Let us leave the answers to these questions
aside for the moment, and turn to a considera-
tion of why the Catholic Church in general, and
Pope John Paul II in particular, have been pur-
suing, and will continue to pursue, even in the
face of some of the discouraging results we
have mentioned, the kind of ecumenism to
which the Church committed herself at Vatican
II. An examination of the Church's and the
pontiffs basic goals and motives here, as well
as their methods, will perhaps yield better an-
swers to these questions than simply looking at
the ecumenical results to date.

ll.

The Catholic Church's basic "charter" for to-

day's ecumenism, of course, is Vatican II's wa-
tershed Decree on Ecumenism Unitatis Redin-

tegratio of December 21, 1964. This Decree

was supplemented by a Directory Concerning
Ecumenical Matters issued by the Holy See in
two parts in 1967 and 1970; and, in 1993, by a
Directory for the Application of Principles and
Norms on Ecumenism. These documents were
all rather dramatically updated and extended by
Pope John Paul II's encyclical Ut Unum Sint on
Commitment to Ecumenism of May 25, 1995.
This encyclical is the document that is chiefly
going to concern us here. It is another one of a
number of the epochal documents issuing from
the pen of John Paul II which, as soon as they
are issued, immediately come to seem indis-
pensable. How did we ever get along without
them before? One of the most amazing phe-
nomena of our times, of course, is the number
of such documents produced in the course of a
single pontificate by the Polish pope.

What we might not realize until we get seri-
ously into the standard Church documents on
ecumenism, though, is what both Vatican II
and Pope John Paul II make quickly and abun-
dantly clear: namely, that the Church's ecu-
menical activity must be taken in conjunction
with (and never apart from) the Church's mis-
sionary activity. The Church's missionary
mandate includes reaching out to other Chris-
tians as well as reaching out to non-Christians.
Thus, we must also mention, at least in passing,
even if we cannot go into much detail about
them, Vatican II's Decree on the Church's Mis-
sionary Activity, Ad Gentes Divinitis, of De-
cember 7, 1965, and John Paul II's encyclical,
updating this document, on the Mission of the
Redeemer, Redemptoris Missio, of December
7, 1990.

In this latter encyclical, John Paul II first
quotes Vatican II's Ad Gentes (#2) to the effect
that the Church is missionary by her very na-
ture; he then notes that the mission of the
Church "is still very far from completion"--
adding that this is why he himself has "chosen
to travel to the ends of the earth in order to
show this missionary concern"; and after that
he goes on to quote Christ's prayer to the Fa-
ther, identifying the quotation he has selected. FCS Quarterly. Fall 2001



as the basis of both the missionary nature of the
Church and the inspiration behind ecwnenism
as well: Christ prayed, it will be recalled, "that
they all may be one.. .so that the world may be-
lieve that you have sent me" Un 17:21).

It is immediately obvious that the encyclical Ut
Unum Sint goes back to this particular passage
of Scripture. The Latin means, after all, "that
they may be one." It is not as immediately ob-
vious that the Church's missionary activity too
is also fundamentally based on the same idea.
We only glimpse this when we consider the
reason Christ gives in his prayer to the Father
why his followers ought to be one, namely: "So
that the world may believe that you have sent
me." The world's continuing lack of belief that
Christ was sent into the world by God to re-
deem the hwnan race is related to and partly
consequent upon the disunity and division of
Christians, who thus fail to present the Chris-
tian message to the world with one voice.

"As the second millenniwn after Christ's com-
ing draws to an end," John Paul II writes in
Redemptoris Missio, "an overall view of the
hwnan race shows that [the Church's] mission
is only beginning" (RM #1). "The nwnber of
those who do not know Christ and do not be-
long to the Church is constantly on the in-
crease. Indeed since the end of the Council it
has almost doubled" (RM #5). And again,
"Peoples who have not yet received an initial
proclamation of Christ constitute the majority
of mankind.. .the 'ends of the earth' to which the
Gospel must be brought are growing ever more
distant" (RM #40).

The pope, like the Council before him, sees the
problem of the Church's mission as inseparable
from the problem of the unity of Christians.
He several times refers to a point originally
made in Ad Gentes: "The division of Christians

is injurious to the holy work of preaching the
Gospel to every creature and deprives many
people of access to the faith" (AG #6). Vatican
II's Decree on Ecwnenism Unitatis Redintegra-
tio makes the same point even more strongly:
Christian disunity "contradicts the will of

Christ, scandalizes the world, and damages that
most holy cause, the preaching of the Gospel to
every creature" (UR #1).

We need not dwell further on the missionary
question as such, since we have more than
enough to cover with regard to ecwnenism it-
self. But we must not forget that the Church
sees ecwnenism and the Church's missionary
mandate as two prongs of the same fork. And
in moving on from Redemptoris Missio, we
shouldn't forget the key importance of this en-
cyclical in the overall approach of John Paul II
to what is one of the key themes of his pontifi-
cate: namely, evangelization. For him evange-
lization is indistinguishable from preaching the
Gospel to every creature.

It is in this 1990 encyclical on the Church's
missionary mandate, written five years before
Ut Unum Sint, that the pope articulated one of
the basic principles fundamental to his whole
approach to evangelization through both mis-
sions and ecwnenism: "The Churchproposes, "
John Paul II insists. "She imposes nothing.
She respects individuals and cultures, and she
honors the sanctuary of conscience. To those
who for various reasons oppose missionary
activity, the Church repeats: Open the doors to
Christl" (RM #39; italics in the original).

ill.

Christ prayed, then, "that they all may be one. . .
so that the world may believe that you have
sent me" Un 17:21). It was no doubt inevitable
that Pope John Paul II would pick up on this
passage from the Gospel of John when writing
his encyclical Ut Unum Sint. The pope himself
explains one meaning of the passage by noting
that "this unity, which the Lord has bestowed
on his Church, and in which he wishes to em-
brace all peoples, is not something added on,
but stands at the very heart of Christ's mis-
sion" (UDS #9).

We should note too that the English subtitle of
the encyclical is: "On the Church's Commit-

I
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ment to Ecmnenism." Commitment! The Holy
Father does not get far into his subject before he
reminds us that "at the Second Vatican Council
the Catholic Church committed herself irrevoca-
bly to following the path of the ecmnenical ven-
ture" (UUS #3; italics in the original). Ecmnen-
ism, he adds later on, "is not just some sort of
'appendix' which is added on to the Church's tra-
ditional activity"--although this is often the way
some Catholics today tend to treat it, among
them some ofthe most committed and serious
Catholics. Rather, the pope says, "ecmnenism is
an organic part of her life and work" (UUS #20).

It would be hard to put it more strongly that, ac-
cording to Pope John Paul II, ecumenism is an
integral part of the Catholic thing; it should long
since have been practiced more diligently in the
way that it has been practiced since Vatican II.
However that may be, though, it is definitely
here to stay now. It is not merely a fad or a frill.

The pope ascribes the Church's firm decision
about this to the Council. Throughout the encyc-
lical he constantly refers back to the Council.
The first third of the encyclical, and more, is
practically a tissue of conciliar quotations strung
together. If anyone needs proof that John Paul II
is the pope of the Second Vatican Council par
excellence, the proof can be found here as
clearly as it can be found anywhere. It would
not be inaccurate to say that the ecmnenism of
John Paul II is, in fact, the ecmnenism of Vatican
II.

Interestingly enough, though, when we look at
the Council's Decree on Ecmnenism, we find in
it Vatican II's strongest and clearest statement
that the Catholic Church is what we used to call
"the one, true Church." Far ITommuting the
Church's claims in the interests of harmony
among Christians, the Decree makes a point in-
stead of affirming the Church's maximmn
claims. Just as the Council's strongest reiteration
of the truth of the Catholic faith, perhaps ironi-
cally, comes in its Declaration on Religious Lib-
erty, Dignitatis Humanae,*so the Council's
strongest affirmation that the Catholic Church is,
indeed, as all previous generations of the faithful
have believed, the one, true Church of Christ--

"God's only flock," the Council declares at one
point (DR #2)--comes in its Decree on Ecmnen-
ism Unitatis Redintegratio, as follows:

For it is through Christ's Catholic Church
alone, which is the universal help towards
salvation, that the fullness of the means
of salvation can be obtained. It was to
the apostolic college alone, of which Pe-
ter is the head, that we believe Our Lord
entrusted all the blessings ofthe New
Covenant, in order to establish on earth
the Body of Christ into which all those
should be incorporated who belong in any
way to the people of God (DR #3).

If "all those who belong in any way to the people
of God" should simply be "incorporated" into the
Catholic Church, according to Vatican II, then
what has changed ITomthe days when the Catho-
lic attitude towards ecmnenism was more or less
to wait around until everybody saw the light and
decided to return to the one, true fold?

This is an attitude that persists among Catholics,
in fact, in spite of the Church's new, official em-
phasis on ecmnenism: if we have the full truth,
as we do have; and if the Church Christ estab-
lished for all his disciples is indeed the Catholic
Church, as is also the case--then why should we
have to be bothered with all the dialogue, the
agreed statements, the prayers for unity, and
such?

Similarly, why should the Vicar of Christ have to
subject himself to the calculated and deliberate
discourtesy, not to say outright insults, ITom,for
example, Greek monks or Russian churchmen
(whom some say may even have been KGB
agents)? Why should there be all these
"apologies" for the admitted past sins ofCatho-
lics when so few others seem disposed to ac-
knowledge their past sins and faults in the matter
of Christian disunity? Weren't they the ones that
broke away, after all? Ifwe possess the fullness
of the truth, why should any of us have to endure
the condescension of our sophisticated contem-
poraries, who are so sure they know so much
better than we do?. FCS Quarterly. Fall 2001

L



subject much closer to most of us here in the
United States. Again, time forbids saying more
than that Pope John Paul II believes that the
near universal Christian recognition and accep-
tance of the sacrament of baptism provides a
basis for further dialogue--as does the celebra-
tion of the Lord's Supper in at least some of the
Protestant denominations (UDS #66). I hope I
have said enough, though, to motivate you to
read this remarkable encyclical for yourselves
and pick up on many of its points which I of
necessity have only been able to touch upon
very cursorily.

It could be, in God's Providence, of course, that
unity with members of the Churches of the
Reformation, lacking as they do, valid priest-
hood and sacraments, may come about more
through old-fashioned individual conversions.
Yet here again we must take note of the case of
the Protestant minister in Michigan who re-
cently brought his entire congregation into the
Catholic Church with him! However that may
be, the better relations among Christians which
have been encouraged since Vatican II, cannot
but enhance prospects for individual conver-
sions too! Serious believers in Christ whose
denominations are currently busy casting off
essential features of traditional Christianity
surely need someplace to go. We must pray
and strive that we will never be the obstacle to
their seeing the Catholic Church as the place to
go.

~

One fmal short point before we move to the
conclusion of this talk by looking at the Roman
primacy in ecumenical perspective: I was much
moved by Pope John Paul II's remark in the
encyclical that, in the bloody century of totali-
tarianisms and their victims that has recently
ended, all Christians, according to John Paul II,
at least "already have a common Martyrol-
ogy" (UDS #84). The pope stressed the same
theme in one of his sermons in Armenia in
September, 2001: "You understand that where
Christians were suffering," the pope said,
"though divided among themselves, there al-
ready existed a profound unity." The modem
totalitarian persecutors of Christians have gen-

erally not distinguished between Catholics, Or-
thodox, and Protestants! That ought to consti-
tute as least some kind of a basis for Christian
unity! So the pope profoundly believes.

v.

We have saved the most difficult question until
last: the primacy of the Roman Pontiff over the
universal Church. Practically the only thing
that even many well-informed Catholics do
know about Ut Unum Sint (and some ofthem
do not approve!) is that, in the encyclical, the
pope actually raised the question of how "to
find a new way of exercising the pri-
macy" (UUS #95). What is wrong with the old
way? Some might immediately ask. The Holy
See, after all, has succeeded in preserving,
handing down, and developing in a unique way
over some twenty centuries the faith committed
by Christ to the apostles.

Nevertheless, the pope has offered to engage in
what he called "a patient and naternal dia-
logue" with "pastors and theologians" of other
churches (UUS #96) to fmd a way of perhaps
satisfying their rather well-known and often
expressed objections to the position occupied
by the pope in the Catholic Church. We should
not imagine that the pope is anything but ut-
terly serious about the dialogue he thus pro-
poses to the leaders of other churches about his
own role and position in the Catholic Church,
and how he is to exercise his unique authority.
He repeated, and quite emphatically, the same
offer in Armenia in September, 2001:
"Conscious of the relevance ofthe ministry of
the Bishop of Rome in the search for Christian
unity," he told the Armenians," I have asked--
in my encyclical letter Ut Unum Sint--that the
bishops and theologians of our churches to re-
flect on the 'forms in which this ministry may
accomplish a service of love recognized by all
concerned'" (Address during the Ecumenical
Liturgy in Yerevan, September 26,2001, quot-
ing UDS #95).

The reaction of many Christians to the first me-
dia reports of what the pope seemed to be pro-
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posing in Ut Unum Sint, though--I know it was
my initial reaction--was: how can he do this?
Everybody knows that the primacy of the pope
was defined, and thus surely settled for all
time, at the First Vatican Council in 1870.
How could the pope ever think of trying to get
around this?

Moreover, the launching of the pope's proposal
seemed to go over with practically everybody
like that often-mentioned lead balloon. Who
can deal with this man and his proposals? Few
or none of the leaders or theologians of other
Christian Churches seemed at all interested or
prepared to take the pope up on his proposal.
The principal public reaction to the proposal, in
fact, seems to have come IToma retired Ameri-
can Catholic archbishop, critical no doubt of
what he considers undue Vatican micro-
management of certain affairs of the Catholic
Church in the United States. He therefore re-
sponded to the pope's proposal in a rather os-
tentatious Oxford lecture, followed by a book,
advocating greater "decentralization" of
Church authority. That was the way the pope
ought to be exercising his primacy differently,
we were given to understand!

The same theme was echoed at the Synod of
Bishops in October, 2001, where a number of
bishops, chiefly ITomNorth America or
Europe--bishops ITomthe Third WorId tend to
be grateful for Roman interventions-- again
complained about the "centralization" of au-
thority in Rome and called for greater
"subsidiarity" in the Church.

This kind of response to the pope's initiative by
Catholic leaders, of course, misses the whole
point and purpose of what the pope has been
trying to do. The pope is trying to get the lead-
ers of other Christian Churches and commun-
ions to address again with new seriousness the
question of why they are not in communion
with the Catholic Church. What are their rea-
sons for not responding to Christ's solemn
prayer? Custom or inertia cannot be consid-
ered valid reasons.

And in any case, though, when Catholic bish-
ops or a bishops' conference fail to carry out
their responsibilities--say, with respect to popu-
lar current ideologies which can undermine the
faith and practice of Catholics such as, for ex-
ample, radical feminism, the so-called "gay"
agenda, or academic liberalism--then it pre-
cisely is the pope's job to step in as the
"moderator" to deal with such questions, and
even to micro-manage the answers, if you will.
Ifbishops in a particular country seem pre-
pared to accept vernacular scriptural or liturgi-
cal translations in so-called "inclusive lan-
guage," for example, or seem ready to believe
that the canon law of the universal Church is
somehow not supposed to apply to Catholic
universities in the United States, then they
should not be surprised when the successor of
Peter steps in and insists on doing his job!

We in the United States can only rejoice, in
fact, at some ofthe actions the Holy See has
taken in this regard over the past generation in
the United States. And not incidentally, some
of our fellow Christians, viewing the disinte-
gration of traditional Christian doctrine in some
of their denominations, have even reached the
point of envying us because we have a pope,
habemus papam! Speaking generally and
broadly, the popes in our day have not failed to
offer a number of convincing proofs of why
Christ needed to assign to Peter and his succes-
sors the task of safeguarding the faith and prac-
tices of the faithful, who might otherwise go or
be led astray.

Nevertheless, in spite ofthis--and as in the case
of some other initiatives of John Paul II's--the
pope's proposal in Ut Unum Sint for ecumeni-
cal "dialogue" specifically about how to
"exercise" the papal primacy, has not borne
much tangible ftuit to date. Yet we should not
for all of that think the pope's proposal was off
base or ill-considered. On the contrary, once
again the Holy Father has probably disarmed
his critics with this proposal! The burden has
been shifted ITomwhat Catholics are suppos-
edly trying to impose, to what other Christians. FCS Quarterly' Fall 2001



think can or should be done to achieve a center

of unity in accordance with the will of Christ.
"If you object so much to the Roman primacy,"
the pope is saying, in effect, to sincere, non-
Catholic Christians, "then tell us how you think
the unity for which Christ prayed so fervently
is supposed to come about."

All the business about apologies for past sins
applies here as well: the pope is admitting that
the primacy has not always been well or effec-
tively exercised down through history. And so
the logical question should arise in the minds
of all Christians desirous of Christian unity:
how should it be exercised then? We should

not forget that merely to ask the question
means to assume the existence of the primacy.

Meanwhile, the pope's own discussion of what
he calls in his encyclical "the Ministry of Unity
of the Bishop of Rome" (UUS ##88-96) gives
nothing at all away of the Church's derIDed
doctrine on the primacy of the See of Peter
over the whole Church of Christ. The pope did
not give any of this away for the simple reason
that he could not give any of it away. He
plainly states that the doctrine is unchangeable,
that the primacy is here to stay (UDS #97). His
proposal deals only with the practical question
of how to manage the primacy--which the pope
takes for granted is irrevocably established in
the Church.

Meanwhile, his discussion of the question in
these sections of the encyclical constitute one
of the most eloquent and persuasive short de-
scriptions that I have ever read of the Church's
need for a center of unity, as well as of the fact
that Jesus Christ did indeed establish such a
center of unity in the mission he confided to
the Apostle Peter and his successors in the See
of Rome.

This whole discussion of John Paul II's is yet
another part of the encyclical that you have to
read for yourselves. I can quote only a brief
sample:

Among all the Churches and Ecclesial

Communities, the Catholic Church is
conscious that she has preserved the
ministry of the Successor of the Apostle
Peter, the Bishop of Rome, whom God
established as her "perpetual and visible
principle and foundation of
unity" (Lumen Gentium #23) and
whom the Spirit sustains in order that
he may enable all the others to share in
this essential good. In the beautiful
expression of Pope Saint Gregory the
Great, my ministry is that of a servus
servorum Dei ["servant of the servant
of God"]. This designation is the best
possible safeguard against the risk of
separating power (and in particular the
primacy) from ministry. Such a separa-
tion would contradict the very meaning
of power according to the Gospel: "I am
among you as one who serves" (LK
22:27) (UDS #88).

Thus, the pope presents the primacy not as a
form ofpower--say, power accumulated ille-
gitimately by the medieval popes, as some be-
lieve--but rather as a charge given by Christ to
Peter, as the New Testament attests, and faith-
fully handed down in the Church ever since.
John Paul Ilreviews the ancient evidence that
the Church of Rome is the Church of Peter and
Paul, and he does not fail to cite the scriptural
passages about Peter as the Rock on whom the
Church is built (Mt 16:13-19); the apostle
whom Satan demanded to have but for whom
Jesus prayed and who is to confirm his brethren
when he has "turned again" (Lk 22:31-32); and
the apostle from whom Christ elicited the
threefold profession of love and gave the com-
mand to feed the sheep Un 21:15-17).

There is not the slightest suggestion in John
Paul II's treatment of the subject that the pri-
macy could ever be anything else but what it
manifestly is. The point and purpose of his
discussion is: how can we get non-Catholic
Christians to see--and accept!--what it is. The
pope does not propose to give up or get around
anything; he proposes only to give over possi-
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ble past Catholic habit, custom, prejudice, or
even blindness that may historically have con-
tributed to the rejection of the primacy by some
Christians--and may at present still be prevent-
ing them from accepting it as coming from
Christ. There is, after all, a fair amount of past
non-Catholic habit, custom, prejudice, and
even blindness that have to be overcome as
well, and that is what the pope is trying to do:
he is trying to get non-Catholic Christians at
least to consider whether the Roman primacy
does not make sense. At the same time, he be-
lieves, and says in the encyclical, that more and
more ofthem are coming to this conclusion
(UDS #89).

All in all, it is quite a performance--and one
from a man from whom we have grown accus-
tomed to seeing some rather unprecedented
virtuoso performances!

The point of the pope's proposal, then, is that, if
Christians truly desirous of Christian unity can-
not say what else or where else the primacy, or
the Church's center of unity, might possibly be,
then they too have seriously got to consider
what the Roman primacy historically has been
and is. The pope's proposal for ecumenical
dialogue concerning the exercise of the pri-
macy, then, is surely one more of this remark-
able pontiffs heroic efforts--an effort which in
the nature of things can surely only yield re-
sults over the course oftime--in the noble

cause for which Christ prayed, namely: "That
they all may be one.. .so that the world may be-
lieve that you have sent me.. ." (In 17:21). Let
us too, then, pray and work as well towards
that same aim of Christian unity in whatever
way it may be given us to do so.

"The Catholic Church is by the will of Christ
the teacher of truth. It is her duty to proclaim
and teach with authority the truth which is
Christ and, at the same time, to declare and

confirm by her authority the principles of the
moral order which spring from human nature
itself. . .in forming their consciences the faithful
must pay careful attention to the sacred and
certain teaching of the Church" (DH #14).

Was Cardinal Newman the
Ghost-Writer of Ex Corde
Eccles ire?

A Paper delivered by the Reverend Peter M. J
Stravinskas, Ph.D., S. T.D., to the Conference
on the Philosophical Legacy of John Henry
Newman at Franciscan University of Steuben-
ville, on 20 October 2001.

Having taught courses in the philosophy of
education in two of the largest Catholic univer-
sities of the country for twenty years, I have
more than a passing interest in the field. When
the invitation came to consider presenting a
paper to this Conference to commemorate the
bicentennial of Cardinal Newman's birth, I im-
mediately thought of his magisterial work, The
Idea of a University, written exactly 150 years
ago, referred to by Cardinal Bevilacqua as "a
work of great subtlety."] Fresh in my mind also
was that our episcopal conference just com-
pleted a decade-long effort to bring Pope John
Paul II's Ex Corde Ecclesice to life in our na-
tion. Could there be a connection between the
visions of Newman and Wojtyla?

Both men spent considerable portions of their
lives as university professors and chaplains.
Both wrote only major work on the nature of a
Catholic university: Newman to prepare for the
opening of the Catholic University of Ireland;
John Paul II to prevent the collapse of Catholic
higher education worldwide. Both struggled to
see their vision implemented: Newman failed;
the jury is still out on Wojtyla.

Many have noted that Cardinal Newman was
the "unseen father" at Vatican II, and I don't
think that is much of an exaggeration. The pre-
sent Holy Father, like every single one of his
predecessors from the nineteenth century for-
ward, has made no secret of his esteem for the
Venerable convert on numerous occasions.
One could highlight the fact, for instance, that
aside from popes, councils and the beatified or. FCS Quarterly' Fa112001



subject much closer to most of us here in the
United States. Again, time forbids saying more
than that Pope John Paul II believes that the
near universal Christian recognition and accep-
tance of the sacrament of baptism provides a
basis for further dialogue--as does the celebra-
tion of the Lord's Supper in at least some of the
Protestant denominations (UDS #66). I hope I
have said enough, though, to motivate you to
read this remarkable encyclical for yourselves
and pick up on many of its points which I of
necessity have only been able to touch upon
very cursorily.

It could be, in God's Providence, of course, that
unity with members of the Churches of the
Reformation, lacking as they do, valid priest-
hood and sacraments, may come about more
through old-fashioned individual conversions.
Yet here again we must take note of the case of
the Protestant minister in Michigan who re-
cently brought his entire congregation into the
Catholic Church with him! However that may
be, the better relations among Christians which
have been encouraged since Vatican II, cannot
but enhance prospects for individual conver-
sions too! Serious believers in Christ whose
denominations are currently busy casting off
essential features of traditional Christianity
surely need someplace to go. We must pray
and strive that we will never be the obstacle to
their seeing the Catholic Church as the place to
go.

One final short point before we move to the
conclusion of this talk by looking at the Roman
primacy in ecumenical perspective: I was much
moved by Pope John Paul II's remark in the
encyclical that, in the bloody century of totali-
tarianisms and their victims that has recently
ended, all Christians, according to John Paul II,
at least "already have a common Martyrol-
ogy" (UUS #84). The pope stressed the same
theme in one of his sermons in Armenia in
September, 2001: "You understand that where
Christians were suffering," the pope said,
"though divided among themselves, there al-
ready existed a profound unity." The modem
totalitarian persecutors of Christians have gen-

erally not distinguished between Catholics, Or-
thodox, and Protestants! That ought to consti-
tute as least some kind of a basis for Christian
unity! So the pope profoundly believes.

v.

We have saved the most difficult question until
last: the primacy of the Roman Pontiff over the
universal Church. Practically the only thing
that even many well-informed Catholics do
know about Ut Unum Sint (and some of them
do not approve!) is that, in the encyclical, the
pope actually raised the question of how "to
find a new way of exercising the pri-
macy" (UDS #95). What is wrong with the old
way? Some might immediately ask. The Holy
See, after all, has succeeded in preserving,
handing down, and developing in a unique way
over some twenty centuries the faith committed
by Christ to the apostles.

Nevertheless, the pope has offered to engage in
what he called "a patient and fraternal dia-
logue" with "pastors and theologians" of other
churches (UDS #96) to find a way of perhaps
satisfying their rather well-known and often
expressed objections to the position occupied
by the pope in the Catholic Church. We should
not imagine that the pope is anything but ut-
terly serious about the dialogue he thus pro-
poses to the leaders of other churches about his
own role and position in the Catholic Church,
and how he is to exercise his unique authority.
He repeated, and quite emphatically, the same
offer in Armenia in September, 2001:
"Conscious of the relevance of the ministry of
the Bishop of Rome in the search for Christian
unity," he told the Armenians," I have asked--
in my encyclical letter Ut Unum Sint--that the
bishops and theologians of our churches to re-
flect on the 'forms in which this ministry may
accomplish a service of love recognized by all
concerned'" (Address during the Ecumenical
Liturgy in Yerevan, September 26,2001, quot-
ing UDS #95).

The reaction of many Christians to the first me-
dia reports of what the pope seemed to be pro-
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posing in Ut Unum Sint, though--I know it was
my initial reaction--was: how can he do this?
Everybody knows that the primacy of the pope
was defined, and thus surely settled for all
time, at the First Vatican Council in 1870.
How could the pope ever think of trying to get
around this?

Moreover, the launching of the pope's proposal
seemed to go over with practically everybody
like that often-mentioned lead balloon. Who
can deal with this man and his proposals? Few
or none of the leaders or theologians of other
Christian Churches seemed at all interested or
prepared to take the pope up on his proposal.
The principal public reaction to the proposal, in
fact, seems to have come trom a retired Ameri-
can Catholic archbishop, critical no doubt of
what he considers undue Vatican micro-
management of certain affairs of the Catholic
Church in the United States. He therefore re-
sponded to the pope's proposal in a rather os-
tentatious Oxford lecture, followed by a book,
advocating greater "decentralization" of
Church authority. That was the way the pope
ought to be exercising his primacy differently,
we were given to understand!

The same theme was echoed at the Synod of
Bishops in October, 2001, where a number of
bishops, chiefly trom North America or
Europe--bishops trom the Third WorId tend to
be grateful for Roman interventions-- again
complained about the "centralization" of au-
thority in Rome and called for greater
"subsidiarity" in the Church.

This kind of response to the pope's initiative by
Catholic leaders, of course, misses the whole
point and purpose of what the pope has been
trying to do. The pope is trying to get the lead-
ers of other Christian Churches and commun-
ions to address again with new seriousness the
question of why they are not in communion
with the Catholic Church. What are their rea-
sons for not responding to Christ's solemn
prayer? Custom or inertia cannot be consid-
ered valid reasons.

And in any case, though, when Catholic bish-
ops or a bishops' conference fail to carry out
their responsibilities--say, with respect to popu-
lar current ideologies which can undermine the
faith and practice of Catholics such as, for ex-
ample, radical feminism, the so-called "gay"
agenda, or academic liberalism--then it pre-
cisely is the pope's job to step in as the
"moderator" to deal with such questions, and
even to micro-manage the answers, if you will.
Ifbishops in a particular country seem pre-
pared to accept vernacular scriptural or liturgi-
cal translations in so-called "inclusive lan-
guage," for example, or seem ready to believe
that the canon law of the universal Church is

somehow not supposed to apply to Catholic
universities in the United States, then they
should not be surprised when the successor of
Peter steps in and insists on doing his job!

We in the United States can only rejoice, in
fact, at some of the actions the Holy See has
taken in this regard over the past generation in
the United States. And not incidentally, some
of our fellow Christians, viewing the disinte-
gration of traditional Christian doctrine in some
of their denominations, have even reached the
point of envying us because we have a pope,
habemus papam! Speaking generally and
broadly, the popes in our day have not failed to
offer a number of convincing proofs of why
Christ needed to assign to Peter and his succes-
sors the task of safeguarding the faith and prac-
tices of the faithful, who might otherwise go or
be led astray.

Nevertheless, in spite of this--and as in the case
of some other initiatives of John Paul Il's--the

pope's proposal in Ut Unum Sint for ecumeni-
cal "dialogue" specifically about how to
"exercise" the papal primacy, has not borne
much tangible hit to date. Yet we should not
for all of that think the pope's proposal was off
base or ill-considered. On the contrary, once
again the Holy Father has probably disarmed
his critics with this proposal! The burden has
been shifted trom what Catholics are suppos-
edly trying to impose, to what other Christians. FCS Quarterly' Fall 2001



think can or should be done to achieve a center
of unity in accordance with the will of Christ.
"If you object so much to the Roman primacy,"
the pope is saying, in effect, to sincere, non-
Catholic Christians, "then tell us how you think
the unity for which Christ prayed so fervently
is supposed to come about."

All the business about apologies for past sins
applies here as well: the pope is admitting that
the primacy has not always been well or effec-
tively exercised down through history. And so
the logical question should arise in the minds
of all Christians desirous of Christian unity:
how should it be exercised then? We should
not forget that merely to ask the question
means to assume the existence of the primacy.

Meanwhile, the pope's own discussion of what
he calls in his encyclical "the Ministry of Unity
of the Bishop of Rome" (UUS ##88-96) gives
nothing at all away of the Church's defined
doctrine on the primacy of the See of Peter
over the whole Church of Christ. The pope did
not give any of this away for the simple reason
that he could not give any of it away. He
plainly states that the doctrine is unchangeable,
that the primacy is here to stay (UDS #97). His
proposal deals only with the practical question
of how to manage the primacy--which the pope
takes for granted is irrevocably established in
the Church.

'.

Meanwhile, his discussion of the question in
these sections of the encyclical constitute one
of the most eloquent and persuasive short de-
scriptions that I have ever read of the Church's
need for a center of unity, as well as ofthejact
that Jesus Christ did indeed establish such a
center of unity in the mission he confided to
the Apostle Peter and his successors in the See
of Rome.

This whole discussion of John Paul II's is yet
another part of the encyclical that you have to
read for yourselves. I can quote only a brief
sample:

Among all the Churches and Ecclesial

Communities, the Catholic Church is
conscious that she has preserved the
ministry of the Successor of the Apostle
Peter, the Bishop of Rome, whom God
established as her "perpetual and visible
principle and foundation of
unity" (Lumen Gentium #23) and
whom the Spirit sustains in order that
he may enable all the others to share in
this essential good. In the beautiful
expression of Pope Saint Gregory the
Great, my ministry is that of a servus
servorum Dei ["servant of the servant
of God"]. This designation is the best
possible safeguard against the risk of
separating power (and in particular the
primacy) from ministry. Such a separa-
tion would contradict the very meaning
of power according to the Gospel: "I am
among you as one who serves" (LK
22:27) (UDS #88).

Thus, the pope presents the primacy not as a
form ofpower--say, power accumulated ille-
gitimately by the medieval popes, as some be-
lieve--but rather as a charge given by Christ to
Peter, as the New Testament attests, and faith-
fully handed down in the Church ever since.
John Paul II reviews the ancient evidence that
the Church of Rome is the Church of Peter and
Paul, and he does not fail to cite the scriptural
passages about Peter as the Rock on whom the
Church is built (Mt 16:13-19); the apostle
whom Satan demanded to have but for whom
Jesus prayed and who is to confirm his brethren
when he has "turned again" (Lk 22:31-32); and
the apostle from whom Christ elicited the
threefold profession of love and gave the com-
mand to feed the sheep (In 21:15-17).

There is not the slightest suggestion in John
Paul II's treatment of the subject that the pri-
macy could ever be anything else but what it
manifestly is. The point and purpose of his
discussion is: how can we get non-Catholic
Christians to see--and accept!--what it is. The
pope does not propose to give up or get around
anything; he proposes only to give over possi-

FCS Quarterly' Fall 2001 .

..



r- ARTICLES

ble past Catholic habit, custom, prejudice, or
even blindness that may historically have con-
tributed to the rejection of the primacy by some
Christians--and may at present still be prevent-
ing them from accepting it as coming from
Christ. There is, after all, a fair amount of past
non-Catholic habit, custom, prejudice, and
even blindness that have to be overcome as
well, and that is what the pope is trying to do:
he is trying to get non-Catholic Christians at
least to consider whether the Roman primacy
does not make sense. At the same time, he be-
lieves, and says in the encyclical, that more and
more of them are coming to this conclusion
(UUS #89).

All in all, it is quite a performance--and one
from a man from whom we have grown accus-
tomed to seeing some rather unprecedented
virtuoso performances!

The point of the pope's proposal, then, is that, if
Christians truly desirous of Christian unity can-
not say what else or where else the primacy, or
the Church's center of unity, might possibly be,
then they too have seriously got to consider
what the Roman primacy historically has been
and is. The pope's proposal for ecumenical
dialogue concerning the exercise of the pri-
macy, then, is surely one more of this remark-
able pontiffs heroic efforts--an effort which in
the nature of things can surely only yield re-
sults over the course oftime--in the noble
cause for which Christ prayed, namely: "That
they all may be one.. .so that the world may be-
lieve that you have sent me..." (In 17:21). Let
us too, then, pray and work as well towards
that same aim of Christian unity in whatever
way it may be given us to do so.

"The Catholic Church is by the will of Christ
the teacher of truth. It is her duty to proclaim
and teach with authority the truth which is
Christ and, at the same time, to declare and

confirm by her authority the principles of the
moral order which spring from human narure
itself. . .in forming their consciences the faithful
must pay careful attention to the sacred and
certain teaching of the Church" (DH #14)..

Was Cardinal Newman the
Ghost-Writer of Ex Corde
Ecclesire?

A Paper delivered by the Reverend Peter M J.
Stravinskas, Ph.D., S. T.D., to the Conference
on the Philosophical Legacy of John Henry
Newman at Franciscan University of Steuben-
ville, on 20 October 2001.

Having taught courses in the philosophy of
education in two of the largest Catholic univer-
sities of the country for twenty years, I have
more than a passing interest in the field. When
the invitation came to consider presenting a
paper to this Conference to commemorate the
bicentennial of Cardinal Newman's birth, I im-
mediately thought of his magisterial work, The
Idea of a University, written exactly 150 years
ago, referred to by Cardinal Bevilacqua as "a
work of great subtlety.") Fresh in my mind also
was that our episcopal conference just com-
pleted a decade-long effort to bring Pope John
Paul II's Ex Corde Ecclesice to life in our na-
tion. Could there be a connection between the
visions of Newman and Wojtyla?

Both men spent considerable portions of their
lives as university professors and chaplains.
Both wrote only major work on the nature of a
Catholic university: Newman to prepare for the
opening of the Catholic University of Ireland;
John Paul II to prevent the collapse of Catholic
higher education worldwide. Both struggled to
see their vision implemented: Newman failed;
the jury is still out on Wojtyla.

Many have noted that Cardinal Newman was
the "unseen father" at Vatican II, and I don't
think that is much of an exaggeration. The pre-
sent Holy Father, like every single one of his
predecessors from the nineteenth century for-
ward, has made no secret of his esteem for the
Venerable convert on numerous occasions.
One could highlight the fact, for instance, that
aside from popes, councils and the beatified or
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canonized, Newman is the only person cited in
The Catechism of the Catholic Church - and on
three occasions, no less. Of course, the Pope
also concluded his homily at the latest consistory
by evoking the memory of Cardinal Newman
and by presenting him as a model for cardinals
of the third millennium.

So, I don't think it far-fetched to suppose a New-
manian influence on the composition of Ex
Corde; in fact, a glance at the footnotes surfaces
three direct quotes. I submit, however, that
closer examination ofthe document reveals dis-
tinct and loud echoes of Newman's voice, as
well as a tone which is unmistakably suffused
with the thought and spirit of John Henry New-
man. Permit me to serve as your guide through
this investigation by moving back and forth be-
tween the Cardinal and the Pope.

l.What is a Catholic universi!y?

Newman launches into this matter with all de-
liberateness: "... when the Church founds a
University," he says, "she is not cherishing tal-
ent, genius or knowledge, for their own sake,
but for the sake of her children, with a view to
their spiritual welfare and their religious influ-
ence and usefulness, with the object of training
them to fill their respective posts in life better,
and of making them more intelligent, capable,
active members of society."2

~

The title of Pope John Paul II's apostolic exhor-
tation is carefully chosen; in fact, he has been
referring to Catholic schools as "the very heart
of the Church" at least since 1981, if my track-
ing has been accurate.3The Holy Father sets the
stage by locating the university as having been
"born from the heart of the Church." Indeed, he
makes a point which most commentators,
Catholic and secular alike, fail to recall: that it
was the Catholic Church which created not
Catholic universities but the entire concept and
system of university education. So much for
George Bernard Shaw's snide remark that
speaking of "a Catholic university is a contra-
diction in terms."

"It is the honor and responsibility of a Catholic
university to consecrate itself without reserve to
the cause of truth [no4, emphasis in original],"
teaches the Pope.4 And then, directly quoting
Cardinal Newman, he speaks of the Church's
"intimate conviction that truth is its real ally. . .
and that knowledge and reason are sure ministers
to faith."5

One cannot gainsay the centrality of truth in the
educational process, and here the Pope's admira-
tion for Newman knows no bounds, having re-
ferred to him as an "ardent disciple oftruth."6
Indeed, Newman made the battle for truth the
cause celebre of his life, fighting against
"liberalism" in religion, which he defined as the
belief that "there is no positive truth in religion,
but that one creed is as good as another."7 Quite
movingly does Cardinal Anthony Bevilacqua
describe Newman's commitment to this cause:

Cardinal Newman's life is a testimony to the
liberating power of the truth and a warning
about the slavery awaiting those who exalt
freedom above all. Unless our freedom is built
on the rock of truth, our poor wills will be, as
the Apostle says, "tossed to and fro and carried
about with every wind of doctrine, by the cun-
ning of men, by their craftiness in deceitful
wiles" [Eph 4: 14]. Without the kindly light of
truth, human freedom gets lost amid the encir-
cling gloom.s

The Holy Father goes on to identify four
"essential characteristics," to use his terminol-
ogy, qualities that must be present in any univer-
sity which wishes to be known as Catholic; they
are worth citing in full:

"1. A Christian inspiration not only of indi-
vidua1sbut of the university community as
such;
"2. A continuing reflection in the light of the
Catholic Faith upon the growing treasury of
human knowledge, to which it seeks to con-
tribute by its own research;
"3. Fidelity to the Christian message as it
comes to us through the Church;
"4. An institutional commitment to the service
of the People of God and of the human family
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in their pilgrimage to the transcendent goal
which gives meaning to life."9

Then follows counsel for all who make up the
university community, which community must
be, he says, "animated by the Spirit of Christ."
The Pope further argues that no true community
can exist without "a common dedication to the
truth, a common vision of the dignity of the hu-
man person and, ultimately, the person and mes-
sage of Christ." This last element, he maintains,
is precisely what "gives the institution its distinc-
tive character"[n. 21]. University teachers are
thus not merely providers of academic forma-
tion; they are called to be "witnesses and educa-
tors of authentic Christian life." Most impor-
tantly, the Holy Father says, it should be evident
that these men and women have achieved an
"integration between faith and life and between
professional competence and Christian wis-
dom"[n.22]. Nor should one expect that be-
cause many of them are members of the laity that
this dimension would be less apparent or even
totally lacking [n 25].

Students, having been introduced to the meaning
of Christian wisdom and having seen clear, con-
sistent and living examples of it in their profes-
sors, will logically be able to assume their roles
as "the trained 'leaders' oftomorrow, of being
witnesses to Christ in whatever place they may
exercise their profession"[n. 24].

2. Why a Catholic university?

Cardinal Newman explains it thus: "... it is a
matter of deep solicitude to Catholic prelates that
their people should be taught a wisdom, safe
from the excesses and vagaries of individuals,
embodied in institutions which have stood the
trial and received the sanction of ages.. . ."10
Ex Corde puts it this way: "In the world today,
characterized by such rapid developments in sci-
ence and technology, the tasks of a Catholic uni-
versity assume an ever greater importance and
urgency. . .. Its Christian inspiration enables it
to include the moral, spiritual and religious di-
mension in its research, and to evaluate the at-
tainments of science and technology in the per-
spective of the totality of the human person"[n.
7]. John Paul II continues:

. . . I turn to the whole Church, convinced
that Catholic universities are essential to her
growth and to the development of Christian
culture and human progress. For this reason,
the entire ecclesial community is invited to
give its support to [them] and to assist them
in their process of development and renewal.
It is invited in a special way to guard the
rights and freedoms of these institutions in
civil society.

. . . [n. 11]
Along similar lines, it has been noted that New-
man "urges the priority of literature over science
in education," lest the Church's educational in-
stitutions produce little more than a generation of
"technocrats".!! That does not mean that New-

man was opposed to science; by no means. In
fact, following in the mentality of his fellow-
Oratorian of the sixteenth century, Cardinal
Baronius, Newman -like Wojtyla today - had a
profound respect for science and its autonomy
and even contended that "many scientists have
been hostile to religion because theologians have
often overstepped their mark."!2

The Pope goes on with very practical applica-
tions of these general principles, talking about
the "integration ofknowledge"[n. 16] and the
need to promote "dialogue between faith and
reason"[n. 17]. He underscores the critical ne-
cessity for all research to be grounded in ethical
and moral standards, both in "its methods and
discoveries"[ n. 18] because of the requirement to
safeguard the dignity of the human person in all
circumstances.

3. Does a Catholic university have a distinc-
tive curriculum?

John Paul II would seem to think so, and it is
what we might call" the humanum." Sounding
an awful lot like the old pagan Roman poet
Terence, with his "nihil humanum mihi alienum
est," the Holy Father argues that "there is only
one culture: that of man, by man and for man."
He goes on: "And thanks to her Catholic univer-
sities and their humanistic and scientific inheri-
tance, the Church, expert in humanity, . . . ex-
plores the mysteries of humanity and of the
world, clarifying them in the light of Revela-. FCS Quarterly. Fall 2001
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tion"[n. 3]. Even more boldly, he declares: "By
means of a kind of universal humanism, a Catho-
lic university is completely dedicated to the re-
search of all aspects of truth in their essential
connection with the supreme Truth, Who is
God" [no4], with the result that Catholic institu-
tions of higher learning "are called to explore
courageously the riches of Revelation and of na-
ture, so that the united endeavor of intelligence
and faith will enable people to come to the full
measure of their humanity"[n. 5]. And here the
Pope sounds a great deal like Irenreus with his
"gloria Dei vivens homo."

Having mentioned Irenreus, one is immediately
led to consider Newman. What does he envision

for a Catholic university curriculum? The Cardi-
nal observes the although Pope St. Gregory the
Great was not particularly fond of the literature
of the pagan Greeks and Romans [although he
knew it all very well] was said, by his biogra-
pher, "to have supported the hall of the Apostolic
See upon the columns of the Seven Liberal
ArtS."13

1

As Newman presented his ideas for the founding
ofthe Catholic University of Ireland, he applied
this generic concept to a model for a curriculum:

. . . Civilization too has its common principles,
and views, and teaching, and especially its
books, which have more or less been given
from the earliest of times. . . . In a word, the
classics, and the subjects of thought and the
studies to which they give rise, or, to use the
term most dear to our present purpose, the
Arts, have ever, on the whole, been the instru-
ments of education which the civilized orbis

terrantm has adopted; just as inspired works,
and the lives of the saints, and the articles of
faith, and the catechism, have ever been the
instrument of education in the case of Christi-
anity. And this consideration, you see, . . . in-
vests [our project] with a solemnity and mo-
ment of a peculiar kind, for we are but reiterat-
ing an old tradition, and carrying on those Au-
gust methods of enlarging the mind, and culti-
vating the intellect, and refining the feelings,
in which the process of civilization has ever
consisted. 14

The venerable Cardinal also spoke specifically
about "Catholic literature," for which he offers a
de[mition: "... by 'Catholic literature' is not to
be understood a literature which treats exclu-
sively or even primarily of Catholic matters, of
Catholic doctrine, controversy, history, persons,
or politics; but it includes all subjects of litera-
ture whatever, treated as a Catholic would treat
them, and as he only can treat them."15

Newman is advocating an approach to education
grounded in the classics. How does one deter-
mine whether an author fits the bill? "A great
author," he says, "is not one who merely has a
copia verborum, whether in prose or verse, and
can, as it were, turn on at his will any number of
splendid phrases and swelling sentences; but he
is one who has something to say and knows how
to say it."16He gets even more specific and even
lyrical in expounding his vision:

. . . if by means of words the secrets ofthe
heart are brought to light, pain of soul is re-
lieved, hidden grief is carried off, sympathy
conveyed, counsel imparted, experience re-
corded, and wisdom perpetuated, - if by great
authors the many are drawn up into unity, na-
tional character is fixed, a people speaks, the
past and the future, the East and the West are
brought into communication with each other, -
if such men are, in a word, the spokesmen and
prophets of the human family, - it will not an-
swer to make light of literature or to neglect its
study; rather we may be sure that, in propor-
tion as we master in whatever language, and
imbibe its spirit, we shall ourselves become in
our own measure ministers of like benefits to
others, be they many or few, be they in the ob-
scurer or the more distinguished walks of life,
- who are united to us by social ties, and are
withinthe sphereof ourpersonalinfluence.I?

Few commentators have missed how Newman
was most impressed by the role "personal influ-
ence" played in the lives of people, as is the
Pope, who stresses the critical importance of
having faculty and administrators provide appro-
priate role models for the student population.
John Paul II also underscores the "irreplaceable
lay vocation" in the University apostolate [n.
25]. Yet again, the Holy Father relies on New-
man's apprehension here: "Cardinal Newman
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describes the ideal to be sought in this way: 'A
habit of mind is fonned which lasts through life,
of which the attributes are ueedom, equitable-
ness, calmness, moderation, and wisdom."'18
"The humanum" comes across loud and clear
agam.

4. What is the place of theology within the
cUITiculum?

Is there a place? Cardinal Newman uamed is as
a syllogism:

A university, I should lay down, by its very
name professes to teach universal knowl-
edge. Theology is surely a branch of know1-
edge: how then is it possible to profess all
branches of knowledge, and yet to exclude
uom the subjects of its teaching one which,
to say the least, is as important and as large
as any ofthem? I do not see that either pre-
miss of this argument is open to exception.19

He presses the point the point even further:
"Religious doctrine is knowledge, in as full a
sense as Newton's doctrine is knowledge. Uni-
versity teaching without theology is simply un-
philosophical. Theology has at least as good a
right to claim a place there as astronomy."20

When Newman tries to understand and explain
why theology found itself being slowly by
surely driven to the margins of academia, he of-
fers a fascinating insight. He suggests the reason
was rather simple, namely, that theology had
become classified as little more than "taste and
sentiment,"21with everything reduced to subjec-
tivity. In other words, the great irony is that the-
ology's Enlightenment-influenced movement
away uom objective truth has been its own un-
doing.

Cardinal Newman also realized the possibility
for excessive claims on the part oftheology, and
so he warned theologians and other scholars as
well: "... according as we are only physiolo-
gists, or only politicians, or only moralists, so is
our idea of man more or less unreal."22Tunnel
vision is bad for everyone, which is why he went
on to say that what would make him a poor aca-
demic would be if "I carried out my science irre-
spectively of other sciences."23Why? Because.

[

"all knowledge fonns one whole, because its
subject-matter is one."24Without fear of contra-
diction, Newman maintains "that the systematic
omission of anyone science uom the catalogue
prejudices the accuracy and completeness of our
knowledge altogether."25And when we do, we
shall see without a doubt how theology is "the
soul ofthe university." Here he waxes eloquent:

In a word, religious truth is not only a portion,
but a condition of general knowledge. To blot
it out is nothing short, if I may so speak, of
unravelling the web of university teaching. It
is, according to the Greek proverb, to take the

Spring uom out of the year; it is to imitate the
preposterous proceeding of those tragedians
who represented a.drama with the omission of
its principal part.26

Ex Corde notes the central place for theology in
a Catholic institution of higher learning and the
importance of interdisciplinary approaches to the
various subjects, such that the unity of all truth is
acknowledged and becomes apparent. There-
fore, we read that theology "serves all other dis-
ciplines in their search for meaning, not only by
helping them to investigate how their discoveries
will affect individuals and society but also by
bringing a perspective and an orientation not
contained within their own methodologies."
However, this is not a one-way street, for the
"interaction with these other disciplines and their
discoveries enriches theology, offering it a better
understanding of the world today, and making
theological research more relevant to current
needs"[n. 19]. Hence, the need for every Catho-
lic university to "have a faculty, or at least a
chair, oftheology." Needless to say, the Pope
observes that Catholic theology must be "taught
in a manner faithful to Scripture, Tradition and
the Church's Magisterium"[n. 20].

5. What is the relationship between the
Catholic university and the Church?

The Pope tackles this core problem of the past
few decades, begun with the "Land 0' Lakes
Statement" in 1967.27In the most unequivocal
tenns possible, he asserts that such a relationship
"is essential to [the university's] institutional
identity." Furthennore, he declares that non-
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Catholic members of the university community
"are required to respect the Catholic character"
of the institution, even as the university "respects
their religious liberty"[n. 27]. Bishops have an
indispensable role to play in Catholic colleges,
engaging in "close and consistent cooperation
and continuing dialogue" with the university au-
thorities. Because of the nature of this relation-
3hip,bishops cannot under any circumstances be
regarded "as external agents" to the life of a uni-
versity which wishes to be Catholic; in truth,
they are active "participants in [its] life" [no28].
John Paul II also reminds us that Catholic theo-
logians have a right to academic freedom like all
other professors. A critical part of that right,
however, is also concerned with being faithful to
the principles and methods proper to the disci-
pline of theology, which is to say, fidelity to the
Church's Scripture, Tradition and Magisterium
[no29].
Rightly, then, does the Code of Canon Law
stipulate: "In Catholic universities it is the duty
of the competent statutory authority to ensure
that there be appointed teachers who are not only
qualified in scientific and pedagogical expertise,
but are also outstanding in their integrity of doc-
trine and uprightness oflife" [c. 810]. The Code
goes on to require of presidents and those en-
trusted with teaching in areas related to faith and
morals a profession of faith, which has been
drawn up by the Apostolic See [cf. c. 833].

But more than a century before the present Holy
Father, Cardinal Newman - that great advocate
of academic freedom - was capable of stating in
the strongest language: "Hence a direct and ac-
tive jurisdiction of the Church over [a Catholic
university] and in its necessary, lest it should
become the rival of the Church with the commu-
nity at large in those theological matters which
to the Church are exclusively committed."28 And
there is more: "It is no sufficient security for the
Catholicity of a university, even that the whole
of Catholic theology should be professed in it,
unless the Church breathes her own pure and
unearthly spirit into it, and fashions and molds
its organization, and watches over its teaching,
and knits together its pupils, and superintends its
action."29 Interestingly, Newman brings forth as
an example of an institution which ran amok,

precisely because of the lack of a direct link to
the institutional Church, the Spanish Inquisi-
tion.3D

A theology of communio underlies Ex Corde's31
notions of how everything fits together in a
Catholic university. In this regard, the Pope
once more cites Newman directly as he writes:
"Cardinal Newman observes that a university
'professes to assign to each study which it re-
ceives its proper place and its just boundaries; to
define the rights, to establish the mutual relations
and to effect the intercommunion of one and
all. "'32 Was it Cardinal George of Chicago who
suggested that the issue was not the place of the
Church in the university but the place of the uni-
versity in the Church?

Some concluding considerations

The Holy Father has much more to say on other
significant issues, but time does not permit ade-
quate attention to be given to such things as how
the Catholic university serves both the Church
and society; what kind of pastoral ministry
should be exercised on campus; the unique con-
tribution which should be made to contemporary
culture by Catholic colleges; and the central
place of evangelization in university priorities,
goals and objectives. In this context, it is worth
looking to Newman's thoughts on University
preaching, for they are reflective of his overall
approach to pastoral ministry for University stu-
dents.

Allow me now to highlight a few of the more
salient points of Ex Corde Ecclesice and The Idea
of a University.

1. Notice that Pope John Paul II, like Newman a
century earlier, stresses the existence of the
Catholic university for the advancement of truth.
That should be the case for any institution of
higher learning, but in this post-Enlightenment
period in which we find ourselves, academia has
lost its moorings in its abandonment of belief in
truth. Truth as been replaced by opinion and/or
ideology - at least as far as religious matters are
concerned, although we note with fascination
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that in math class two plus two still equals four,
regardless of personal opinion or fancy and re-
gardless of anyone's suggestion that such a posi-
tion might be "authoritarian".

2. I hope you did not miss the Pope's appeal to
an interdisciplinary approach to learning - an-
other "Newmanian" echo. Indeed, the Catholic
philosophy of education is rooted in our belief
that all truth is one, causing us to operate from a
unified vision of reality. No unhealthy compart-
mentalization for us! For we recall that the

word "university" itself means that the various
disciplines are presented and studied in such a
manner as to "turn toward the one," converging
in what the Pope calls "a single reality,"33 that is,
bringing all the little truths of the several sci-
ences into unity in the one great Truth, Who is
the Inspiration and Source of all academic in-
quiry. Therefore, what is learned in one depart-
ment of a university should eventually mesh in a
holistic way with what is gained in another. And
while there is no such thing as a Catholic brand
of math or a Catholic take on science, our ethical
and moral reflection must necessarily undergird
it all. Therefore, we should be able to say with
confidence that in a truly Catholic university the
truths ofthe Catholic Faith will never be contra-
dicted in any forum, if for no other reason than
the simple fact that all truth is one and mutually
reinforcing. Way back in the third century, Ter-
tullian asked what he thought was a rhetorical
question: "What indeed has Athens to do with
Jerusalem?" By which, he meant to imply that
theology and humanistic sciences had little or
nothing to do with each other. The Church dis-
agreed in a definitive fashion and, in the midst of
the Age of Faith, she began the university sys-
tem.

3. Both Newman and Wojtyla place in clear re-
lief the fact that in a Catholic university the local
bishop and the teaching authority of the Church
can never be perceived as extrinsic, let alone op-
pressive, realities. Since the Catholic educa-
tional institution comes into existence because of
faith, is sustained because of faith, and has its
only valid rationale because of faith, it is pat-
ently absurd to regard matters of faith as foreign
or alien to its life..

4. The Pope obviously expects great things from
Catholic colleges, something besides mere cos-
metic changes in many instances. More than
crucifixes on classroom walls and collars on the
clergy is being sought - although these two are
certainly steps in the right direction. What the
Pontiff has in mind is an educational establish-
ment which breathes Catholic air, and that can
come from nothing less than a total permeation
of the curriculum and every other program with a
fully Catholic spirit. And this philosophy of
education jumps off every page of Cardinal
Newman's Idea of a University.
In sum, could we argue, basing ourselves on
Newman and Wojtyla, that the only true univer-
sity is a Catholic university, pace George Ber-
nard Shaw?

The Holy Father issued Ex Corde on the Solem-
nity ofthe Assumption in 1990. Throughout his
pontificate, he has consistently presented the
Sedes Sapienticeas the model for Catholic schol-
ars. Once more, we fmd a connection to Cardi-
nal Newman here, for it was Newman, who said
that Our Lady was a model for simple believers
and for theologians alike because she operated
from faith and reason at one and the same time.
The great convert wrote:

Thus, St. Mary is our pattern of faith, both in
the reception and the study of Divine Truth.
She does not think it enough to accept, she
dwells upon it; not enough to submit to the
Reason, she reasons upon it; and not indeed
reasoning first, and believing afterwards,
with Zacharias, yet first believing without
reasoning, next from love and reverence,
reasoning after believing. And thus she
symbolizes to us, not only the faith of the
unlearned, but of the doctors of the Church
also, who have to investigate, and weigh,
and define, as well as to profess the Gospel;
to draw the line between truth and heresy; to
anticipate or remedy the various aberrations
of wrong reason; to combat pride and reck-
lessness with their own arms; and thus to
triumph over the sophist and the innovator.34

May the Virgin who guided the steps of Cardinal
Newman to the fullness of truth, as she has
guided Pope John Paul II, ensure for us a Catho-
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lie Academy of the third millennium which is
wholly directed toward her Son, Who is Truth
Incarnate.

l
L
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Jesus and the Spiritual Equality of Women

by CatherineBrown Tkacz

Jesus with loving care and thoroughness demon-
strates the spiritual equality of men and women.!
In his preaching as recorded in the Gospels, he
repeatedly provides male and female examples in
parables and prophecy. In his ministry of teach-
ing and healing he interacts with men and with
women so that persons of each sex are able to
approach, to converse with, to misunderstand,
alas, but also to learn from, to seek healing from,
to obtain forgiveness from, and to intercede for
others with God incarnate. His disciples are at
the very least encouraged by him to have respect
for the spiritual equality of the sexes, and more
likely they learn it from him. Certainly Sts. Paul
and Peter in their letters show the same balanced
treatment of the sexes as does Jesus, and also the
same care to provide male and female examples.2
This serves two pastoral ends, providing women
with female examples with which they can iden-
tify, and demonstrating to everyone that truly the
sexes are spiritually equal. A consideration of
the evidence from throughout the Gospels show-
ing spiritual equality of the sexes leads to the
natural question, "Why did Jesus intend by dem-
onstrating this equality?" The question is of
some moment now, when there is considerable
interest in declaring women capable of being
ordained Catholic priests.3 And the answer does
pertain, powerfully and movingly, to the sacra-
ments.

Men and Women in Jesus's Teachings

Jesus gives paired male and female examples
frequently often enough to suggest a deliberate
emphasis of male and female equality in moral
and spiritual matters. He gives new prominence
to the balance sometimes found in the Old Testa-
ment (e.g., Ecclesiasticus 17.1-3). For instance,
Jesus explains that he came "to set at variance a
man against his father, and the daughter against
her mother, and the daughter-in-law against her
mother-in-law" (Matt. 10.35). One must love

Christ more than any family member, male or
female, father or mother, daughter or son (Matt.
10.37, 19.29). The tax collectors and the harlots
believed John the Baptist when the chief priests
and elders rejected him (Matt. 21.31-2). Jesus
tells his disciples that a man who puts away his
wife and marries another commits adultery, and
that a woman who puts away her husband and
marries another commits adultery (Mark 10.11-
12).4Giving examples of faith outside of the
Jews, Jesus cites the widow of Zarephath, to
whom Elijah was sent, and then Naaman the Syr-
ian whom Eli healed (Luke 4:24-27). Moral au-
thority can reside in both men and women: he
prophesies that the Ninevites and the Queen of
the South will rise up and condemn those who do
not acknowledge Christ (Matt. 12.41-2, Luke
11:29-32). Jesus's description of the coming of
the Son of Man is rich in male and female exam-
ples: the man on the housetop and the man in
the field are not to turn back but to remember

Lot's wife. Of two men in bed, only one will be
taken; of two women grinding, only one will be
taken; of two men in the field, only one will be
taken. Woe to those who give suck in those days
(Matt. 24.17-19,40-41; Luke 17:30-35).

While most parables use male examples, Jesus
also devises pairs of parables that together show
sexual balance. The kingdom of heaven is like a
mustard seed that a man plants (Matt. 13.31-2,
Luke 13.18-9), like leaven that a woman mixes
in the dough (Matt. 13.33, Luke 13:20-1). The
five wise and five foolish virgins (Matt. 25.1-13)
represent :in the faithful, male and female; so do
the various servants to whom the talents are en-

trusted (vv. 14-29). Rejoicing over one repen-
tant sinner is like the joy a man leads his friends
in when he has found his one lost sheep (Luke
15:4-7), or like the joy a woman leads her friends
in when she has recovered her one lost coin (vv.
8-10). Thus Jesus offers both male and female
examples with which his people may identify.
At the same time he also expects them to see the
moral point regardless of the sex of the example.. FCS Quarterly' Fall 2001
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For instance, to the Pharisee at whose home he
is dining Jesus explains his reception ofthe
woman who washes his feet by means of the
parable of the debtors (Luke 7:37-50). Some-
times the femaleness of his example is meant to
chide his auditors, because men are failing to
do what a lone woman simply accomplishes:
for instance, in contrast to the rich men with
gifts that are not sacrifices, given their wealth,
the widow offers her mite, true generosity
(Luke 21:1-4).5

In his encounters with individual persons, too,
one sees that men and women are equally
treated. Jesus heals a man with an unclean
spirit, and then a woman, Peter's mother-in-
law.6 The woman with the flux of blood seeks
Jesus for her own healing (Matt. 9.20-2, Mark
5.25-34). Jairus intercedes for his daughter,
and Mary and Martha intercede for their
brother Lazarus, and in each case Jesus resusci-
tates their loved ones.7 The woman of Canaan
intercedes for her daughter (Matt. 15.22-8,
Mark 7.25-31). Jesus forgives the woman
taken in adultery and directs her to sin no more
(John 8.2-11), and he forgives the sins ofthe
paralytic before healing his body (Matt. 9.1-8,
Mark 2.1-12, Luke 5.17-26), though in neither
case did the person ask for forgiveness. He
loves all three siblings of Bethany, Lazarus,
Mary, and Martha (John 11.5).

~:

Men and women are also alike in their human
tendency to misunderstand Jesus. Peter's first
refusing to allow Jesus to wash his feet, and
then asking him to wash not just his feet but his
hands and head also, provice a notable male
example of misunderstanding (John 13.1-10).
The mother of the sons of Zebedee asks inap-
propriate advancement for them (Matt. 20.21-
22), yet she is present at the crucifIXion(Matt.
27.55-6). The Samaritan woman at first misun-
derstands what Jesus means by living water
(John 4.10-5), and the multitude misunder-
stands what he means by "the true bread from
heaven" (John 6.30-4). Notably, it is the Sa-
maritan woman who moves beyond incompre-
hension to faith, while many of the multitude
depart.8

The contrast between how the Samaritan

woman and the Pharisees respond to Jesus is
striking. Jesus asks water of the woman at
Jacob's well, and in their ensuing conversation
he reveals himself as the living water and dis-
closes her own history to her, so that she asks
outright if he is the Messiah. He answers in the
powerful phrase of God's self-revelation to
Abraham and Moses, "I am" (John 4.26; Exod.
3.14). She reports to the community that he is
the Messiah (v. 28), they come to see him, for
many believed her testimony (v. 39), and Jesus
stays with them for two days (w. 40-43). In
contrast, the Pharisees at the Temple try to
elicit blasphemous statements from Jesus in a
long dialogue that culminates in his again iter-
ating that powerful phrase- now with emphasis
by fmal position in the entire lengthy dialogue:
"Before Abraham was made, I am" (John
8.58). But the Pharisees' response is to try to
stone him. If memory serves, this is the only
biblical instance of God's self-revelation as "I
am" that is despised. Thus the unnamed
woman at Jacob's well shares with Moses the
role of receiving God's self-revelation. This
woman, who as a Samaritan is an outsider and
as an adulteress is a sinner, recognized Jesus as
Christ and evangelized her town, while the
men, Jews in Jerusalem itself, in the Temple,
hate him. Similarly, the true neighbor in Je-
sus's parable is not the priest or the Levite but
the Good Samaritan (Luke 10.25-37).

Moreover, the Holy Spirit evidently arranged
for both sexes to acknowledge and accompany
Jesus at signal moments in his life. Face-to-
face professions of faith will be considered last.
At the Visitation, both Elizabeth and her un-
born son John acknowledge the unborn Christ
and the Theotokos (Luke 1.40-5). Indeed, one
may argue that Elizabeth and John are the first
ofthe older and younger "generations" that
Mary then proclaims will call her blessed (v.
48).9 Again, both Mary, pregnant with Jesus,
and Zachariah, immediately upon the birth of
his son John, utter canticles of praise and
prophecy (Luke 1:46-56,67-79). Both Simeon
and Anna are inspired to recognize the infant
Jesus as the Messiah (Luke 2:29-32, 34-38).
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The words of these witnesses, male and female,
become the perennial prayers of the faithful,
who echo Mary's Magnificat and, in the Ave
Maria, Elizabeth's inspired pronouncement, as
well as Zachariah's Benedictus and Symeon's
Nunc Dimittis.

!

i

II

II

During the Passion of Christ and at his Resur-
rection, his female followers become more
visible and active than the male ones. In the
Passion of Christ, women are among those who
receive some of the last prophetic words of Je-
sus: as he carries the cross he addresses the
grieving women following him as "Daughters
of Jerusalem" and prophesies (Luke 23.27-31).
Although the men, all but John, are evidently
hiding, women are present at the crucifixion:
"There were also many women there, looking
on trom afar, who had followed Jesus from
Galilee, ministering to him; among whom were
Mary Magdalene and Mary the mother of
James and Joseph and the mother of the sons of
Zebedee" (Matt. 27.55-6). John records as pre-
sent Jesus's mother, her sister Mary of Cleo-
phas, and Mary Magdalene (John 19.25).

I:

I

Women are the first persons to hear of the res-
urrection, and to speak of it. They go to the
sepulchre of Christ to prepare his body for bur-
ial. Mary Magdalene, Joanna, Mary the mother
of James, Salome, and other women (Matt.
27.61, Luke 24:10, Mark 16.1). John recounts
Mary Magdalen's journey to the sepulchre,
meeting with Christ, and announcing his resur-
rection (John 21.1-2, 11-8), while the synoptic
Gospels relate that other women as well are
commissioned by the angel to witness the
empty tomb and to announce the resurrection
to the disciples (Matt. 28.5--10, Luke 23:55-
24: 11). On the road to Emmaus again the testi-
mony of the women is recalled by Cleopas and
his fellow disciple, who add that other disciples
confirmed the women's report of the empty
tomb (Luke 24:22-24). The women's actual
words are not recorded in scripture, but ancient
Byzantine tradition imaginatively supplies di-
rect discourse for the women's witness to the
Resurrection. On Easter Sunday the following

troparion is sung during matins and again as a
hymn during communion at Divine Liturgy:

0 Women, be the heralds of good news
and tell what you saw, tell of the vision and
say to Sion: "Accept the good news of joy

from us, the news that Christ has risen."
Exult and celebrate and rejoice, 0 Jerusa-
lem, seeing Christ the King coming trom
the tomb like a bridegroom. 10

The Confessions of Peter and Martha

Comparing the professions of faith in Jesus by
different men and women show that the fullest
confession is by a woman, Martha of Bethany;
Peter's profession is prior, but hers is fuller.
Other professions include that of the man born
blind, after he has been healed (John 9.38), and
Thomas, after physically seeing and touching
the wounds of the resurrected Christ (John
20.28). But Peter and Martha each profess
Christ in stressful circumstances that test faith.
All four Gospels record Peter's profession of
faith.11The Johannine account alone provides
the context: Peter and the other disciples have
heard the astounding declaration by Jesus that
they are to eat his flesh and drink his blood
(John 5.48-52), horrific statements to Jews who
religiously avoid consuming any creature's
blood (Lev. 7.26). Many followers depart, and
Jesus asks the twelve if they, too, will go.
John's account presents Peter replying on be-
half of the disciples, in the plural, with a dou-
ble predicate-"we know and we have learned
that you are the HolyOneof God" .12Follow-
ing Peter's affirmation of faith, Jesus declares
him the Rock on which Jesus will build his
church.

Martha's profession of faith is associated with
the raising of her brother Lazarus. Now, one
may note a progression in the evidential power
of the miraculous resuscitations Jesus per-
forms: Jairus' daughter died moments before
Jesus revived her (Matt. 9.18-9, 23-25; Mark
5.21-24,35-43). The widow ofNaim'.s son
had been dead longer, and his body was being. FCS Quarterly. Fall 2001
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taken for burial when Jesus resuscitated the
boy (Luke 7:11-14). But Lazarus had actually
been dead and buried for four days before Jesus
recalled him to life (John 11.39). The most
dramatic miracle of resuscitation is thus the
third, the one performed in the suburbs of Jeru-
salem shortly before Christ goes to his Passion
and to his Resurrection after three days. Surely
the raising of Lazarus calls for a more thorough
profession of faith in Jesus.

But Martha makes her affirmation before the
miracle. Martha professes Jesus while grieving
at the very threshold of her brother's tomb.
She affirms her faith in the resurrection at the
last day. Jesus then asserts- again with the
ringing "I am" of the Burning Bush- "I am the
resurrection and the life" ( John 11.25-26). As
with Peter, so now with Martha Jesus elicits a
profession of faith, for he asks if she believes.
She might have simply answered, "Yes." In-
stead her profession is the Gospels' most com-
plete statement affirming faith in Jesus. Mar-
tha asserts: "Yes, Lord, I know that you are the
Christ, the Son of God who has come into the
world" (John 11:27).13Immediately after her
affirmation of faith, Jesus performs his most
dramatic miracle, and the one typologically
most powerful, for Lazarus' being raised is a
type of the hope of all the faithful to be raised
by our merciful Lord on the Last Day.

Jesus elicited from a woman the fullest state-
ment of faith that the Gospels record a human
being to have made face-to-face with the Lord.
Martha's capacity to receive and to articulate
this faith epitomizes women's equality with
men spiritually: both sexes are fully capable of
the understanding and virtue needed for holi-
ness. Peter and Martha both profess Jesus as
Messiah, and Martha more fully than Peter.
Yet Martha is not one of the twelve, while Pe-
ter is the head of the church. This difference is
itself important evidence of Jesus's intentions
in forming the new church.

Jesus transformed much. In order to begin to
realize the original promise made to the patri-
archs, that through them all nations would be

blessed,14Jesusexpandeduponthe positive
prior contacts with Gentiles, such as Naaman
the Syrian, and Ruth the Moabite, to preach to
Samaritans and send the disciples first to the
Jews, but also to the Gentiles. Whereas the
priesthood established on Sinai was assigned to
men descendedfromLevi,15Godchosethe
house of David- who was descended from
Judah, not Levi16-as the lineage ofthe foster-
father of Jesus. Without reference to their
tribes, Jesus called twelve men as his disciples
(e.g., John 1.38-44,6.68-71,20.24). Women
he showed over and over again to be spiritually
equal with men, yet he did not call them to be
of the twelve. The twelve male disciples were
at the Last Supper, the First Eucharist with
him, by his arrangement (Matt. 26.17-20). Af-
ter his Resurrection, he appeared to Mary in the
garden, and commissioned her to announce his
Rising to the disciples. But to the disciples
alone did he bestow his peace and the priestly
power to forgive sins (John 20.22-3). Them
did he commission to baptize and teach all na-
tions (Matt. 28.18-20, Mark 16.15-6). Jesus
reserved the priesthood to men, men whom he
called.

Then what is implied by the clear demonstra-
tion by Jesus of the spiritual equality of men
and women? He did nothing in vain, and the
thoroughness with which he taught, healed,
resuscitated, forgave, and loved both men and
women shows the importance of the teaching
that men and women are spiritually equal. The
point seems to be that the sexes are equal, not
in the capacity to be called to administer the
basic sacraments, but in the essential capacity
to receive them and to be transformed by them.

At the remove of two millennia from Jesus's

Resurrection, we may easily neglect to con-
sider how ambiguous the Last Supper could
have seemed as a model for the transformed
Church's new liturgy. How easy it would have
been to construe the all-male complement at
the Last Supper as indicating that more than the
priesthood was restricted to men, that the very
reception of the eucharist was also intended
exclusively for men, or perhaps only for

II
J

L_-
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priests. Jesus had said, "Unless you eat of the
flesh of the son of man, you will not have life
within you," but how were the twelve to know
to whom "you" referred? After all, following
his self-revelation as the Bread of Life, only
the twelve remained, and they were the men at
the Last Supper.

I,
II

i

Moreover, the eucharistic types that Jesus had
spoken of and that the New Testament evokes
and discusses point to different possible rela-
tionships that the faithful might have with the
sacrament. After feeding the multitude miracu-
lously, some of his followers speak of the
manna from heaven, and he teaches that he is
the bread of life, in language that reiterates the
Old Testament descriptions ofthe mannaY
Jesus himself chose to make the actual celebra-
tion with his disciples of the traditional Pascha,
with its lamb, to initiate the new Pascha of
himself, using the bread and wine. The Gospel
narratives further pair the death of the paschal
lamb with the death of Jesus, for instance, by
noting that the bones of neither were broken. IS

Elsewhere other types are discussed, notably
showing that Jesus fulfils and surpasses the
prefigurationof the highpriest (e.g.,Heb.4.14-
15.10) and his blood sanctifies as the prior sac-
rifices of bulls and goats and heifers could not
(Heb. 9.13-4, Lev. 16, Num. 19). The paschal
lamb was eaten by everyone; the manna in the
wilderness was consumed by everyone. But
sacrificial animals offered as holocausts were

consumed by no one.

Ii

I

From the outset ofthe Incarnation, by empha-
sizing that women are spiritually equal with
men, God had acted to prevent the Church
from the mistake of restricting reception of the
eucharist to men alone. The Holy Spirit had
directed that both male and female persons
would acknowledge even the gestating Jesus
and then the infant presented in the Temple.
Jesus through his teaching and parables and
interactions with people had made it clear that
the sexes are spiritually equal. A precious re-
sult of this consistent demonstration of the
spiritual equality was that women had, and

have, equal access to the sacraments of life:
Baptism, Eucharist, Confession, Anointing.
While the priesthood is reserved in mystery to
men, from the start women have been recog-
nized as full participants in the sacramental life
of the Church.

Endnotes

1. See alsoPatriciaRanft, WomenandSpiritual
Equality in Christian Tradition (New York: St.
Martin's Press, 1998).

2. From Jesus, his disciples learn this moral and
spiritual equality of the sexes. St. Peter even aug-
ments the proverb of the dog returning to its vomit
with a female example trom the natural world, a
washed sow returning to the mire (2 Pet. 2.20, cit-
ing Provo26.11). St. Paul, in his famous advice
regarding marriage, treats of the reciprocal respon-
sibilities in love of both spouses (Eph. 5.22-3).
Augustine was to build on this and take a revolu-
tionary stand against the prevalent Roman view of
adultery as heinous in a woman but no fault in a
man, preaching and advising instead that it was
equally wrong in a husband or a wife; Katherin A.
Rogers, "Equal Before God: Augustine on the Na-
ture and Role of Women," pp. 169-185 in Nova
Doctrina Vetusque: Essays on Early Christianity in
Honor of Fredric W Schlatter, S.J., ed. Douglas
Kries and Catherine Brown Tkacz, American Uni-
versity Studies VII: Theology and Religion (New
York: Peter Lang, 1999); see p. 177 and n. 17, with
regard to St. Paul's original advice. Perhaps even
Jesus's example of using maternal imagery for him-
self (Matt. 23.37, Luke 13.14) suggested to St. Paul
his comparison of himself to a nurse caring for chil-
dren (1 Thess. 2.8); certainly St. Paul's image is
fittingly subordinate to Jesus's. James gives two
examples of faith with works, Abraham and Rahab
(James 2.20-26, perhaps with wordplay on their
names).

3. Valuable critiques of the arguments made for the
ordination of women include Francis Martin, The
Feminist Question: Feminist Theology in the Light
of Christian Tradition (Grand Rapids, Mich.: Wm.
B. Eerdmann's, 1994); and Benedict Ashley, Justice
in the Church: Gender and Participation
(Washington, D.c.: The Catholic University of
America Press, 1996).. FCS Quarterly' Fall 2001
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4. SeealsoPaul's teachingthat a believingwifeor
husband can sanctify a non-believing spouse; I Cor.
7.10-6.

5. In the OldTestament,too,womenare often
among the unexpected victors: the shepherd boy
David over Goliath, Jael over Sisera, Judith over
Holofernes.

6.Mark 1.23-26,29-31;the latterin Matt.8.14-5,
Luke 4:38-39. Other healed women include the
"daughter of Abraham" he heals on the sabbath
from infirmity of eighteen years' duration (Luke
13:11-116), and Mary Magdalene (Luke 8:2).

7. Jairus's daughter: Matt. 9.18-9,23-25;Mark
5.21-24,35-43; Luke 8:41-56. Lazarus: John 11.1-
45 esp. v. 3.

8. In the earlyChristiancommunityAnaniasand
Sapphira (Acts 5.1-11) demonstrate the equality of
the sexes in the capacity for self-destruction by sin

9. In heavenall generations,includingthoseborn
before Mary and not just those born later, call her
blessed. Elizabeth and John represent the genera-
tions immediately prior and after to Mary, the first
concentric circle of the generations acknowledging
her.

10. ByzantineLiturgicalChant,compoJohnVer-
noski (Annandale, Virginia: Epiphany Byzantine
Catholic Church, n.d.). Italics added.
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II. Mark and Luke simply give the pith of Peter's
profession- while Matthew gives the fuller affirma-
tion: (Matt. 16:16).

12. Not surprisingly, some manuscripts and authors
assimilate to this explicit affirmation found in
John's account the fuller wording of the profession
as recorded in Matthew, yielding: This full varia-
tion is found in the Byzantine Lectionary as well as
the writings of Basil, Cyprian, and Chrysostom.
See the apparatus of Aland, cited in note 3.

13. Her declaration incorporates a phrase used ear-
lier, when the people seeing the miraculous multi-
plication ofloaves thought Jesus must be "the one
coming into the world" (John 6.14).

14 Gen. 12.1-3 (Abram), 26.1-5 (Isaac), and 28.12-
5 (Jacob).

15.Exod. 28.1,40.12-5; Num. 16.40, 18.1-8.

16. Matt. 1.2, Luke 3.23-38.

17.John 6.31-52, Exod. 16.13-4,Num.l1.7,Ps.
77.24, Wisd. 16.20.

18. Matt. 27.35, John 19.36, Exod. 12.46, Num.
9.12.
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Membership Matters
by THOMAS F. DAILEY, O.S.F.S.

As we roll into our 25thanniversary year, the
members of the FCS continue to be active in
the promotion of faith and scholarship. These
are just some of the many activities in which
our members have been engaged.

In terms of ADVOCACY, two members of the
board have recently made public appearances,
at least in print:

Prof. Gerard Bradley filed an amicus
brief on behalf of the Catholic League for
Religious and Civil Rights in an historic
case concerning the constitutionality of
school vouchers. He also co-authored a
public statement on military action against
terrorism.

William Saunders, of the Family Re-
search Council, authored a statement on
the culture oflife and published an article
on the continuing problems of life in Su-
dan.

ARTICLES written by FCS members on a
variety of topics have appeared in several dif-
ferent scholarly and applied journals.

John Grondelski penned two works in
Homiletic & Pastoral Review: one on
"popular devotions" (June 2001) and one
on "Mary's Assumption" (July 2001).

Robert C. Jeffrey, of Wofford College,
published an essay entitled "Our New
Non-Political Order: The Eros of Enter-
prise" in the Fall 2001 issue of Perspec-
tives in Political Science.

.

Fr. John Kobler, C.P. has a pen that
never runs out of ink! In the Sept/Oct
issue of Social Justice Review he has an
article on "Michel Schooyans: Catholic
Demographer" and in the Nov/Dec is-
sue is his review of Monsignor George
Kelly's book, The Second Spring of the
Church in America.

Gerald Maring, of Washington State
University, recently authored a piece on
"cybermentoring" which appears in vol-
ume 4/10 (May 2001) of Reading
Online.

Rev. Michael Orsi, chaplain at the Ave
Maria School of Law, published an arti-
cle about "A Law School Forum on Hu-
man-Cell lines and Frozen Embryos" in
The Linacre Quarterly (68/2).

Cynthia Toolin announces the forth-
coming publication of two articles:
"From Descriptive Label to Defming
Statement: The Awareness of Catholic
Identity and the Universal Call to Holi-
ness," in Catholic Dossier; and
"Restoring Community: The Church's
Urgent Task," in Homiletic & Pastoral
Review.

And Joseph Varacalli, director of the
Nassau Community College Center for
Catholic Studies, wrote a guest article
on the life of Catholic college freshmen
that was published in the summer 2001
issue of The Turnaround, the newsletter
of the Cardinal Newman Society.

FCS members have also been engaged in the
publication of BOOKS:

Thomas C. Reeves chroniclesAmerica's
Bishop: The Life and Times of Fulton J
Sheen (Encounter Books).
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Dick Rolwing published volume 1 of his
two volume revised edition of Israel's
Original Sin: A Catholic Confession
(XLIBRIS, Philadelphia). Volume 2 will
be out in January.

Rev. Thomas J. Paprocki collaborated in
the publication of the New Commentary on
the Code of Canon Law, commissioned by
the Canon Law Society of America and
published by Paulist Press.

And, thanks to the tireless efforts of Ken-
neth Whitehead, the 2000 Proceedings
from the FCS convention in Atlanta have
been published. John Paul II - Witness to
Truth is now available from St.
Augustine's Press.

On the LECTURE circuit, former FCS board
member Mary Shivanandan has been globe-
trotting. In August she delivered a lecture on
"The Pope, Man and Woman" at Oxford Uni-
versity's celebration of John Paul II, and in
October she gave a joint paper entitled "The
Person as Substantive Relationship and Repro-
ductive Technologies" at the Society of Catho-
lic Social Scientists' conference in Ann Arbor
(MI).

News from our INTERNATIONAL CHAP-
TERS attests to the ongoing work of members
in those countries.

~ The FCS chapter in Australia held its sec-
ond national conference in November. The
theme was "Evangelizing the Culture: A
Progress Report." The chapter also an-
nounced the launch of a web site

(www.meaningiessness.org/indexl.html)
for the publication of Michael Casey's
Meaninglessness: The Solutions of Niet-
sche, Freud and Rorty. In addition, Patrick
Quirk, the chapter's director, penned a re-
flection on the Timothy McVeigh case en-
titled "Does 'Public' Execution Include

{

Broadcast?" that appeared in Annals Aus-
tralasia: TheJournal of Catholic Culture.

The FCS chapter in Canada is planning
a national conference on
"Evangelization and the Media" sched-
uled for May 25, 2002 at the University
of Guelph. For more information con-
tact the chapter's director, Douglas
McManaman
(dougmcma@enoreo.on.ca). And con-
gratulations to the chapter's executive
secretary, John E.G. Stone, on the
completion of his first book, entitled
Hoc Sacrificium Vivum.

Finally, congratulations are in order for one
of our long-standing FCS members. The
Most Reverend John P. Foley, president
of the Pontifical Council for Social Com-
munications, recently received the 2001
A wardfor Outstanding Catholic Leadership
from the Catholic Leadership Institute in
Philadelphia. Noted in the award was the
Archbishop's leadership in the publication
of "Ethics in Advertising" (1997) and
"Ethics in Communication" (2000).

In early Spring of 2002, members should be
on the lookout for information about renew-
ing membership dues. Remember that the
payment of dues is what allows the FCS to
function, so please keep current!

And, as always, any questions about any
Membership Matters, or information about
activities, should be directed to the Office
of the Executive Secretary (call 610-282-
1100 ext. 1464 or fax to 610-282-2254 or
send email to Tho-
mas.Dailey@desales.edu).
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Around the Church

By Dr. James Hitchcock.

Proposals to diminish papal
authority in favor of semi-
autonomous national episco-
pal conferences were a major
feature of the Synod ofBish-
ops in Rome in September.
Bishop Norbert Brunner of
Sion, Switzerland, proposed
that the synodal structure,
with delegates "freely chosen
to meet regularly with the
Pope," should become the
normal machinery of church
governance, with few issues
"resolved centrally."
Archbishop Ruben Salazar
Gomez of Barranquila, Co-
lombia, said the task of the
bishop is "to listen to the
Spirit Who lives in His peo-
ple, confirming the people in
that same Spirit and leading
them to achieve what that
Spirit has aroused and con-
firmed in His Church."
Bishop Jaime Henrique Che-
mello, president of the Brazil-
ian bishops conference, said
the Holy See's method of se-
lecting bishops is "a source of
constant suffering...a dark
process, full of surprises and
disappointments, in which
those who are the most inter-
ested are those who influence
the process the least." There
were strong criticisms of pa-
pal authority from some
Asian and Eastern European
prelates. Archbishop Ta-
deusz Kondrusiewiz ofRus-
sia and Bishop Louis Pelatre
of Istanbul cited Eastern Or-

thodox ecclesiology as a

model for the relationship
between the Holy See and
regional episcopal confer-
ences. The apostolic faith has
been preserved in the East
despite the absence of "a hu-
manly powerful and organ-
ized structure," Bishop Pela-
tre asserted.
His Beatitude Nerses Bedros

XIX Tarmouni of the Arme-
nians warned that "an exces-
sive centralization by Rome
could suffocate the riches of
the
particular churches," while
His Beatitude Gregoire III
Laham, patriarch of Antioch,
asserted that "with all due
respect to the Petrine minis-
try, the Patriarchal ministry is
equal to it Until this is taken
into account in Roman eccle-

siology, no progress will be
made in ecumenical dia-
logue." The Eastern patriar-
chates have authority to dis-
charge all the responsibilities
currently discharged by the
Papacy, according to Patri-
arch Gregoire. Archbishop
Henry D'Souza of Calcutta
dismissed both the Latin
language and "Roman cul-
ture" as "dead" and insisted
that they have no relevance to
India, which needs "a free
version" of the Bible and
liturgical books, reflective of
"dynamic creativity."
Bishop Paul Yoshinao

Otsuka of Kyoto, Japan, told
the Synod that the Japanese
bishops do not "insist that the
only correct answer and
resolution for problems
comes from a Catholic point
of view" but present a mes-
sage intended to stimulate

people to "think." Western
delegates who questioned the
present system of church
governance invoked the de-
mocratic principle.
Father David Fleming, supe-

rior general of the Marianists,
pointed to the "collaborative
model" of governance fol-
lowed in religious orders
since the Second Vatican
Council as now applicable to
the whole Church.

Cardinal Walter Kasper, pre-
fect of the Council for Pro-

moting Christian Unity, as-
serted that ecumenical activ-
ity has the highest priority,
therefore "we must create a
better balance between the
particular Churches and the
universal Church."
Other speakers defended the
authority of the Holy See, and
the Synod's final recommen-
dations, sent to Pope John
Paul II, did not contain
any radical proposals.
Cardinal Francis Arinze,

president of the Council for
Inter-Religious Dialogue, ac-
knowledged that such dia-
logue is obligatory but
warned that "Orthodox prac-
tice has to be based on ortho-

doxy. The bishop is above all
the teacher of the doctrine of
the faith he has to feed his
people with rich doctrine..."
Cardinal Juan Sandoval
Iniguez of Guadalajara, Mex-
ico, asserted that preaching
the faith is the bishops' high-
est duty and that "the bishop
is the custodian of healthy
doctrine, attentive to the cor-
rection of errors, and warning
against dangers."
Cardinal Joseph Ratzinger,. FCS Quarterly' Fall 2001
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4. See alsoPaul's teachingthat a believingwife or
husband can sanctify a non-believing spouse; 1Cor.
7.10-6.

5. In the Old Testament, too, women are often
among the unexpected victors: the shepherd boy
David over Goliath, Jael over Sisera, Judith over
Holofemes.

6.Mark 1.23-26,29-31; the latter in Matt. 8.14-5,
Luke 4:38-39. Other healed women include the
"daughter of Abraham" he heals on the sabbath
from infirmity of eighteen years' duration (Luke
13:11-116), and Mary Magdalene (Luke 8:2).

7. Jairus's daughter: Matt. 9.18-9, 23-25; Mark
5.21-24,35-43; Luke 8:41-56. Lazarus: John 11.1-
45 esp. v. 3.

8 In the early Christian community Ananias and
Sapphira (Acts 5.1-11) demonstrate the equality of
the sexes in the capacity for self-destruction by sin

9. In heaven all generations, including those born
before Mary and not just those born later, call her
blessed. Elizabeth and John represent the genera-
tions immediately prior and after to Mary, the fITst
concentric circle of the generations acknowledging
her.

10. ByzantineLiturgicalChant,compoJohnVer-
noski (Annandale, Virginia: Epiphany Byzantine
Catholic Church, n.d.). Italics added.

11 Mark and Luke simply give the pith of Peter's
profession- while Matthew gives the fuller affirma-
tion: (Matt. 16:16).

12.Not surprisingly, some manuscripts and authors
assimilate to this explicit affirmation found in
John's account the fuller wording of the profession
as recorded in Matthew, yielding: This full varia-
tion is found in the Byzantine Lectionary as well as
the writings of Basil, Cyprian, and Chrysostom.
See the apparatus of Aland, cited in note 3.

13.Her declaration incorporates a phrase used ear-
lier, when the people seeing the miraculous multi-
plication ofloaves thought Jesus must be "the one
coming into the world" (John 6.14).

14. Gen. 12.1-3 (Abram), 26.1-5 (Isaac), and 28.12-
5 (Jacob).

15. Exod. 28.1,40.12-5; Num. 16.40, 18.1-8.

16.Matt. 1.2, Luke 3.23-38.

17.John 6.31-52, Exod. 16.13-4, Num. 11.7, Ps.
77.24, Wisd. 16.20.

18. Matt. 27.35, John 19.36, Exod. 12.46, Num.
9.12.
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MEMBERSHIP MATTERS

Membership Matters
by THOMAS F. DAILEY, O.S.F.S.

As we roll into our 25thanniversary year, the
members of the FCS continue to be active in
the promotion of faith and scholarship. These
are just some of the many activities in which
our members have been engaged.

In tenns of ADVOCACY, two members of the
board have recently made public appearances,
at least in print:

Prof. Gerard Bradley filed an amicus
brief on behalf of the Catholic League for
Religious and Civil Rights in an historic
case concerning the constitutionality of
school vouchers. He also co-authored a
public statement on military action against
terrorism.

William Saunders, of the Family Re-
search Council, authored a statement on
the culture of life and published an article
on the continuing problems oflife in Su-
dan.

ARTICLES written by FCS members on a
variety of topics have appeared in several dif-
ferent scholarly and applied journals.

John Grondelski penned two works in
Homiletic & PastoralReview: one on

"popular devotions" (June 2001) and one
on "Mary's Assumption" (July 2001).

Robert C. Jeffrey, of Wofford College,
published an essay entitled "Our New
Non-Political Order: The Eros of Enter-
prise" in the Fall 2001 issue of Perspec-
tives in Political Science.

Fr. John Kobler, C.P. has a pen that
never runs out of ink! In the Sept/Oct
issue of Social Justice Review he has an
article on "Michel Schooyans: Catholic
Demographer" and in the Nov/Dec is-
sue is his review of Monsignor George
Kelly's book, The Second Spring of the
Church in America.

Gerald Maring, of Washington State
University, recently authored a piece on
"cybennentoring" which appears in vol-
ume 4/10 (May 2001) of Reading
Online.

Rev. Michael Orsi, chaplain at the Ave
Maria School of Law, published an arti-
cle about "A Law School Forum on Hu-

man-Cell lines and Frozen Embryos" in
The Linacre Quarterly (68/2).

Cynthia Toolin announces the forth-
coming publication of two articles:
"From Descriptive Label to Defming
Statement: The Awareness of Catholic
Identity and the Universal Call to Holi-
ness," in Catholic Dossier; and
"Restoring Community: The Church's
Urgent Task," in Homiletic & Pastoral
Review.

And Joseph Varacalli, director of the
Nassau Community College Center for
Catholic Studies, wrote a guest article
on the life of Catholic college freshmen
that was published in the summer 200 I
issue of The Turnaround, the newsletter
of the Cardinal Newman Society.

FCS members have also been engaged in the
publication of BOOKS:

Thomas C. Reeves chroniclesAmerica's
Bishop: The Life and Times of Fulton J.
Sheen (Encounter Books).

. FCS Quarterly' Fall 2001



Dick Rolwing published volume 1 of his
two volume revised edition of Israel's
Original Sin: A Catholic Confession
(XLIBRIS, Philadelphia). Volume 2 will
be out in January.

Rev. Thomas J. Paprocki collaborated in
the publication of the New Commentary on
the Code of Canon Law, commissioned by
the Canon Law Society of America and
published by Paulist Press.

And, thanks to the tireless efforts of Ken-
neth Whitehead, the 2000 Proceedings
from the FCS convention in Atlanta have
been published. John Paul II - Witness to
Truth is now available from St.
Augustine's Press.

On the LECTURE circuit, former FCS board
member Mary Shivanandan has been globe-
trotting. In August she delivered a lecture on
"The Pope, Man and Woman" at Oxford Uni-
versity's celebration of John Paul II, and in
October she gave a joint paper entitled "The
Person as Substantive Relationship and Repro-
ductive Technologies" at the Society of Catho-
lic Social Scientists' conference in Ann Arbor
(MI).

News from our INTERNATIONAL CHAP-
TERS attests to the ongoing work of members
in those countries.

The FCS chapter in Australia held its sec-
ond national conference in November. The
theme was "Evangelizing the Culture: A
Progress Report." The chapter also an-
nounced the launch of a web site

(www.meaningiessness.org/indexl.html)
for the publication of Michael Casey's
Meaninglessness: The Solutions of Niet-
sche, Freud and Rorty. In addition, Patrick
Quirk, the chapter's director, penned a re-
flection on the Timothy McVeigh case en-
titled "Does 'Public' Execution Include

Broadcast?" that appeared in Annals Aus-
tralasia: TheJournal of Catholic Culture.

The FCS chapter in Canada is planning
a national conference on
"Evangelization and the Media" sched-
uled for May 25,2002 at the University
of Guelph. For more information con-
tact the chapter's director, Douglas
McManaman
(dougmcma@enoreo.on.ca). And con-
gratulations to the chapter's executive
secretary, John E.G. Stone, on the
completion of his fITstbook, entitled
Hoc Sacrificium Vivum.

Finally, congratulations are in order for one
of our long-standing FCS members. The
Most Reverend John P. Foley, president
of the Pontifical Council for Social Com-
munications, recently received the 2001
A wardfor Outstanding Catholic Leadership
from the Catholic Leadership Institute in
Philadelphia. Noted in the award was the
Archbishop's leadership in the publication
of "Ethics in Advertising" (1997) and
"Ethics in Communication" (2000).

In early Spring of 2002, members should be
on the lookout for information about renew-
ing membership dues. Remember that the
payment of dues is what allows the FCS to
function, so please keep current!

And, as always, any questions about any
Membership Matters, or information about
activities, should be directed to the Office
of the Executive Secretary (call 610-282-
1100 ext. 1464 or fax to 610-282-2254 or
send email to Tho-
mas.Dailey@desales.edu).
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AROUND THE CHURCH

Around the Church

By Dr. James Hitchcock.

Proposals to diminish papal
authority in favor of semi-
autonomous national episco-
pal conferences were a major
feature of the Synod ofBish-
ops in Rome in September.
Bishop Norbert Brunner of
Sion, Switzerland, proposed
that the synodal structure,
with delegates "treely chosen
to meet regularly with the
Pope," should become the
normal machinery of church
governance, with few issues
"resolved centrally."
Archbishop Ruben Salazar
Gomez of Barranquila, Co-
lombia, said the task of the
bishop is "to listen to the
Spirit Who lives in His peo-
ple, confirming the people in
that same Spirit and leading
them to achieve what that
Spirit has aroused and con-
firmed in His Church."
Bishop Jaime Henrique Che-
mello, president of the Brazil-
ian bishops conference, said
the Holy See's method of se-
lecting bishops is "a source of
constant suffering...a dark
process, full of surprises and
disappointments, in which
those who are the most inter-
ested are those who influence
the process the least." There
were strong criticisms of pa-
pal authority from some
Asian and Eastern European
prelates. Archbishop Ta-
deusz Kondrusiewiz ofRus-
sia and Bishop Louis Pelatre
of Istanbul cited Eastern Or-
thodox ecclesiology as a

model for the relationship
between the Holy See and
regional episcopal confer-
ences. The apostolic faith has
been preserved in the East
despite the absence of "a hu-
manly powerful and organ-
ized structure," Bishop Pela-
tre asserted.
His Beatitude Nerses Bedros

XIX Tarmouni of the Arme-
nians warned that "an exces-
sive centralization by Rome
could suffocate the riches of
the
particular churches," while
His Beatitude Gregoire III
Laham, patriarch of Antioch,
asserted that "with all due
respect to the Petrine minis-
try, the Patriarchal ministry is
equal to it Until this is taken
into account in Roman eccle-

siology, no progress will be
made in ecumenical dia-
logue." The Eastern patriar-
chates have authority to dis-
charge all the responsibilities
currently discharged by the
Papacy, according to Patri-
arch Gregoire. Archbishop
Henry D'Souza of Calcutta
dismissed both the Latin
language and "Roman cul-
ture" as "dead" and insisted
that they have no relevance to
India, which needs "a tree
version" of the Bible and
liturgical books, reflective of
"dynamic creativity."
Bishop Paul Yoshinao

Otsuka of Kyoto, Japan, told
the Synod that the Japanese
bishops do not "insist that the
only correct answer and
resolution for problems
comes trom a Catholic point
of view" but present a mes-
sage intended to stimulate

people to "think." Western
delegates who questioned the
present system of church
governance invoked the de-
mocratic principle.
Father David Fleming, supe-

rior general of the Marianists,
pointed to the "collaborative
model" of governance fol-
lowed in religious orders
since the Second Vatican
Council as now applicable to
the whole Church.
Cardinal Walter Kasper, pre-
fect of the Council for Pro-

moting Christian Unity, as-
serted that ecumenical activ-
ity has the highest priority,
therefore "we must create a
better balance between the
particular Churches and the
universal Church."
Other speakers defended the
authority of the Holy See, and
the Synod's final recommen-
dations, sent to Pope John
Paul II, did not contain
any radical proposals.
Cardinal Francis Arinze,

president of the Council for
Inter-Religious Dialogue, ac-
knowledged that such dia-
logue is obligatory but
warned that "Orthodox prac-
tice has to be based on ortho-
doxy. The bishop is above all
the teacher of the doctrine of
the faith he has to feed his
people with rich doctrine..."
Cardinal Juan Sandoval
Iniguez of Guadalajara, Mex-
ico, asserted that preaching
the faith is the bishops' high-
est duty and that "the bishop
is the custodian of healthy
doctrine, attentive to the cor-
rection of errors, and warning
against dangers."
Cardinal Joseph Ratzinger,. FCS Quarterly' Fall 2001
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required for entry into Ameri-
can seminaries, according to a
survey by the National Asso-
ciation of Hispanic Priests,
and half say they have been
exposed "to a host of doc-
trinal and liturgical errors,"
including denial of the real
presence of Christ in the
Eucharist and of the virginity
of Mary. Three-quarters say
that regular prayer in the pres-
ence of the Blessed Sacra-

ment was a major factor in
inspiring their vocations.

* * *

Catholic adolescents are more
likely than Protestants to sup-
port the idea of homosexual
"marriage," according to a
poll by the Zogby Group.
About two-thirds of recent
high-school graduates support
the idea, with Catholic sup-
port about 80 percent. Three-

quarters of evangelical Protes-
tant adolescents oppose such
UnIons.

* * *

* * *

Catholics in the diocese of
Ogdensburg (N.Y.) who pro-
tested the appearance of a
controversial speaker at the
diocesan seminary say that
they have been forbidden by
diocesan officials to serve as
lectors, extraordinary minis-
ters of the Eucharist, or in
other liturgical offices. The
controversial speaker was a
California priest, Paulist Fa-
ther Richard Sparks, who at a
catechetical conference last
Spring urged religious educa-
tors to speculate about the sex
life of Mary and Joseph and
about the relationship be-
tween Jesus and Mary Mag-
dalen.

Many priests in the Nether-
lands administer the last rites
to Catholics planning to be
euthanized, according to a
survey by Allen in the
NCR. A poll shows that 80
percent of priests are willing
to officiate at homosexual
"weddings" and that Catholic
pastoral workers distribute
condoms to prostitutes and
needles to drug users.

* * *

ColTection: The institutional
affiliation of canon lawyer
Father James Coriden was
inaccurately given in the Fall
issue of "Around the Church."
He is a professor at the Wash-
ington Theological Union.

TENURE-TRACK POSITION:

Thomas Aquinas College, in Santa Paula, CA, is seeking to fill a full-time, permanent teaching
position for the 2002-2003 academic year. All teachers at the College are expected to teach across the range
of academic disciplines represented in our curriculum. Classes are conducted as seminars on "great books,"
not as lectures by a "professor."

Thomas Aquinas College has a fixed commitment to the magisterium of the Catholic Church. In
accord with this commitment, philosophy and theology at the College are studied according to the method,
principles, and doctrine of Thomas Aquinas. The dependence ofSt. Thomas on Aristotelian philosophy dic-
tates the College's further commitment to Aristotle, including his work on the basic principles of natural
philosophy, especially as found in his Physics and On the Soul. Consequently, the College looks for teachers
who are willing and able to teach the entire range of an integrated "great books" curriculum as disciples of
St. Thomas and Aristotle.

Further information about the curriculum and character of the College can be found at
www.thomasaauinas.edu.
Inquiries may be sent to the following address:

Dean Glen Coughlin
Thomas Aquinas College
10000 N. Ojai Rd.
Santa Paula, CA 93060
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BOOK REVIEWS

Diamond, Dr. Eugene F.
A Catholic Guide to

Medical Ethics (Linacre
Institute, 2001) pp.393

Dr. Eugene F. Diamond, who
has been a pediatrician for 48
years and a professor in bio-
Ethics at Loyola University
and Rush Medical School,
has recently authored this
work on medical ethics. This
book is readable, reliable, and
for the vast majority, it will
be very reassuring. Readers
will readily realize that Dr.
Diamond has never been be-
guiled by the Nicolaitan her-
esy of the first century, which
taught that Christianity in
order to survive had to alter
its message to be in accord
with the fads of the time.

The perennial principles that
give a solid foundation to the
philosophy and theology of
this book are these: God has
created us according to His
image and likeness, thus giv-
ing dignity to each person;
God, through the command-
ments and the Spirit of Christ
in our Church, teaches us;
God's laws are also given to
us through natural law; Mor-
als are not relative to times
and places; The end can never
justifY the means.

All of the conclusions in this
work are based on the use of
these principles by common
sense, which is constantly
being helped by our living
teacher - the Magisterium of
our church. With each chap-
ter we discover that the teach-

ings of our church are reason-
able, and that reason with the
help of God's grace leads us
to accept these teachings.
This is not a loss of freedom,
but a gain of wisdom and lib-
erty. In his introduction Dr.
Diamond states that "through
the study and acceptance of
our Church's teaching, the
physician is liberated to ob-
serve the highest standards of
his Profession."

It is rather difficult to think of

any topic on medical ethics,
which is not treated in this
book. Among Dr. Diamonds
observations are these: That
life begins at conception is an
unquestionable fact. Parents
should exert their prerogative
as the primary sex educators
of their children. There is no
consensus in our nation, even
after Roe v. Wade 1973, for
abortion on demand, except
for a shaky consensus within
the Supreme Court. There
should be a moratorium on in
vitero fertilization. Great
caution should be taken con-
cerning orders not to resusci-
tate. Fetal experimentation
should always be accompa-
nied by reasonable control.
Concerning abortion, there
can be no position of compro-
mise. The stringent criteria
for judging the cures at
Lourdes indicate the healing
power of the Lord. We
should make better use of our
natural resources. For in-
stance, we have two billion
acres of land in the United
States, but only 5 per cent is
used for residential purposes.
If a politician is personally

opposed to abortion, he
should also be publicly op-
poses. There is every reason
to hope that every homosex-
ually attracted person who
seeks help from the church
can fmd freedom from sinful
behavior and much more.
Careful consideration should
be given to the moral and
medical aspects of boxing.
All Pro-lifers should help in
obtaining a constitutional
amendment, which would
protect human life at every
stage.

For each explanation and ob-
servation Dr. Diamond gives
references from the writings
and lectures of experts in
each field. Because this book
is carefully documented it can
be used as a reference work,
and it also can be read from
cover to cover. Since the au-
thor moves from the case to
the principle, and from the
principle to the case, teachers
may fmd the book could be
used as a simple, interesting
and infonnative textbook.
The entire work is an excel-
lent example ofthe theologi-
cal methodology of Cardinal
Newman. Newman wrote
that great theologians take the
doctrines and principles in
Scripture and Tradition, and
then apply their research to
the problems of our day. IN
the Development of Christian
Doctrine Newman stated,
"Old principles appear under
new fonns" (p. 41).

Rev. James Lyons

Mundelein Seminary. FCS Quarterly' Fall 2001



Valliere,Paul, Modern Rus-
sian Theology: Bukharev,
Soloviev, Bulgakov. Ortho-
doxy in a NewKey.
(Edinburgh:T & T Clark,
2000.)

Alexander Bukharev (1824-
71), Vladmir Soloviev (1853-
1900) and Nikolaevich Bul-
gakov (1871-1944) represent
three phases of recent Rus-
sian theological thinking.
Bukharev was the first to face
the challenges of modernity,
Soloviev's thinking takes
shape as Marxism is being
ushered into Russia, while
Bulgakov, "born in a stole",
is the speculative cleric
whose writings represent the
culmination of faith and rea-
son in Orthodoxy. Valliere's
work proceeds chronologi-
cally, providing the reader
with an excellent biography
of each theologian while
highlighting major themes
found within his thought.
Valliere begins by providing
the context for any look into
Russian theology, by fIrst
introducing the pivotal con-
cept of bogochelovechestvo.

Translated here as the
"humanity of God", bo-
gochelovechestvo bespeaks
both divine kenosis and hu-
man deification, principles
which provide the basis of
Orthodox cosmology, ecclesi-
ology and humanism. So ex-
actly what are the distinctive
principles and contributions
of Russian theology? Two
major themes run throughout

each thinker: the ongoing in-
terplay between Creator and
creation and, subsequently,
the Church's essential role in
the world.

First, each Russian theologian
stresses the good news that
not only does God become
human in the Incarnation, but
that all things human become
divine in the Spirit. As Val-
liere so nicely writes,
"Inquisitors look for heresy
and apostasy everywhere,
while the church should look
for incarnation everywhere."
Latently present throughout
Bukharev's thought, this re-
ceives systematic expression
in Soloviev's Lectures on the
Humanity of God, as well as
in Bulgakov's reliance upon
Sophia. A misunderstood and
thus condemned concept in
Bulgakov's writings, Sophia
is a process which unites God
and world, not in a necessary
or pantheistic way, but such
that it is impossible for crea-
tures to think of God as some
isolated monad. What So-
loviev would define as
"Christ's Body", Bulgakov's
notion of Sophia insists that
God must always be con-
ceived in relation, always as a
lover of the beloved.

Accordingly, the second ma-
jor strand ofthought running
through these pages is the
role of the Church in the
world. Of course, each
thinker equates ecc/esia with
the visible Russian Orthodox
Church. Seeing in Rome un-
bridled lust for power, and in

Protestantism the unchal-
lenged sovereignty of the in-
dividual, Orthodoxy claims to
have preserved Christ's mes-
sage, although hints of it
maybe found elsewhere. As
the chosen messenger, then,
the Orthodox Church advo-
cates a universal theocracy.
Interestingly enough, So-
loviev looks upon the trium-
virate of the Russians, Poles
and Jews as possessing the
needed features to constitute
a free theocracy in the mod-
em world: the tsar of Russia,
the autonomy of ecclesial
authority in Poland, and the
"proper use of creation"
maintained by the Jews. Situ-
ated within this discussion of
ecclesiology, are also each
theologian's understanding of
progress and social reform.

The treasure that is Russian
theological thought is only
recently being uncovered in
the West. John Paul has
brought our attention to this
tradition by highlighting the
insights of Pavel Florensky
and Soloviev, for example, as
instances of harmony be-
tween the sciences (e.g., Fi-
des et Ratio §74). English
readers are thus indebted to
Paul Valliere, the McGregor
Professor in the Humanities
at Butler University in Indi-
anapolis, for making the
thought of three Russian
theologians accessible. An
otherwise excellent work, it is
unfortunate that he juxtaposes
such rich theological thought
with only Protestant thinkers
such as Barth and Tillich,
while so many themes, e.g.,
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grace and nature, would be
more accurately and more
richly elucidated when set
alongside thinkers of the nou-
velle theologie, such as Con-
gar, de Lubac and von
Balthasar. As such, however,
this very helpful volume is
highly recommended for those
interested in discovering the
riches of Russian theology as
well as those already at work
in the field.

David Vincent Meconi, SJ
University of lnnsbruck

* * *

George A. Kelly, The Second
Spring of the Church in
America (St. Augustine's
Press, South Bend, 2001, 195
pp., clothbound, $25).

Monsignor Kelly is likely the
best qualified person to write
this critique of dissent in the
Church in the United States.
Members of the Fellowship of
Catholic Scholars will not be
surprised at most of the mate-
rial put together here by a
founder of the Fellowship or
they would not be members of
the Fellowship. But they will
be shocked once again, and
perhaps more than before, by
the vivid picture of the gravity
of the crisis in the Church.

Monsignor knows that some-
where the Church will have a
second spring, and no doubt
he hopes for, and prays for, a
second spring in the United
States, but he nowhere says.

that he is sure that there will
be one. What is necessary is
for "bishop and pope opening
doors that have been closed to
them by those under their ju-
risdiction who reject their
teaching or defYtheir laws."

What exists, he says, is war,
"within the Church between
the pope and national hierar-
chies, within various national
Churches, even at certain di-
ocesan and parochial levels."
And "it is bad enough not to
see war coming; it is far worse
not to know that an enemy is
already inside the gates."
And, "to win it, you must
know (1) that you are at war,
(2) who your enemy is, and
(3) what weapons or strategies
will likely defeat him. To lose
it, your simply (1) sew peace
banners on the battlefield, (2)
fight civil wars against your
allies, and (3) use the wrong
weapons."

"The dilemma of twenty-first-
century bishops is this: How
will they recover their mastery
of the Church's priorities?
And where will Rome find
bishops capable of reinforcing
Roman policy? Will bishops
find ways to bring their own
bureaucrats to the' obedience
of faith'? And when is the
Pope going to return to the
'autonomy' of National Epis-
copal Conferences? On the
right answer to these ques-
tions rests the recovery of the
Church?"

It is made crystal-clear that
the answer lies with bishops.
"It is common knowledge

that, since Vatican II,parish
priests have been reprimanded
by bishops for bucking the
directives of this or that dioce-
san agency, even when the
pastor wanted Roman norms
obeyed. . .. The reason the
American Church is in trouble
today is that forces of disunity
- religious superiors, college
presidents, and professional
academics - have held fast in
their 'no' to hierarchy, while
the bishops and Rome in re-
sponse have been at odds with
each other, one side belatedly
prepared to pay some price of
defiance, the other still fearful
of the consequences of law
enforcement. . . . The Holy
See must insist, once universal
policy or law is established,
that every National Confer-
ence of Catholic Bishops, as
well as each diocesan bishop,
apply the policy or law with-
out equivocation, or 'benign
neglect' of enforcement. . . .
Appointment of dissenters as
advisors to bishops, or as lec-
turers in episcopal assemblies,
workshops, clergy confer-
ences, seminaries, or as draft-
ers of Church documents, with
Origins giving more than am-
ple dissemination to their
views, have created the im-
pression that a counter-
magisterium (John Paul II's
term) has achieved a certain
legitimacy. . . .Today virulent
critics of Catholic faith and
moral norms insist on holding
office in the Church and mak-
ing bishops bow to them - no
matter what this reversal of
roles does to the faith or the
faithful."
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The appendix to the book contains the reply of
the Congregation of the Doctrine of the Faith to
the American Bishops' document Doctrinal
Responsibilities, outlining what bishops should
do in case of disagreement with theologians.
The Sacred Congregation offers objection after
objection to the document, showing that the
bishops had given away their divinely given
authority in matters of faith. The reply can be
found in Origins, Nov. 24, 1988.

Monsignor Kelly lays special stress on the de-
fection of most of the Catholic universities,
very much at the heart of dissent. "Catholics
who manage Catholic colleges and universities
are major offenders. . .. So long as rebellion
rules those campuses, so long as the NCCB
inhibits the individual bishop's authority over
the teaching in his own diocese, so long will
the young suffer the diminution of their faith,
perhaps irreparably, and their parents as well,
perhaps to the point of bitterness or alienation.
The unity, the holiness, the Catholicity of the
Church, are tarnished, and her apostolicity can
be called into question."

We can thank God that the Fellowship of
Catholic Scholars exists, and that Monsignor
Kelly is still inspiring it to fight the good fight.

Leonard A. Kennedy, eSE.
Toronto, Canada

If you are interested in reviewing one of the
Books Received please contact:

Dr. Larry Chapp
Editor in Chief

DeSales University
2755 Station Avenue

Center Valley, Pa 18034
610-282-1100 ext. 1264

Larry. Chapp@desales.edu
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359 pp. ISBN 0-8245-1886-1

Schall, James V. On The Unseriousness of
Human Affairs

(ISI Books, 2001)
196 pp. ISBN 1-882926-63-3

Stravinskas, Reverend Peter. Advent Medita-
tions Helps to 'Wait in Joyful Hope'
(Newman House Press, 2001)
75 pp. ISBN 0-9704022-1-X

Stravinskas, Reverend Peter. The Bible and
the Mass

(Newman House Press, 2000)
109 pp. ISBN 0-9704022-0-1

Edited by Stravinskas, The Reverend Peter M.
1. Priestly Celibacy Its Scriptural, Histori-
cal, Spiritual, and Psychological Roots
(Newman House Press, 2001)
172 pp. ISBN 0-9704022-2-8 .FCS Quarterly' Fall 2001
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ANNOUNCEMENT

The John Paull! Newman Center, The Catholic Medical Association &
The Society of Catholic Social Scientists present a symposium on:

Human Dignity &Reproductive Technology

WelcomingRemarks
Francis Cardinal George, a.M. I., Archbishop of Chicago

The Dignity of the Human Person and the New Eugenics
Jean Bethke Elshtain, PhD, Laura Spelman Rockefeller Professor, Universityof Chicago

The Magisterium on the Cutting Edge: Evangelization & Culture
John Haas, PhD, Director,The National Catholic Bioethics Center

The Moral Status of the Human Embryo
Patrick Lee, PhD, Professor, Franciscan Universityof Steubenville

Pastoral Implications
Steven Bozza, MA,Director,Officeof FamilyLife,Diocese of Camden, NewJersey

Afternoon Session, Opening Reflections
Paul Griffiths,PhD, Schmitt Chair of Catholic Studies, Universityof Illinoisat Chicago

What is Wrong with Biology and Biologists: The Remote Roots of the Moral Crisis
DanielP.Toma,PhD,PostdoctoralResearchFellow,The NeurosciencesInstitute

Recent Pro-Life Legislation
GerardBradley,JD, Professor,NotreDameLawSchool

Retrospective and Prospective: The Public Policy Debate
RichardM.Doerflinger,PhD,AssociateDirector,Secretariatfor Pro-LifeActivities,

UnitedStatesConferenceof CatholicBishops

Begetting vs. Making Babies
WilliamMay,PhD,MichaelJ. McGivneyProfessorof MoralTheology,JohnPaulII Institute

The conference will be held at the University of Illinois at Chicago,
Illini Union, 828 S. Wolcott, Chicago, IL 60612, on

Monday, March 4, 2002, 9:00 AM to 5:00 PM.

To register, send your name, address, fax & phone number to the John Paul II Newman Center,
700 South Morgan St., Chicago, IL 60607. Please enclose a $25 registration fee. The registration

deadline is 2/25/2002. For more information, please contact Nicholas C. Lund-Molfese
at NCLM@UlC.EDU or 312.355.3336.

Co- Sponsored by: CatholicStudiesat VIC,CatholicMedicalStudent'sOrganization,Catholic
Nursing Student's Organization, VIC Student Coalition for Life & the Respect Life Office of the

Archdiocese of Chicago
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Announcing a New Publication

With Mind and Heart Renewed ...
Essaysin Honorof Rev.JohnF.Harvey,a.s.F.s.

Winner of the 1998 Cardinal Wright Award
from the Fellowship of Catholic Scholars

This book features essays by these FCS members:

Dr. JUDE DOUGHERTY

Msgr. MICHAEL WRENN
Rev. JOHN CROSSIN
Dr. WILLIAM MAY

Msgr. GEORGE KELL Y
Rev. BENEDICT GROESCHEL
Dr. DIANE IRVING
Rev. W. JEROME BRACKEN

to obtain a copy (at $38, which includes shipping & handling)
make check payable to "DeSales University" and send to

Rev. Thomas F. Dailey, O.S.F.S.
FCS Executive Secretary

DeSales University
2755 Station Avenue

Center Valley, PA 18034
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